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Saiddhantika paddhatis 1.
On Ramanatha, the Earliest Southern Author of the Saivasiddhanta
of Whom Works Survive, and on Eleventh-century Revisions of
the Somasambhupaddhati

SummaRry: The study of ritual in India is indissociable from the study of prescrip-
tive texts. Now the Saiva scriptures of the Saivasiddhanta purport to lay down every
aspect of the Saiva religion, from doctrine to comportment, but they are for vari-
ous reasons typically not straightforward guides to the performance of rituals and,
in spite of their presenting themselves as revealed literature, they do not teach one
body of ritual activity that is coherent and free from internal contradictions, as Saiva
exegetes have long freely acknowledged.! One way of helping practitioners to per-
form rites ‘according to the rules’ was to write commentaries on particular scriptures.

' Only on doctrine were the scriptures held to be univocal; in matters
of ritual, each taught different practices, as is acknowledged in a much quoted
verse (cited, e.g., by Ramakantha ad Sardhatrisatikalottara 4.2ab) attribut-
ed to Sadyojyotih, who seems to have been active between 675 and 725 AC
(see Sanderson 2006) :

kriyadibhedabhedena tantrabhedo yatah smrtah
tasmat tatra yathaivoktam kartavyam nanyatantratah.

Since it is held that tantras are divided up according as they differ in details

of ritual and such [other non-doctrinal matters], therefore one should
perform what is enjoined in one particular tantra exactly in the way that
it is enjoined there and not following some other tantra.
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The tenth-century Kashmirian theologian Bhatta Ramakantha, a back-to-the-texts fun-
damentalist at least in the matter of ritual correctness, clearly advocated this strategy
and has left us commentaries on the ritual portions of the Matarngaparamesvaratantra
and the Sardhatrisatikalottara. Another strategy was to craft ritual handbooks, pad-
dhatis, that clearly set out ritual practice step-by-step. Almost all surviving paddhatis,
as Sanderson has observed (Sanderson 2004:358), are notionally based upon a single
scripture, the Dvisatikalottara; but in practice this strategy gave ample room for inno-
vation, typically by eclectic blending of ritual elements from different sources. A large
number of Saiva ritual manuals composed from the tenth century onwards survive
(the best known are listed by Sanderson in his fn. 24 on p.358 of Sanderson 2004),
only a few of which have been published to date. Because these manuals acknowl-
edge themselves to be the works of human authors rooted in time and place, they can
be of particular interest to the religious historian partly because they allow us to map
the spread of different currents of Saivism in time and place. Like the scriptures, they
borrow generously from each other, thus demonstrating how they are mutually related.
This article, to be followed by a few others on the same general theme, is intended
as a small contribution to the history of Saiddhantika paddhati literature.

Keyworps: Indian religious history, ritual manuals/paddhati, Saivasiddhanta,
Ramanatha, Tiruvarir, Sanskrit text-transmission

It is difficult to exaggerate the importance for medieval Saivism of
the Karmakandakramavali, the verse manual of ritual composed by
an eleventh-century scholar and pontiff of the monastery commonly
known as Golakimatha in Northern India.? Héléne Brunner’s remarkable
four-volume study of the work (1963—1998) has now made the work

For further exploration of how this verse was understood and used, see
Goodall forthcoming.

2 1T am grateful to the following colleagues who joined me
to produce together an electronic transcription of an important part of
the evidence on which this article is based, namely the text of Ramanatha’s
Natardjapaddhati: Michael Gollner, Nirajan Kafle, Dr. S.A.S. Sarma and
Dr. R. Sathyanarayanan. I am also grateful to Michael Gollner, Alexis San-
derson and S.A.S. Sarma for their comments on an earlier draft of this arti-
cle, to Marzenna Czerniak-Drozdzowicz for having invited me to contribute
it to this journal, and to Emmanuel Francis for bibliographical suggestions.
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famous again to students of classical India in our own time, but there
is evidence that the work was widely diffused, imitated and quoted from
as soon as it had been produced. Naturally enough, Saiva authors indebt-
ed to Somasambhu are numerous indeed, the most celebrated being
the twelfth-century South Indian exegete Aghorasiva, whom we shall
have occasion to mention below, but one recently noticed reworking of
Somasambhu’s words is even Buddhist: Harunaga Isaacson has spot-
ted that a fragmentary Nepalese palm-leaf manuscript microfilmed by
the Nepal German Manuscript Preservation Project (‘prakirna patra’,
NAK 5-7495, NGMPP A 933/1) transmits a portion of Somasambhu’s
treatment of reparation rites, but one in which distinctive and impor-
tant Saiva details, such as the names of mantra-deities, have been sup-
planted with Buddhist ones (Isaacson 2011:1-2)! It has been noted,
moreover, that Somasambhu’s paddhati, like the Yajiiavalkyasmyti and
other works of wide authority, has been incorporated almost whole into
the extant Agnipurana,’ and more than one region of India has claimed
the author as its own: Brunner, for example, found it natural to believe,
when she began her magnum opus, that Somasambhu was a Southerner
(1963:xli) and Sanderson has recently discussed the claim (by which
he is not convinced) that Somasambhu was a Kashmirian (Sanderson
2007:245-247):*

It may be thought that Somasambhu’s famous Paddhati should be included
in this account of Kashmirian Saiddhantika literature. For the Rajanakas of
Padmapura (Pampur, 34°02°35”N 74°53°53”E) have claimed Soma$ambhu
as one of their remote ancestors, at least from the fifteenth century onwards.
But the claim is dubious. In the Kashmirian version of the final verses
of his Paddhati he is said to have been a brahmin of the Gargya Gotra,
while the Rajanakas of Padmapura tell us that their Gotra is the Gautama.
In any case, even if Somasambhu was from Kashmir, the Saiddhantika
Saiva ritual system that he teaches is in no sense characteristic of that re-
gion. Somasambhu wrote for a pan-Indian audience while holding office
as the abbot of the prestigious Golakimatha near TripurT in Central India.

3 Brunner1998:lix—Ixi. For Paficaratra sources that have been similarly
incorporated, see Rastelli 2007.
4 For the details of the claim, see Sanderson 2007:245-246, footnotes 49—50.
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It is generally agreed now that Somasambhu, whatever his origin,
was the pontiff of this monastery, a foundation of Yuvarajadeva I of
the Kalacuri dynasty, in the Rewa District of Madhya Pradesh, but,
as Sanderson has demonstrated, the name of the place in Somasambhu’s
time seems rather to have been Golagt (2009:264).

As for the date of his composition, we often see this given
as 1095/6 AD (e.g. Sanderson 2004:358, fn. 24), but in a recent
article Sanderson has tended to favour instead an earlier date, name-
ly 1073 AD. His footnote on the subject is worth quoting in full
(2007:420-421, fn. 640):

In the colophonic verses in the edition of the text published in the ksTs
from Kashmirian manuscripts it is said to have been completed in year
1130 of the Vikrama era (vikramarkanypakalasamudbhavesu Siinyagnibhih
samadhikesu ca tacchatesu | ekadasasv amalasastram idam samastam
[v.1813]), that is to say, in A.D. 1073/4, if we assume that the years are count-
ed as expired rather than current, as is usual with dates given in this era.
But in the Devakottai edition, prepared from Grantha manuscripts, and re-
produced in the edition of Brunner (1963-1998, pt. 4, p.419) the same verse
gives the year as Vikrama 1153 (vikramarkanypakalasamudbhavesu paiica-
Satd trisahitesu Saracchatesu | ekddasasv amalasastram idam samaptam),
which is A.p. 1096/7. An East Indian palm-leaf manuscript of the text pre-
pared in the seventh year of the reign of the Pala king Madanapala [ms
A, £.120v2-4: *paramesvaraparama(em.: paresvarapara Cod.)bhattara-
kamaharajadhirajasrimanmadanapaladevasya — pravardhamane  vijaya-
rdjye saptame samvatsare |...] bhagavatpadapanditasaivacaryakumara-
ganena likhapito 'vam Saivagamah somasambhukytah), that is to say,
in A.p. 1149 in the chronology of D.C. Sircar (1976), doubtless conceals
the same reading beneath its errors: vikramarkanypakalasamudbhavesu
paiicahata trisusatesu Saracchatesu | ekdadasasca mama sastram idam
samaptam (£.121r3). An early undated Nepalese palm-leaf manuscript
of the text (Ms B) lacks this verse, ending after the preceding verse
with the prose srimatkarnaprakdasavyavaharandya sasamasamvatsare
kriyakandakramavalipustakam  panditacaryasrisomasivena  vira<ci>
tam samaptam iti (£774r4-5). The reading sasama is meaningless.
If this is an error for dasama, the meaning will be ‘Here ends the text
of the Kriyakandakramavali composed by Somasiva for the use of
the excellent Karnaprakasa in the tenth year’. The work was composed
while Somasambhu was abbot of the Golakisthana in the domain of the Ka-
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lacuri kings of TripurT in Central India, whom we know to have appointed
Saiddhantikas of this richly endowed monastic institution as their Rajagurus.
The year is surely regnal and I propose that the name Karnaprakasa is a pe-
riphrasis for Yasahkarna, the Kalacuri king who ruled from Tripuri from
A.D. 1073 to 1123, radiance/whiteness (prakasah) being the defining charac-
teristic of fame/success (yasah) in Indian poetic convention (see, e.g. Hara-
vijaya 13.3: yasahprakasam; 16.54: sasisubhrayasahprakasa-; Cambodian
inscription K. 286, v.16bc (Coedes 1952, p.90): ksitindrah jata jagattraya
vikirnayasahprakasah). 1f this is correct we have a third date of composi-
tion, 1082. But dasama is not the only possibility. If sasama is a corrup-
tion of prathama the year will be a.p. 1073 and so agree with the version
of the Kashmirian manuscripts. The fact that two different dates are given
in an otherwise identical verse indicates not corruption but conscious revi-
sion. Perhaps the text circulated in two editions, an earlier and a later.

This footnote of Sanderson’s presents a rather fascinating muddle of
dates and ends with an intriguing conclusion. But before we consid-
er the concluding remark, I should like to muddy the waters further
by introducing evidence of a different kind that, while it furnishes no
specific date, points to a time of composition a little earlier still than
the dates hitherto proposed.

Somasambhu and Ramanatha

In the Saiva monastery at Tiruvavatuturai, near Kumbhakonam (Tamil
Nadu), a single paper manuscript survives of a South Indian Natardja-
paddhati by a certain Ramanatha.’ The text is full of close verbal echoes

> The manuscript appears to have been written with a fountain pen
with black ink in modern DevanagarT script on a feint-lined exercise book
and its cover appears to proclaim in Tamil that it bears Copy Number 9
(ka. pi. en: 9). The title-page states that it was copied from a manuscript
in the same library: iyam kila Srimannatarajapaddhatih srimad-Gomuktisv
arapurastha[Tiruvavaduturai]srimacchaivamathalayad agatapraktanamatyk
apustakanusarena vilikhita yathamatrkam samsodhita ca sati vijayatetaram.
I am grateful to the matha for having permitted the Pondicherry Centre of
the Ecole frangaise d’Extréme-Orient to take digital photographs of this man-
uscript in 2004.
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of the Somasambhupaddhati, and on first reading parts of it I suspect-
ed that it might have been a source for Somasambhu for two reasons.
The first was that many of the formulations that were extremely close
seemed slightly clumsier in Ramanatha’s version. Admittedly with
only one manuscript surviving of his text, some apparent “clumsiness”
might simply be attributed to poor transmission, but such an explana-
tion does not account for the kinds of clumsiness I mean, involving, for
instance, slightly less satisfactory metrical breaks and sentences that
yield their sense less readily. Compare for example these two close-
ly parallel accounts of mendicancy, the first being that of Ramanatha
(MS, p.39).c

visuddhabhasmana snatah kaupinam mekhaladi ca 2:31
parivartya samacamya mauni dhyatva gurum sivam

tayor ajiiam samasadya tamradyam tumbakadi va 2:32
adaya patram astrena ksalitam ghoramantritam
tanutrajaptakasayasucivastravakunthitam 2:33

astrena japtadandafi ca chatropanatparigrahah

kopam vivadam nisthivam spar§anam margasarpanam 2:34
kutsan ca hitva’ varnanam caturnam etya mandiram?®
bhiksam dehiti safijalpya tavat tisthed adhomukhah 2:35
yavat prasnauti® gaur vatsayogat gacchet tato ‘nyatah

Bathed with pure ash, after putting on his loin-cloth and girdle, etc., and
after sipping and silently venerating (dhydtva) the guru and Siva, he should
obtain their permission [to go begging, then], taking up a vessel of copper
or other [metal], or [one fashioned out of] a gourd or the like, which has
been washed with water and has had the AGHOrRA-mantra recited over it, and
which has been covered over with a clean reddish-brown-dyed cloth over
which the kavaca has been recited, and a stick over which the AsTra has
been recited, and equipped with a parasol and [ascetic’s] sandals, avoiding
anger, discussion, spitting, touching, wandering [from] the way, and cen-
sure [of others], he should go the home of [one of any of] the four classes,

¢ The provisional numeration of chapters and verses is mine.
7 hitva] conj.; bhitva MS

8 mandiram] conj.; mandirah MS

?  prasnauti] conj.; prastauti MS
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uttering “Give alms”. He should stand face down for as long as it takes
for a cow to lactate after being united with her calf. Then he should go
elsewhere.

Now there is nothing actually wrong with any of this, but as soon
as we put it beside Somasambhu’s account we shall see two things
very plainly. First of all we see that the two accounts are unquestion-
ably so closely related to one another that we are likely to assume one
to have been derived from the other,'’ and secondly we shall notice
several small awkwardnesses in Ramanatha’s account that are absent
from Somasambhu’s:

* In 2:34a, e.g., there is an unpleasing sapeksa-samdasa.

* There are three instances where a unit of sense runs across
the pdda-break in such a way as to create a slightly awkward
widow- or orphan-effect: 2:33ab, 2:35ab and 2:36ab.!
Somasambhu’s passage has not one such awkwardness.

* A concatenation of absolutives ties the whole unit together,
whereas Somasambhu’s unit is more clearly articulated because
of the occasional use of main verbs.

* The appearance of words that are key to the understanding of
units of sense is sometimes delayed: in 2:32d, for instance,
qualifiers of patram are introduced before patram itself, and
in 2:34cd we have to read through an oddly disparate list,
beginning abruptly with kopam, before we reach the verb hitva,
which clarifies why this collection of items have been clumped
together.

10" As always in such cases of textual relationship, many other more
complex scenarios could be imagined too.

" Such “enjambement” is not remotely problematic in philosophical
karikas or in versified instructions of this kind, but it can be jarring when
it occurs frequently in a short sample of text, as here.
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Here is Somasambhu’s treatment of the same ideas: '

bhiksartham tamrajam loham brahmavrksadipatrajam'
bubhuksor vihitam patram mumuksos tumbikadijam'* 1.9.32/345
pavitram $ikyakalambi'® bahurGpabhimantritam
tanutrajaptakasaya'® $ucivastravagunthitam'” 1.9.33/346
visuddhabhasmana snatah'® kaupinam cottaryakam'
parivrtya® samacamya mauni dhyatva $ivam gurum 1.9.34/347
tayor ajiiam samadaya dandam castrabhimantritam
atapatrakaro yayad bhiksartham suddhave$masu 1.9.35/348
tada pranamam nisthivam?' spars§am unmargasarpanam
kutsanam® ca na kurvita tyajec ca $vadisamkulam® 1.9.36/349
caturnam $uddhavarnanam samasadya grhanganam

bhiksam dehiti samjalpya® padangusthagralocanah 1.9.37/350
tavatkalam pratikseta yavad gaur® vatsayogatah

prasnavam?® samavapnoti tato “nyatra vrajen munih 1.9.38/351

For gathering alms, the vessel made for a Sadhaka (bubhuksoh) is of

2. C = a Nepalese palm-leaf manuscript in Cambridge University
Library, MS Add. 1406; K = Kashmir Series of Texts and Studies edition;
D = Dévakkattai edition; P = Pondicherry edition of Brunner.

13 °patrajam] CK; °sambhavam DP

14 tumbikadijam] KP; tumbakadikam C; kambukadijam D

15 pavitram S$ikyakalambi] KP; pavitrasikkikalambi C; pavitrasukti-
kalambi D

16 tanutrajaptakasaya®] KD; tanutrajaptakasaya® C; tanuprajapta-
kasaya® P

17 °gunthitam] CK; °kunthitam DP
§ snatah] CDP; snatam K
¥ cottariyakam] DP; uttariyatam C; sottariyakam K
parivrtya] conj.; parivartya CK; parivrttya DP
tada pranamam nisthivam] DP; tada pranamanisthiva C; tato
ghranamalasthiva® K

22 kutsanam] KDP; kucchanam C

2 tyajec ca $§vadi®] DP; tyajeyuh $vadi® C; tyajedasvadi® K

¢ samjalpya] KDP; samjanya C

2 gaur] CDP; gau K

%6 prasnavam] P; pratyavam C; prasravam K; prasnucam D

20
21
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copper, of iron, or of leaves from such plants as the Brahmavrksa; for
the seeker of liberation it should be made of a gourd or the like. [It should
be] purified, suspended from a sling, having had the AGHORrA recited over
it, and covered over with a clean reddish-brown-dyed cloth over which
the xavaca has been recited. Bathed with pure ash, after putting on his
loin-cloth and upper cloth, and after sipping and silently venerating
(dhyatva) the guru and Siva, he should obtain their permission [to go
begging], he should take his stick, over which the AsTrA has been recited,
and he should go out in search of alms in pure households with a parasol
in his hand. At that time he should not greet, not spit, not touch [others],
not go off on detours and not revile [others]; and he should avoid groups
of dogs and such. Reaching the yard of a house of [people belonging
to any of] the four pure social groups, he should say “Give alms” and
wait, with his eyes fixed on his big toes, for as much time as it takes
for a cow to produce milk on being united with her calf. Then the muni
should go elsewhere.

The comparative clarity and elegance of Somasambhu’s treatment
of this subject is striking and would not, as I have indicated above,
seem inconsistent, to my mind with his treatment having been a care-
ful reworking of Ramanatha’s. Moreover, many other examples could
be found to illustrate both that the two texts are very closely related
to each other and that Somasambhu’s is more polished and more read-
ily comprehensible.

We come now to the second reason that initially made me leap
to the conclusion that Ramanatha was a source for Somasambhu. Flip-
ping to the back of the manuscript, a feint-lined exercise book with
pagination on both sides of each page, we find that Ramanatha gives
an account of his lineage, date and location. A full edition of that
account is given below as an appendix, but for now I give only the last
two verses exactly as they appear in the MS (p.192).

$rimat-Puspavanadhisadhamapranmathadesikah
1 $aka  sakabdadasasate vims$ativarjite
Golakimathanisthana - - - - vidhayinim
paddhatin natarajakhyam akarot sukhabodhitam
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Sadly, this is damaged in two rather important places,” but here is what
it seems to say:

The pontiff of the monastery to the east of the temple of the venerable
Puspavanadhi$vara [when] ten hundred less twenty years of the Saka era
+ [had passed?] 7, [i.e. in 980, viz. 1058 AD,] produced [this] manual,
called the Natardja, which is easily taught,”® and which performs § ... 1 of
Golaki monastery.

Now a damaged verse offering an otherwise unsubstantiated date, cor-
responding to 1058 AD, is of course rather flimsy evidence on which
to build anything. But we do find a corroborating echo of this date
in another work of Ramanatha, namely a doctrinal prakarana teach-
ing the tenets of the Saivasiddhanta called the Siddhantadipika (not
to be confused with the prose works of that title, namely the pub-
lished Siddhantadipika or Siddhantaprakasika of a certain Sarvatma-
sambhu and the unpublished Siddhantadipika of Madhyarjunasiva).
Ramanatha’s Siddhantadipika is a work in 420 anustubh verses trans-
mitted in a few South Indian manuscripts and here is its conclusion,
transcribed from IFP T. 914, T. 284 and T. 112:

sakabdake dasasate® samapte nytnasaptake®
$rimat-Puspavanadhisadhamapranmathavartina®!
kalenalpena sarvesam siddhantarthaprakasika®
subodha Ramanathena® krta siddhantadipika

27 One could perhaps repair the second half-line to read: samapte
Sakabdadasasate vimsativarjite, which would yield a tolerable bha-vipula,
but not a locative phrase, which we seem to require.

28 Perhaps one could consider correcting here to sukhabodhinim,
“which teaches easily”.

»  $akabdake dasasate] 914; sakabdayugasahasre 284; $akabde ... 112

30 samapte nytinasaptake] 914, 284; ... 112

31 °dhamapranmatha®] 914, 284; ... 112

32 °prakasika] 914, 112; °prakasakah 284

33 ramanathena] 914, 112; namanathena 284
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abhidharthabhidha* padyaih savims$atiscatussataih®
$rotre nivesya*® sasneham satatam prajvalatv iyam®’

The wording is not elegant, and corruption and attempts to emend
it may have disfigured it further. Here is a tentative translation of this
very tentatively restored conclusion.

When ten hundred minus seven Saka years had passed,
[i.e. in 993 (=1071 AD),] Ramanatha, residing in the monastery to the east
of the temple of the venerable Puspavanadhisa, composed the Siddhanta-
dipika, which is easy to understand, which reveals the doctrines of
the Siddhanta quickly (kalenalpena) to everyone, whose name has the sense
of its literal meaning (abhidharthabhidha), with four hundred and twenty
stanzas. Once one has allowed it to enter one’s ears with devotion, may
it always shine brightly.

The formulation of this conclusion echoes that of the paddhati, and
once again it gives a date in the second half of the eleventh century that
is earlier than any of the dates hitherto proposed for the composition of
Somasambhu’s manual.

Excursus on Ramanatha being the first dated South Indian
Saiddhantika writer of whom works are extant

We may remark in passing that the dates of composition of
Ramanatha’s two works place him about a century earlier than the cel-
ebrated commentator Aghorasiva, whose Kriyakramadyotika is dated
to 1157 AD,*® and thus makes Ramanatha the earliest known South

3% abdhidharthabhidha] conj.; abhidharthabhidhah 914; abhidarthabhih
284; ... dima® 112

3 savim$ati®] 914, 112; savimsatis® 284

3 nivesya] 914, 284; nibasya 112

37 satatam prajvalatv iyam] conj.; santatam prajvantvimah 914 (unmet-
rical); santatam prajvalanti mam 284; satatam projvalanti mam 112

3 For a detailed discussion of this date, see Goodall 1998:xiii—xvii, fn. 24.
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Indian theologian of the Saivasiddhanta of whom works survive.®
Of course that he is South Indian is an assumption, for I am not certain
of the place of his monastery,® but it seems a reasonable assumption
to make given even just the rather typically Southern name he has cho-
sen to give his paddhati.** Of course that name is a reflection of his
guru’s name, but that his guru should be called Nataraja (or variants

¥ No pre-twelfth-century works in Tamil appear to have been con-
sidered to be in any sense Saiddhantika until after the twelfth century: see
the Preface entitled ‘Explanatory remarks about the Saiva Siddhanta and its
treatment in modern secondary literature’ in Goodall 2004. This is of course
not to say that the Saivasiddhanta had not long reached the Tamil-speak-
ing South, for we know of its presence there as early as the seventh cen-
tury from Pallava inscriptions (see Goodall 2004:xix, fn. 17, and Goodall et
al. 2005:112—113); but no surviving Sanskrit or Tamil literature belonging
to this current of thought is known to us that proclaims a Southern origin.

40" On the basis of the name-element Puspavana, numerous conceivable
identifications could be advanced, such as Puvanur on the southern bank of
the Kaveri, or Piivanam in Sivaganga District, where there appears to have
been a Puspavanes$vara temple from perhaps as early as the eighth century
(ARIE 1894, B. 17 and ARIE 1985-86, B. 377, an inscription in “charac-
ters of the 8" century” that refers to the construction of the temple for
Tiruppiivanattudévar); but an equivalent of Puspavana might not form part
of the toponym, and there may once have been several places with quite dif-
ferent names in which there was a Siva-temple named Puspavane$vara or
Puspavanadhi$vara or the like, e.g. Tiruppiindurutti (ARIE 1894, B. 166).

4 This is not to claim, of course, that Nataraja or Nates$a or other San-
skrit equivalents, or indeed any Tamil equivalents such as Atavallan (used, for
instance, as the name for a measure of weight in many of the eleventh-century
inscriptions at the great temple in Tanjore: Hultzsch in South Indian Inscrip-
tions 11, No. 1, p.2) was by this stage exclusively or even particularly associat-
ed with Chidambaram, or even necessarily with the distinctive iconography of
Siva dancing in a posture known as bhujangatrasita that is found, among other
places, at Chidambaram. Recent scholarship (e.g. Kaimal 1999 and Wessels-
Mevissen 2012) has underlined how difficult it is to determine which Sanskrit
term, if any, was at first privileged as the label for this iconographic type.
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thereof) is still itself perhaps an indication that he was a Southerner.
Sometimes Ramanatha uses the name in such a way that it must refer
only to his guru, e.g. in the following concluding verse (p.41):

akarot pasavicchedam yasya saksan nate$varah*?
tena rame$vareéena prokto nityavidhikramah 2:47%

The procedure for obligatory daily enjoined rites (nityavidhikramah) has
been taught by Ramesvaresa, whose bonds Nate$vara in person (saksar)
cut away.

But in other places, for instance the concluding verse to the first
section of Ramanatha’s paddhati, he appears to make the name Nataraja
allude both to Siva and to his own guru (p.147):

natarjapadambhojasmaranadhvastakalmasah**
rame$varah $ivasraddham*® antyestya saha so *bravit

Ramesvara, from whom all impurity has been shaken off my meditating
on the lotus-feet of Nataraja, has taught Saiva post-mortuary rites, together
with the death-rite.

We may note also that Ramanatha’s Natardjapaddhati is much cited by
later Southern authors, in particular Nirmalamani in his Prabhavyakhya
on the Kriyakramadyotika, albeit using the title Ramandathapaddhati,*
and the wording of some passages in Aghorasiva’s works suggest that
Aghorasiva too was influenced by Ramanatha.*” One further indication

42 nate$varah] conj.; nata§varam MS

4 nityavidhikramah] conj.; nityavidhih kramah MS

4 °smaranadhvastakalmasah] conj.; °smaranavastrakalmasah MS

rame$varah $ivasraddham] conj.; rami$varena - sraddham MS

The citations may nonetheless be located in the Natarajapaddhati.
47 Compare, for instance, the visualisation of the planets in the retinue

of the sun as given by Ramanatha (MS, p.13):

45

46

somam sitam budham gauram rocanabham brhaspatim
sitam bhargavam aindradidiksv agneyyadidiksv atha 1:100
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of Southern origin may be mentioned: all the historical figures
in Ramanatha’s spiritual lineage (see appendix) are associated with
Kamalalaya, as is Nirmalamani himself (see the verses on pp.389, 517
and 523 of his commentary), which is presumably to be identified with
Tiruvarar.*®

raktam angarakam dhyatva Syamavarnam $anai§varam
vamorunyastahastams ca daksinai$ cabhayapradan 1:101
krsnam krtanjalim rahum ketum dhiimradisannibham

100d agneyyadidiksv atha] conj.; agnyadidaksvathah MS (unmetrical)
101a angarakam] em.; angaraka MS

101c °nyasta®] conj.; °nyasya MS

102a krtanjalim] conj.; krsnafjalim MS

with the same visualisation in Aghorasiva’s Paficavaranastava:

somam sitam budham gauram gurum gorocanadyutim
sukram $uklam ca purvadidiksv athagnyadikonagan 3
raktam bhaumam $yamadeham ca saurim krsnam rahum
dhtimravarnam ca ketum

vamair hastair naumi tan sat sametan

vamorusthair daksinaih sabhayais ca 4

For further striking evidence, see the discussion of verses 1-5 of
the appendix.

4 It is uncertain how old the use of Kamalalaya to refer to Tiruvardr is.
Today, it seems commonly to be used as a label for the tank (e.g. in The Hin-
du of 18" March 2004), perhaps because the name, “abode of lotuses”, can
be a kenning for a tank. But an undated 3-verse Sanskrit inscription “on a stone
near a well in the first prakara” of what is today known as the Tyagarajaswami
temple reveals that the name Kamalalaya used to refer rather to the place.
The first verse (SII, IV, No. 398, ARIE 74 of 1890) reads:

Sankhatirtham iti khyatam Kamalalayamadhyagam|
vanmikasambhavasyagre sarvarogaksayapaham|

[This is] called Sankhatirtha, situated in the middle of Kamalalaya,
in front of [the linga] that arose from the ant-hill; it removes all maladies
and afflictions.
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Given that Pinkdyil, “Flower-temple” is also used as a name for the prin-
cipal Siva-temple in Tiruvarir; it seems not inconceivable that this should
have been sanskritised as Pugpavanadhisadhama and that Ramanatha’s matha
should have been to the east of the temple.*® Whether or not this is correct,
it is clear that Kamalalaya is in the South, since Ramanatha’s antecedent from
Gaudadesa is said to have come to Kamalalaya in order to raise up Southerners
(see verse 6 of the Appendix).

Ramanatha’s awareness of Somasambhu

Given such a date, and given the many instances of shared vers-
es, it seemed reasonable to assume that Ramanatha’s paddhati was

A long Tamil inscription dated to the 7* regnal year of Kulottunga II,
in other words c. 1140 ad, concludes with 3 not entirely clear Sanskrit verses
that appear to give our toponym twice, once in the form Laksmyalaya and
once in the form Kamalapura. The inscription is found in SII, VII, No. 485
(ARIE 269 of 1901) and the verses in question read:

Srimatbrahmapurisavagadhipatis svasvamimitras ca ye

tebhyo (31) hemasabhadhinathacaranannyasollasanmastakah||]
pradat bhiimihiranyakam sarajatann anyan dhanan sottaman
$riyAriradhipasya miilavasatau devo [*Jnapayo nrpah||
Laksmyalaye racitadharmmaparanupala-(32)$ilan nypam[ghri]
kamalam cirasa namami|]
Vyaghragraharavarahemasabhanatesapadaravindamadhu[p]o [hy
anapaya|namal|

alutaiya nampi matakkal icaifianiyar

janani bhavato fianasivacaryakule bhavet

$aive gau[tama]gotre smin fianakhya Ka[mala]pure||

#® Thus Tévaram 4.19:5, according to V. M. Subrahmanya Aiyar’s
interpretation in the Digital Tevaram.

0 Of course the compound puspavanadhisadhamapranmatha could
be interpreted differently: one could understand the Eastern Monastery
at the temple of Puspavanadhisa. A number of mentions of an “Eastern Mon-
astery” are found in Southern inscriptions in different Southern towns with
the label kilai-matha. Rajeshwari Ghose has written that kilai-matha ‘seems
to be the Tamil for Daksina Golaki matha’ (Ghose 1996:165), but this seems
improbable, since kilai does not mean ‘southern’.
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an unacknowledged source for Somasambhu. But this assumption must
now be rejected, because it turns out that Ramanatha actually alludes
to Somasambhu when quoting his prescription for the manufacture of
the sruk (MS, p.76):

ramavedangulah kumbho gandi yugayamangula®'
vistrta gartagaimbhiryam tryangulam dviyavottaram®?
vedangulam ca® vistaram ity uktam Somasambhubhih
$riparni $§ims$apa>* daru bijakamravikankatah®’

sruci vrksah prasasyante>® kiméukadyas ca yajfiikah

The “pot” [of the ladle] should be three or four finger-breadths across;
the “cheek” should be of four or two finger-breadths. The depth of its
bowl should be two-barley grains more than three finger-breadths. And its
breadth should be four finger-breadths—thus Somasambhu has taught.
The woods recommended for the ladle are sriparni, Simsupd, cedar, bijaka,
mango, vikankata, and sacrificial woods such as that of the kimsuka.

The corresponding passage in Brunner’s edition is easy to identify
(SP4 2:83 and 87):

ramavedangulah kumbho gandi yugayamangula
khatam vedangulair vrttam dviyavam tryangulam khanet 83

$riparni simsapa daru bijakamravikankatah
sruci vrksah prasasyante kimsukadyas ca yajiiikah 87
Ramanatha’s other surviving work too, the Siddhantadipika, although

it apparently contains no explicit mention of Somasambhu, appears
to echo Somasambhu’s classifications of initiation types (cf. SP3, 1:1-13

St °yamangula] conj.; MS
2 vistrta  gartagambhiryam  tryangulam  dvi®] comj.;  tisnam
gartagambhlrya tryanguladvim® MS
3 vedangulam ca] conj.; vedangulastha® MS
% $riparni §ims$apa) conyj.; $iparni Sim$upa MS
5 °mravikankatah] conj.; dravikamkata MS
¢ sruci vrksah prasasyante] conj.; saci vrksah prasalyante MS
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and [FP T. 914, pp.5—-06) and of five varieties of pratistha (cf. SP4, 1:1-7 and
IFPT. 914, pp.9-10).

We could choose to assume then either that all our dates for
the composition of Somasambhu’s work are wrong, or that the dates for
Ramanatha’s works are. But there is a third possibility. If Ramanatha
was indeed writing in the 1050s and yet had access to Somasambhu’s
text, perhaps he had access to an earlier edition of the work. We may
recall that Sanderson, without being aware of Ramanatha’s manual,
concluded his above-quoted footnote with the remark: ‘[plerhaps
the text circulated in two editions, an earlier and a later’. Furthermore,
Sanderson has since found further evidence that points to another, still
earlier date for the completion of the Somasambhupaddhati than those
advanced above, and he has told me that he intends to present this evi-
dence in a future publication.

In his stimulating introduction to a recent volume of the Wiener
Zeitschrift fiir die Kunde Siidasiens (Band LII-LIII) devoted to textual
criticism, Hanneder makes the following observation (2010:9-10):

In view of the wide-spread occurrence of author variants in modern, that

is, better documented times, it is not unrealistic to assume that some an-

cient authors worked like Goethe and kept record of how they developed

their work. Furthermore, according to Pasquali, a plausible scenario for

the “publication” of works is the following: an author composed and wrote

down or dictated his work and permitted reproduction of his own copy.

Not all authors died afterwards or lost interest in their work, leaving us

with a single autograph without variants. Some authors may have added

corrections in the margins, or copied a revised version. If we assume that

the text was copied by the author in different stages of its development,

every text could be slightly different and all variants at that stage would

be authorial variants; the final copy of the author would contain the last ver-

sion, which — as we have seen — is not necessarily the definite one. In other

words, we could have the same problem as the new philologist, but we are
unlikely to notice it.

In the case of Somasambhu, at the head of a well-endowed and
important Saiddhantika monastery,”’ one can imagine him being visited

7 For the wealth of the Golagimatha, see Sanderson 2009:263-265.
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by Saiddhantika initiates from many parts of the country, many of
whom may have wished to take away copies with them of his extremely
carefully written and for them clearly useful ritual manual. This might
account for there being more than one date given as the date of comple-
tion in the sources that survive, and it might also account for a South-
ern abbot using a copy of the work before the issue of the dated “edi-
tions” now known to us. There may have been little difference between
the various editions, but it is also not inconceivable that the work grew
and improved over time and that Ramanatha had a shorter and less pol-
ished work before him. We have observed above that Ramanatha’s for-
mulations make the impression of being less polished drafts of passages
that we find in Somasambhu’s paddhati. This may simply be because
Ramanatha does not write particularly well, but it may also be because
he had before him an earlier version of Somasambhu’s work. Similar-
ly, Ramanatha’s omissions may be attributable to Ramanatha choosing
not to treat certain topics, but it is also conceivable that such topics were
not all from the first included by Somasambhu. To give one example,
Ramanatha provides no account of the damanotsava. Could this have
been added later by Somasambhu, who prefaces his account with a sort
of apology for introducing it into a Saiddhantika manual in spite of
the absence of any Saiddhantika source?

With this short article I hope to have filled out a little our knowl-
edge of South Indian Saiddhantika literary history, for which, hith-
erto, no testimony earlier than the mid-twelfth century was known.*
Those interested in the precise details of the apparently partly non-
brahmin spiritual lineage leading to Ramanatha in eleventh-century
Tiruvartr may consult the appendix that follows. I have also embroi-
dered on a possible partial explanation of the conflicting evidence for
the date of composition of the Somasambhupaddhati. The hypothesis
that it circulated in several eleventh-century “editions” may not have

% For more on the twelfth-century writers of the school, see
Goodall 2000.
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much impact on editorial choices in the editing of the work,” but
it is a speculation that it is interesting to entertain and it might provoke
useful speculation about the circulation and use of other texts in pre-
modern India.

APPENDIX: Ramanatha’s lineage

Here follows the concluding section of Ramanatha’s paddhati
(MS, pp.189-192):

granthakarttrprasamsa®

adau $ivasikhajyotisavitryakhyan®' guriittaman®
anugrahartham lokanam anujagraha sankarah 1
tebhyas siddhantasamsiddham gocaranam catustayam
mantre$arudradevesakramad bhiimim upagatam 2

+ jyotisam lattiti T yasmad utpanna gurusantatih
addhyasta bharate varse Golakisamjfiakam matham 3%

% A new edition of the text covered by Brunner 1963, together with
the hitherto unpublished commentary of the Somasambhupaddhatitika,
is being prepared in the Pondicherry Centre of the EFEO by Dr. S.A.S. Sarma.

% Note that verses 1 and 2 are identical with the verses that intro-
duce the brief account of Aghorasiva’s genealogy at the end of his
Dvisatikalottaravytti, which have been edited in Goodall 1998:xiv, fn. 24.
The following verse there, however, although clearly related to our verse 3,
places emphasis on Amardaka, rather than on Golaki, as the most important
of the Saiva monasteries: see below.

1 §ivasikha®] conyj.; Sivah $iva® MS
guriittaman] conj.; gurusattaman MS (unmetrical)

In place of verses 3-5 of our text, the corresponding section of
the conclusion to the Dvisatikalottaravytti (Goodall 1998:xiv, fn. 24) has been
reconstructed to read as follows:

62
63

tebhyah $ivakulad adyad utpanna gurusantatih
$rimadamardakam nama sthanam moksasya bharate
guravas tatsamudbhiita nanascaryavidhayinah
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gotram manonmanisamjiiam® yasya vrkso vatah® smrtah
yatsantateh sa kiitastho Darvasa bhagavan munih® 4
$riman asmin mathe Bhavasambhuh $ambhusamah sthitah®’
guravo ’smat samutpanna® nanascaryavidhayinah 5

tesv eko gaudadesiyah® praptavan Kamalalayam

1dr$Tm mirtim adaya daksinatyottitirsaya 6

agatah’ §iva evayam iti lokanumoditah
padavakyapramanajiah §riman Brahmasivah’ svayam 7
tatra Puskarinitire Daksine’ Golakimathe

vidvadbhir avasat sarddham agnikalpais tapodhanaih 8
yathadhipuram asadya” $ivah paninaye pura

stitram vyakaranasyaha karananam agocarah 9
Puskaradhipatitvena yah™ prthivyam pratham gatah
brahmacaryatapovidyadayasantisamanvitah 10

sadehikas$ ca deva$ ca mahams tacchisyatam gatah

sa mahatma Mahadevah sada pratyanmukhendriyah 11
yathavajjiatasaivarthas tathanyesv’® abhiyogavan
vitaragah prasantas ca tatraiva Kamalalaye 12

sisyaih tapodhanaih prajiaih sarddham Pracimathe *vasat

But sthanam moksasya bharate is a restitution based on a parallel
in Aghorasiva’s Gotrasantati, and the Trivandrum MS there reads sthanam
adhyasta bharate. It seems therefore more probable that we should correct
adhyasta to adhydsta and supply a missing half-line similar or identical to our
4cd (which supplies Duirvasas as the subject for adhydsta).

6 gotram manonmanisamjiiam] conj. Sanderson; gotranna
nmanisamjiiam MS

% vatah] em.; vata MS

% munih] em.; manih MS

7 Bhavasambhuh $ambhusamah sthitah] conj. Sanderson; $ambhuh
Ssambhuh samasthitah MS (unmetrical)

8 °tpanna] em.; °tpanno MS

% gaudadesiyah] conj.; gaudadese yah MS

0 agatah] em.; agatah MS

"t brahmasivah] conj.; brahmasivam MS

2 daksine] conj.; daksino MS

3 asadya] conj.; anyaya MS

™ yah] conj.; yam MS

5 yathavajjiiatasaivarthas tatha®] conj., yathavat jianasaivartthah tada® MS
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kanistho ’syavasad Vamasivah Puskarintimathe 13

yah siddhante $ivah saksat $ilpe ’pi ca vidhih $rutah”™
jhatvantam svecchaya deham tyaktva’” yah §ivam avisat 14
devasya ca mahan Sisyo Devadevahvayo’® vasi

Srisaile duscaram cakre tapah kandaphalasanah™ 15

tasya Sisyottamah $riman Natarajasya deSikah

yasyapi ca kramayatah®® sa eva Kamalalayah 16
ayatnaplrvam yasyasta brahmacaryatapovratam®!

+ $§rimatpar$vapuvamrayah 1 Nrttarajas ca® visrutah 17
yah prapa sarvavidyanam param tatra krtasramah®
Gayayam yo dadau pindam krpayatmaprabhavatah® 18
cestah Sivarcanam yasya yasya svairakatha japah®
Sivatvapadanam yasya®® caksuhpato®” yadrcchaya 19
devo ’nantah prasannatma yasya Sisyo bahusrutah
srutasilopapanna$ ca $rimams Tatpurusah® Sivah 20
tapovidyadhikas capi Srikanthasivasamjiiakah®
jhanabdhir bhitale khyatah” pranmathadhipasamjiaya 21
sivagamanam vyakhyata padadisu ca panditah
so ’pi Visvesvaro devo yacchisyo desikottamah 22

¢ vidhih $rutah] conj.; vidhisrutau MS
7 tyaktva] em.; tyakta MS
8 mahan $isyo Devadevahvayo] conj.; mahat $isyo devadevamhyayo MS
du$caram cakre tapah kandaphalasanah] conj.;”  ram cakre tapah
palasanah MS

80 ca kramayatah| conj.; kakramayata MS

81 yasyasta brahmacaryatapovratam] conj. Sanderson; yasyastat
brahmacadhataye vrata MS

82 Nrttaraja$ ca] conj.; tatraja § ca MS

8 param tatra krtasramah] conj. Sanderson; vamam parastambakrtta-
mah MS

84

79

°prabhavatah] conj. Sanderson; °prabha =~ MS

svairakatha japah] conj. Sanderson; sverakathasanah MS
°padanam yasya] conj.; °padanam svasya MS

caksuhpato] conj. Sanderson; caksuhpado MS

Tatpurusah] em. Sanderson; tatpurusa® MS (unmetrical)

% Srikantha®] conj.; érikanthah MS

% jfianabdhir bhitale khyatah] conj.; jianabdhi bhitale khyantah MS

85
86
87
88
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prajiiah Paficaksaro devah®! paficaksaraparayanah
Triyambakasivah $antya tapasa munisannibhah 23
tasmad anantaram dhiman ~ sabhapatih”
krtagamarthavinyasah® $anto Jianasivah® sudhih 24
tata$ $antah Srutinidhih Nilakanthasivabhidhah
Omkaropapado devah sarvasamgavivarjitah 25
devo Mahes$varah $antah tapovidyadayanvitah
bahusrutah sudhir devah Somanathah taponidhih 26
yasyaite desikah sarve Sisyah prajnas ca naisthikah
tasya $ri-Nrttarajasya $isyah $rikanthatejasah 27
$ri-Ramesvaranathakhyah savarnakulasambhavah
srimat-Puspavanadhisadhamapranmathadesikah

T $aka + sakabdadasasate vimsativarjite 29
Golakimathanisthanam® ~ vidhayinim
paddhatin natarajakhyam akarot sukhabodhitam 30

Panegyric of the author of the book:

In the beginning, Sankara, in order to bestow compassion on [all] men,
bestowed compassion on the greatest gurus, who were called Siva, Sikha,
Jyoti and SavitrT (1). From them the four lineages that are established with-
in the Saivasiddhanta came to earth, via Mantresas, Rudras and gods (2).
There came to reside (adhyasta) in the continent of Bharata at the mon-
astery called Golaki, f [so-called] because it takes (/ati) from among
light (jyotisam) 1 ,”” from which there arose a lineage of gurus (3). T ... T
whose [emblematic] tree is the banyan, and from which lineage [sprang]

91

devah] conj.; devam MS

sabhapatih] conj.; sahapatih MS

krtagamarthavinyasah] conj.; krtagamarttho vinyasah MS
Jianasivah] conyj.; jianah $ivah MS

05 ol

92
93
94

jhanasiddhantarahasyartthasamahatah MS

% ©°nigthanam] conj. Sanderson; °nisthana MS

97 This attempt at a translation assumes that this is a nirvacana of Golaki
in which the element go is interpreted as a “ray of light” and the element /a
is interpreted as representing the verb /@, a favourite root for nirvacanas.
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that supreme (kiitasthah) sage the lord Diirvasas (4).°® In this monastery
was the venerable Bhavasambhu, the equal of Sambhu [himself].* From
him descended gurus who accomplished many extraordinary feats (5).
Among them, one who was from Gaudadesa came to Kamalalaya, ap-
proved with joy by men with the thought that this was Siva himself who,
assuming such a [human] form, had come in order to bestow salvation
on Southerners: knowledgeable in grammar, exegesis and logic [this was]
the venerable Brahmasiva himself (6—7). There, on the bank of the [tem-
ple] tank [of Tiruvardr (?)], in the Southern monastery of Golaki, he lived
together with learned, fire-like ascetics, just as, once upon a time, Siva,
who is [usually] inaccessible to the senses, having reached Adhipura
taught the siitras of grammar to Panini (8-9).!% He who has become well-
known on earth as the Lord of Puskara, equipped with chastity, [the stored
up power of] penance, knowledge, compassion, and peace, a god incar-
nate (sadehikah ?), great (mahan), became his pupil. That was the great-
souled Mahadeva, whose senses were always turned inwards [away from

% Diarvasas is elsewhere usually associated not with Golaki, but with
Amardaka, e.g. in Anantasambhu’s commentary on Siddhantasaravali 116
(penultimate verse of the kriyapdda), and the banyan tree is the emblematic
tree of Ranabhadra. But such an association may not be very old. The earli-
est account of the gocaras in which it appears is probably that of Aghorasiva
in his Gotrasantati (pp.428-9), which appears at the end of the Mahotsavavi-
dhi that is attributed to him. And, as we have seen above (in footnotes 60 and
63), Aghorasiva appears to have adopted and adapted Ramanatha’s account
of the gocaras, changing Diirvasas’ association with Golaki to an association
with Amardaka.

% Ex conj. This follows a conjecture of Alexis Sanderson (letter of
23.x1.2010): “In my view samasthitah yields no acceptable sense. As for
what precedes, we need, I think, a name ending in $ambhuh, with a two-
syllable piirvapada to make up the number of syllables required. I propose
bhavasambhuh, understanding this as synonymous with Prabhavasiva/
Sadbhavasambhu, the first abbot of the matha at Golagi.”

100° As Alexis Sanderson has pointed out to me (letter of 22.xi.2010),
Adhipura is to be identified with Tiruvorriytir in North Madras. For the myth
that Siva appeared here to Panini to bestow the grammar on him—hence his
worship in a Mandapa there as Vyakaranadanaperumal—see ARIE 1913,
p.110 (and ARIE 201 and 202 of 1913).
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the senses] (10—11).'°" Just as he had learned Saiva doctrine, so too he ex-
erted himself in other areas. Devoid of passion, at peace, he lived there itself
in Kamalalaya with his followers, who were wise ascetics, in the Monas-
tery of the East (pracimathe) (12—13b). His youngest [disciple] Vamasiva
lived in the Puskarinimatha (13cd).'®> He was a veritable (saksar) Siva
in [his learning about] the Saivasiddhanta, and he was famed as [a veri-
table] Brahma also in craftsmanship (silpe).'”> Knowing [the time of his]
death, he deliberately left his body and entered siva (13c—14). The great
self-controlled disciple of [Maha-]deva was called Devadeva,'®* [who]

101 Several points are uncertain here, but it seems clear that this per-
son was called Mahadeva from the play on words in 11a. As for where or
what Puskara is here, I do not know. Could it be the town of Tiruvarar? For
the turning inwards of the senses, cf. the first verse of the fourth valli of
the Kathopanisad.

192 Ts the Puskarinimatha not the same as the Pracimatha?

19 Ex conj. This conjecture rests on the assumption that Brahma, as cre-
ator, is supremely skilled as a craftsman (cf., for instance, Raghuvamsa 7:14).
Alexis Sanderson has proposed another conjecture (letter of 23.xi.2010):
“I am reluctant to accept that srutau is a corruption of Srutah, not least because
Brahma has no obvious association with Silpa. I propose an alternative: yah
siddhante Sivas tvasta Silpe 'pi ca vidhih srutau.” He offers this transla-
tion: “Siva [himself] in [his mastery of] the Siddhanta, Tvastr in the practical
arts, and Brahma in [his mastery of] Sruti’.

194 Several of the names in this lineage are initiatory names with
the familiar ending -Siva, but the names ending in -deva (Mahadeva,
Devadeva, Anantadeva, VisveSvara-deva, Paficaksara-deva, Omkaradeva,
Mahes$vara-deva, Somanatha-deva) might also be initatory names, for the end-
ings -Siva and -deva are prescribed respectively for Brahmin and Ksatriya
initiates in Somasambhu’s Kriyakandakramavali (SP3, samayadiksavidhi
107-9; Brunner 1977:96,102), as well as in several later Southern works and
in one other Northern source that may be of comparable antiquity, namely
Vimalacarya’s Tattvaratnavali (unnumbered folio of fragmentary codex uni-
cus NGMPP B 26/16):

taddhaste puspam aropya $ive praksepayet tatah
udghatya netre devesam dar§ayen muktibhuktidam
puspapatavasan nama $ivadevaganantikam
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vipradinam kramat kuryad athava svecchaya guruh
($ivadevaganantikam] conyj.; Sivadevenganantikam MS)

Placing a flower in his [scil. the disciple’s] hand, he should then
cause him to cast it upon Siva [in the mandala). Unbinding his eyes,
he should cause him to see the Lord of gods [in the mandala], who
grants liberation and supernatural power. He should form his [initiatory]
name according to [the mantra] where the flower falls, ending with
-$iva, -deva and -gana for brahmins, Ksatriyas and Vaisyas respectively.
Alternatively, the guru [may form the first part of an initiate’s name]
as he wishes.

Evidence for the use of the suffix -deva as the suffix of an initiatory
name is confusing because the suffix is so common in non-initiatory names.
A certain Bhattaraka Jiianasiu of (the temple of) Anupamvesvara is men-
tioned, along with several other temple priests on a 12%-century pillar
inscription: bhattaraka Varunasiu of Anahile$vara, bhattaraka Mahe$varasiu
of Jendraraje$vara, bhattaraka I$anii of Prthivipale$vara, bhattaraka Mukti-
deu of Jojale$vara, Vinayaka and Samtisiu of Tripurusu, bhattaraka Muladeu
of Asale$vara, bhattaraka Tatpurusa of Padmale$vara, bhattaraka Kedaril of
Tripalake$vara, bhattaraka Brahmarasi of Asapale$vara [after which are men-
tioned some persons styled aboti, whose names appear not to be initiatory
ones]. All are witnesses to a deed of the townspeople of Nadol on a pillar
in the temple of Somesvara (Jodhpur State), dated [Vikrama-]Samvat 1198
(=1142 AD). Epigraphia Indica X1, No. 4.9, pp.26ff. Bhandarkar comments (p.39):

Abotis are an inferior class of Brahmanas, who are generally tem-
ple servants, and are still chiefly found in Dvarka. Of the names of
the bhattarakas of temples, many end in siii (Siva), two in deii (déva),
and only one in rasi. | have elsewhere said that of the four well-known
sects of the followers of Siva, those whose names ended in Siva were
Saivas, and those whose names ended in rdsi were Lakulisa-Pasupatas.
But to what sect the ascetics who bore the honorific suffix deii (déva)
belonged, is not clear.

It is possible that in that inscription too the names in -deva are initia-
tory names of initiates to the Saivasiddhanta. Returning to our own context,
some of the instances of -deva are clearly intended as suffixes (see, e.g.,
25c: omkaropapado devah), but in some cases the element deva precedes or
is separated from the name (e.g. 22c, 26a, 26¢), which suggests rather that
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deva might be used as a title. But we should not lose sight of the possibility
that some of the initiates of this lineage, including perhaps Ramanatha, were
non-brahmin.

Alexis Sanderson has kindly sent me (letter of 22.x1.2010) the fol-
lowing list of Saiddhantika names in -deva extracted from his prosopo-
graphy file:

Aghoradeva. An inscription of the reign of an unidentified Jatavarman
Tribhuvanacakravartin Virapandyadeva (362 of 1916) records a grant
to an Aghoradeva of the Jhianamrtacaryasamtana of the Golakimatha
(at Kalladakurucci in the Tinnevelly district). He is called Solan Siyan
alias Aghoradeva in a record of the fourth year of the reign of Maravarman
Tribhuvanacakravatin Sundarapandya. See Saletore, Ancient Karnataka,
p- 398. 358 of 1916, an inscription of Maravarman Sundarapandya, tells us that
Aghoradeva alias Solan Styan belonged to the Jiyar santana of the Golaki school
(Swamy 1975, p. 175).

Aghoradeva. Of the Amundamatha. See Nandikes§varasantana. 422 of 1907.

Aghoradevaravalar. alias Sivadavanapperumal. 145 of 1932/3, AD 1216.
See -ravalar and cf. Ravalan.

Astradeva. Guru of Vandandeva (q.v.); Guru of the Kilaimatha lineage.
Tiruvartr, Tafijavir district. 131 and 132 of 1894.

Isanadeva. Alias Sadavacananallur. Resided with his pupils in the Nailap-
perumal matha at Karungalam. They came from the Krsnagolakimatha
at Tiruvartr in the Tanjore District. 504 of 1909, time of Sundarapandya
I(c. AD 1250-).

Isanadeva. Mathadhipati. 311 of 1927/8. Swamy 1975, p. 187. = I$anasiva.

Jianamirtideva. Of the Amundamatha. 560 of 1911. Swamy 1975,
p. 181. But on p. 176 he refers to the same as Jianamystadeva; see
Nandike$varasantana.

Tatpurusadeva. of the Jiianamytacaryasamtana (q.v.). 364 of 1916.

Namassivayadeva. Abbot of the Narpettennayiravan matha of the Tirucchatti-
murram lineage at Tirunaikkaval (ARE Part II, § 53). Swamy 1975,
p- 176.

Namassivayadeva. Of the Andar-marudapperumal lineage at Tirucchengat-
tankudi; abbot of the Sirutondar matha. 76 of 1922, AD 1232, from Siyat-
tunagai, Nannilam taluk, in the Tafijjavir district. Swamy 1975, p. 184.

Namassivayadeva. Attached to the Terkil matha. 95 of 1942/3. Swamy 1975, p. 186.

Vandandeva. Disciple of Astradeva; a guru of the Kilaimatha lineage.
Tiruvartr, Tafjavir district. 131 and 132 of 1894.
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practised difficult asceticism at Srisaila, eating [only] roots and fruits(15).!%
His greatest disciple was the venerable teacher of Nataraja,'® by whom
also this same [monastery at] Kamalalaya was inherited (16). Effortlessly...
famed as Nrttaraja'” ... (17). Who attained the farther shore of all dis-
ciplines of knowledge...; who, out of compassion, performed a sraddha-
rite (pindam dadau) at Gaya (18); Whose actions were [all] worship of
Siva; whose spontaneous conversation (svairakathd) was the muttering
of mantras (japah);'® the chance fall of whose glance (caksuhpatah)'”
brought about Siva-hood (19). His erudite disciple was the serene-minded
Ananta-Deva (?), and the venerable Tatpurusasiva, full of learning and vir-
tue, and also Srﬂ(anthas’iva, superior in asceticism and wisdom, an ocean
of knowledge, known on earth by the title “Head of the Monastery of
the East” (20-21). And there was also Vi§ve$vara-deva, a commenta-
tor on the Saiva scriptures and a Pandit in grammar and the others [of

Vagi§varadeva. A Guru of the Kilaimatha lineage. Cidambaram. 483 of 1920.

Visvesvaradeva. Mudaliyar connected with the Tyagavinodan matha in Tirukac-
chiyur in the Chinglepet district. 58 of 1932/2, time of Vijatagandagopala
(130 ¢)).

Visvesvaradeva. Of the Periyamatha at Tiruvannamalai. 305 of 1919, AD
1359, of Kampana Odeyar (Vijayanagara dynasty). Swamy 1975, p. 186.

Sivadeva. Alias Kayilayadevan; lof the Kilaimatha lineage; Vikkiraman-
galam, Madurai district. 617 of 1926.

105 Ex conj. One might equally have conjectured milaphalasanah (perhaps
the commonest cliché), or pattraphaldasanah, or trnaphaldsanah, or parna-
phalasanah. Alexis Sanderson has pointed out, however, that these last three seem
somewhat extreme, and suggests therefore Sakaphaldasanah (letter of 23.x1.2010).

106 Tf the text is correct here, then this should be Ramanatha’s guru’s
guru, in which case the several students who follow from verse 18 onwards
must have been colleagues. This seems to be confirmed by verse 27 below.

07 Ex conj. Cf. verses 16 and 27.

18 Fx conj. This is the proposal of Alexis Sanderson (letters of 22.x1.2010
and 23.xi.2010) who referred to a number of other parallels for the use of
the expression svairakatha, e.g. Ahirbudhnyasamhita 50.9c—10b and Ksemendra’s
Avadanakalpalata 8.5¢d, and who also pointed to Sivasiitra 3.27: kathd japah.

19 FEx conj. This is again the suggestion of Sanderson (letter of
22.x1.2010). If one were to retain caksuh pdado yadrcchayd, then one could
interpret “whose [mere] glance or [the touch of whose] foot, [met with]
by chance, brought about Siva-hood”.
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the basic disciplines, namely exegesis and logic], and whose disciple was
the excellent teacher Paficaksara-deva, wise and focussed upon the five-
syllabled mantra, [and] Triyambakasiva, like a muni by his peace and
his asceticism (22-23). After him [came] the wise ... (...sabhapatih),"°
calm, intelligent Jiianasiva, by whom a compendium of scriptural doc-
trine was produced (krtagamarthavinyasah) (24).""! Then the calm res-
pository of scripture called Nilakanthasiva, [and] Omkaradeva, devoid
of all attachments [to this world], [and] Mahesvaradeva, calm, possessed
of [the stored up power of] asceticism, wisdom and compassion, [and]
the learned, intelligent Somanatha-deva, an ascetic (25-26). Of this glori-
ous Nrttarja, whose fiery power was that of Srikantha [himself], and of
whom all these [above-named] teachers and wise followers of religious
rious bearer of the name Rames$varanatha, born of a family of the same
varna (savarnakulasambhavah), was the disciple (27-28b). Concentratedly
he learned the secret doctrines of the Siddhanta from his [viz. Nrttaraja’s]
mouth (28cd). Pontiff of the monastery to the east of the temple of the ven-
erable Puspavanadhiévara [when] two hundred less twenty years of the Saka
era T [had passed?] 1, [i.e. in 980, viz. 1058 AD,] he produced [this] manu-
al, called the Nataraja, which is easily taught,"? and which performs 1 ... T
for those belonging to the Golaki monastery (29-30).!13

10 A small emendation of sahapatih to sabhapatih has been made, but
I have hesitated to fill out the gap. This could be done, for example by read-
ing sriman Dabhrasabhdpatih, in which case this would be an anthroponym
based on the name of the deity in Chidambaram. But Alexis Sanderson has
suggested to me (letter of 23.xi.2010) that it is more likely to be an adjective
qualifying Jianasiva, and has proposed ‘something like arcitacitsabhapatih’.

UL Ex conj. This appears to refer to the composition of at least one non-
exegetical doctrinal work by a South Indian contemporary of Ramanatha.

U2 Perhaps one could consider correcting here to sukhabodhinim,
“which teaches easily”.

13 Alexis Sanderson (2™ letter of 23.x1.2010) made the following helpful
observation on this half-line: “I am not sure what the idea is here. But it is probably
what could be expressed by, e.g., golakimathanisthanam samyagvidhividhayinim
or kriyakandavidhayinim or similar, i.e. something like ‘that ordains the ritual pro-

2 9

cedures to be followed by those who are initiates of the Golakimatha’.
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There follows below a schematic representation of what the above
account tells us about Ramanatha’s lineage.

Diirvasas (4)

\
Bhavasambhu, first head of Golagi (5)

numerous gurus

Brahmasiva (?), who came to Kamalalaya from Gaudadesa (6-8)

\
Mahadeva, who dwelt in Pracimatha in Kamalalaya (10—13b)

Vamasiva, who lived in Puskarinimatha (13c—14)

Devadeva (15)

|
Natarajasya desikah, who inherited Kamalalaya (16)

\
Nrttaraja (?) (17 & 27)

Anantadeva, Tatpurusasiva, Srikanthasiva (Head of Pranmatha) (20-21),
Visvesvaradeva (22), Paficaksaradeva, Triyambakasiva (23), ...sabhapati (?),
Jiianasiva (24), Nilakanthasiva, Omkaradeva, Mahe$§vara-deva, Somanatha
&

Ramanatha (puspavanadhisadhamapranmathadesikah), fl. 1058 AD

Bibilography:

Primary sources:

ARIE Annual Reports on Indian Epigraphy
El Epigraphia Indica
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NAK National Archives, Kathmandu
NGMPP Nepal-German Manuscripts Preservation Project
SII South Indian Inscriptions
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er, revised by V. Krishnamacharya. The Adyar Library Series 4.
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Kathopanisad. See Olivelle1998.

Karmakandakramavali of Somasambhu. Karmakanda Kramavali by Sri
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