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ABSTRACT: Jirnoddhara replacement and repair of icons and the build-
ings that house them is an essential part of the full ritual of worship. Ritual
officiants are there to ensure the procedure is carried out correctly, but it is
the yajamana, the patron, who must initiate the task, act as its host, and
fund it. The paper considers Jirnoddhara and the yajamana’s role in it, as
presented by the Devyamata.
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Introduction

Pratistha texts give instructions for the correct creation, installation,
and ongoing veneration of items of worship: icons and the temples
that house them. We read with interest these instructions, as bridges
to an understanding of the icons and buildings they describe. These
same texts also treat the topic of damaged and aging items of wor-
ship, and, when they no longer fulfill their function, the necessity for

I thank the reviewers of this article for their invaluable guidance and cor-
rection.
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their repair, or removal and replacement. The care of antique and
valued items of worship being an ongoing concern, this textual rec-
ord, too, should hold our attention.

Presented here is an edition and translation to English of the
treatment of jirnoddhara given in the Devyamata. The record will be
examined for how it presents the procedure for damaged items of
worship: what the record does and does not address, how the proce-
dure is justified and managed, and the central role that the yajamana
patron plays in it.

While the term jirnoddhara clearly implies a renovation, the
compound itself marks only the removal (uddhara) of what is aged,
worn-out (jirna). The emphasis on the removal side of renovation,
as opposed to the replacement side, holds sense when one reads
accounts of the great harm that comes from a worn object if it is not
removed and disposed of. The Devyamata offers such an account,
explaining that malevolent entities will enter a worn-out or damaged
icon, bringing harm to those who serve it. Of course, replacement
will follow removal, and much attention is paid in jirnoddhara liter-
ature to how that is carried out, but it is the removal of the corrupt-
ing force of a damaged item that is given principal importance in the
labelling of the procedure. This is a point to absorb: however pre-
cious the item of worship, its removal is far from ruled out. On the
contrary, should the item of worship become damaged, removal is,
with certain exceptions,' required, and very much ruled in.

' The exceptions are items that fall into one of two categories: those that are

not man-made, but self-arisen (svayamvyakta) or of divine origin; and those that
are made of valuable materials—gem stone or precious metal. In these cases,
a repair is performed on the damaged portion and, after a reconsecration, worship
may proceed as before. An example of an account of such repairs is seen here, from
the approximately 12"™-century I$varasamhitd:

svayamvyaktadibimbanam mahange va hy upangake

bhagne sandhanam eva syat tyagas tu na kaddacana (Isvarasamhita 19.51)

sandhandyogyam api tan na tyajyam munisattamah (Isvarasambhitd 19.52ab)

When there is breakage in a major or lesser limb of svayamvyakta icons, etc.,
there should be a repair, never an abandonment. O fine sages! Even when it is not
suitable for repair it should not be abandoned.
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One should note that, while removal is required here in the
Devyamata, as in other prescriptive pratisthd texts, it is not always
carried out in reality. The retention and re-use of spolia is widely
observed on the ground. Be that as it may, in the Devyamata we see
the matter from the perspective of pratistha prescription for
Jjirnoddhara procedure, which squarely proposes the removal of
worn materials.

Valuable work has been done on textual accounts of disposal
and replacement procedures, by, in particular, Brunner-Lachaux
(1998), von Rospatt (2013), Tom (2013), Czerniak-Drozdzowicz
(2014), Sarma (2017), and Colas (2019). The edition and translation
of the Somasambhupaddhati by Brunner-Lachaux includes analysis
of this early Saiva text’s account of jirnoddhara. Von Rospatt
(2013: 278), in a chapter considering jirnoddhara with regard to the
Svayambhi caitya of Kathmandu, notes that texts, both across time
and also across the Buddhist and Hindu traditions present similar
instruction on jirnoddhara, with distinctions necessitated by differ-
ences of deity and associated mantra. Tom looks at jirnoddhara in
the context of the case of the Chovvallur Siva temple in Kerala,
which in 1997-2001 underwent the removal and replacement pro-
cess using the instructions of the 15"-century Tantrasamuccaya.
Czerniak-Drozdzowicz examines jirnoddhara in Paficaratra sources.

utkrstanam hemataratamrajanam visesatah (Isvarasamhita 19.15¢cd)

nocitah syat parityagah tasmat sandhanam dcaret

prayatnendpy ayogyatve parityagam samdacaret (ISvarasamhita 19.16)

In the particular case of superior [images] made of gold, silver or bronze, re-
moval is not recommended. Therefore one should carry out a repair. If it is not
possible to fix it, even with great effort, one should abandon it.

parityaktam tu va dravyam dravikrtya yathavidhi

taddravyena yathapiirvam bimbakarma samdpayet (ISvarasamhitd 19.17)

Or, having smelted down the abandoned material according to the rules, one
may make an image with that material as before.

mahange ratnabimbasya bhagne ‘pi munisattamah

sandheyam eva na tydjyam svayamvyaktascaabimbavat (Isvarasamhita 19.25)

O great sages! Even if a major limb (mahanga) of an image made of gem is
broken, it should be repaired, not abandoned, just as is the case for the self-arisen or
stone image.
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Sarma observes the connections between the textual record and the
continued practice of jirnoddhara in Kerala in the modern period.
Colas considers the prescriptions for the management of the
man-made icon as taught in the Vimandrcanakalpa, a 10™-century
Vaikhanasa ritual manual.

The Devyamata is one of a number of early, northern, Saiva
pratistha texts available to us. Others include the Kirana, Pingala-
mata, Brhatkalottara, Mayasamgraha, and Mohaciirottara. These
records are in general concord as to the great importance of the rite
of jirnoddhara and the broad manner of its performance. In an earli-
er Cracow Indological Studies article (i.e. Mills 2020), the jirnod-
dhdra record of the Pingalamata, attested in the 10™ century, was
read alongside that of the Tantrasamuccaya, a 15"-century text from
Kerala. To follow up on that study, and to facilitate further access to
early renderings of the topic, I here add an edition of the coverage
given in the Devyamata.

Such early materials are of particular interest, since the jirnod-
dhara record shows signs of development over time. A first im-
portant distinction is seen in the manner of housing the deity during
the procedure. In later material (from the 12" century and thereafter)
the deity is housed in a temporary icon and temple until the perma-
nent one is ready for use. In earlier material, on the other hand, the
deity is housed, for the period of removal and replacement, not in
a temporary icon or temple, but in a simpler vessel—a pot, mirror or
sword—on a sthandila altar base. The account of jirnoddhara pro-
cedure presented in the Devyamata, being securely pre-12"-century,
will follow this latter course.

A second important distinction concerns minor repairs. While
materials from the 12™ century on detail the circumstances under
which a minor repair may be followed by a reconsecration, as op-
posed to an all-out removal and replacement,” the earlier ones do

2 As an example, here is the I§varasamhita on temple and icon repairs:

tatra parvam manusasya vidhanam srnuta dvijah
bhagne vimanaikadese Sikhakumbhadike ‘pi va (Isvarasamhitd 19.90)
vimanasamsthitan devan miilaberasya pithake
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not discuss such minor repairs, as we will see here in the case of the
Devyamata.

The Text

The Devyamata is a northern, Saiva, pratistha manual. Within this
text, the account given of prasddalaksana (the characteristics of
temples) describes Phamsanda and pre-Ndagara temple modes. Of
these, the pre-Nagara type is seen in Surastra in the late 6" to late 7"
centuries, an observation which might suggest this to be the area and
time period from which the prasadalaksana materials in these texts
come’. Other portions of the text suggest a later date (cf. Slaczka
2016, 2017).

Beyond the clues to the dating of a text that we can gain from
its content, more can be collected by examining the referencing from
text to text." A manuscript copy of the Devyamata, NAK 1-279,
NGMPP A41/15, has been dated by Petech to 1060 CE (Petech

samavahyarcayan bhagnam prasadavayavam drdham (I$varasamhita 19.91)

sandhdya pascad devasya saprasadasya sattamah

samproksanadikam kurydc chastradrstena vartmand (Isvarasamhitd 19.92)

O twice-borns! In this matter, first hear the procedure for a man-made [tem-
ple]. When the single part of a temple is broken, the Sikha or kumbha, etc., one
should invite the deities in the temple to the pedestal (pitha) of the principal (miila)
image and, maintaining worship, then securely repair the broken part of the temple.
After that, O good men, one should perform a consecration, etc. of the deity and the
temple, as taught in the sastras.

dhatumycchailadarittho vastradisv avataritah (ISvarasamhita 19.4cd)

yo yo bhagavadakaras tasya tasya munisvarah

upangabhange sandhanam kuryad bhagne mahangake (Isvarasamhita 19.5)

tad bimbam tu parityajya syjed bimbantaram punah (ISvarasamhitd 19.6ab)

O best of sages! For any image of the deity, made of metal, clay, stone or
wood, or laid down on cloth, etc., in the case of damage to a minor part (uparnga),
one may carry out a repair (sandhanam). [But] when a major part (mahanga) is
damaged one should abandon that image and release [the deity] to another image.

> Mills (2019) introduction 3.2.5.

4 Mills (2019) introduction 3.1.
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1958: 43). And the Devyamata is cited by the 10"/11"-century
scholar Bhatta Vidyakantha in his Bhavaciidamani commentary on
the Mayasamgraha. Thus, to place the text very simply in these
terms, we can say that the Devyamata is attested by the 11™ century.

The Devyamata is a text of 106 chapters’ (see the appendix to
Slaczka 2017 for a listing of their titles). These chapters cover every
aspect of ritual in the preparation of, and ongoing treatment of, the
linga, the pratima figurative icon, and the temple. The participants
involved are discussed at chapter 2 (giving the characteristics of the
sthapaka ritual officiant and sthapati building overseer) and chapter
21 (giving those of the mirtipa ritual assistant). Broadly speaking,
the first half of the text concerns the linga and pratimd icon, while
the latter half treats the temple.

The chapter on jirnoddhara, i.e. 64, falls right at the interface
between these two halves, in a position that could be understood to
hold sense, given that removal procedure applies to the material
items of worship described in both. However, as we will see, the
Devyamata chapter on jirnoddhara does not directly treat the
Jjirnoddhara of a worn temple. That being the case, one should per-
haps view this chapter as being sensibly positioned right after the
treatment of the /iniga and pratima figurative icon, before the text
considers the separate topic of the temple.

At this point one might want to turn to texts that do include
coverage of procedure for the jirnoddhara of the temple (examples
include the Pingalamata, Brhatkalottara, Mayasamgraha, and Mo-
hacurottara), to see where the jirnoddhara chapter fits into their
chapter line-ups. The Pingalamata places its jirnoddhara chapter
after those on both the icon and the temple, before material on
prayascitta remediation. The Brhatkalottara and Mohacirottara do
something similar. The Mayasamgraha is incomplete, and so one
cannot know the shape of the full text. Setting aside, the Mayam-
graha, then, one could say that, for this group of texts, the chapter

> This number is approximate, since the chapter demarcations are not al-

ways clear.
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on jirnoddhara is placed after the materials with which it is con-
cerned.

An edition and translation of the jirnoddhara chapter of Devya-
mata is given next, followed by a brief discussion of how the text
presents the procedure.

Devyamata chapter 64, edition and translation

The Devyamata has survived in three Newari script manuscripts,

and one Devanagar script copy, all of which were used in forming

the edition:

L — NAK 41/13 / NGMPP 5-446/vi $aivatantra 105. Palm leaf.
113 folios. 56x5cm. 6 lines to a side. Newari.

M- NAK 1.1003 / NGMPP reel number B 27/6. Palm-leaf. 103
folios. 30.5x4.5cm. 6 lines to a side. Newari. 1136 CE.

N- NAK 1.279 / NGMPP reel number A 41/15. Palm-leaf. 121
folios. 55x4cm. 5 lines to a side. Newari. 1060 CE.

W — Wellcome gamma 607. Paper. 6 lines to a side. Devanagari.
1912 CE. W is a copy of M, useful where M is lacking.

Editorial policies

— Only manuscript M uses chapter numbers. Verses are un-
numbered in all manuscript copies; verse numbers are supplied in
the edition. All word-breaks are supplied by the editor.

— The apparatus is a positive one. In each entry, the form cho-
sen for the edition is followed by a lemma sign ] after which come
the sigla of the manuscripts that have that reading. After that, the
variants are recorded, in each case followed by the sigla of the man-
uscripts that have that variant reading. Different variants are sepa-
rated by a semicolon. Where no comment is made in the apparatus,
all manuscripts agree with the version shown in the edition.

— em. marks an emendation to the text.
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— The apparatus notes only variants of any possible im-
portance. Small spelling differences are left unmarked. As examples,
the following common occurrences are unmarked: the gemination or
degemination of consonants in ligature with semivowels, the ex-
changing of s and s, or the swapping of one nasal for another or for
an anusvara.

The language of composition is Aisa in character—non-Pani-
nian spelling and grammar being excused, indeed approved, as
something ‘godly’ (4isa, from god (Isa)) that does not have to fol-
low standard Paninian language rules, but is free to work in its own
register, a register with a distinctive set of rules. Deviations from
grammatical and metric standards have been left uncorrected in the
edition.

The chapter begins with some general principles of jirnod-
dhara. It then details the removal of a /inga, followed by that of
a figurative image. The end of the chapter turns to matters of re-
placement.

[General principles]

devy uvaca
The goddess spoke:

prasadalaksanam deva vaktavyam bahudhd yatah

tasmad adau na vaktavyam vaktavyam® yatkramagatam (Devyamata
64.1)

O Lord, since the features of temples are to be described in many
ways, so that which was not previously discussed should be dis-
cussed in its turn.

* na vaktavyam vaktavyam) L; na vaktavyam MNW.
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khanditasphutitanam tu satyage samgrahe vibho'
prasthanenagatam® tesam vidhanam kathayasva me (Devyamata
64.2)

O Lord, tell me what is the procedure received (agatam) in regards
to the construction (samgrahe) that undergoes disposal (satydge) of
items that are split or cracked, along with their dispatching
(prasthanena).

iSvara uvaca
The Lord spoke:

dvividham lingam akhyatam’® Sivasya paramdtmanah
vyaktavyaktam tathavyaktam suvyaktam caparam smrtam'
(Devyamata 64.3)

The linga for the highest Lord, Siva, is said to be two-fold. It may be
vyaktavyakta or avyakta. And suvyakta is the other [type] taught."’

avyaktam' pirvam akhyatam brahmarekhanvitam tridha
vyaktavyaktam tridhd caiva ekatricaturananam (Devyamata 64.4)

satyage samgrahe vibho] em.; satyagesamgrahevibhoh L; satyagesoddhr-
tevibho M; satyagresantrahevibho] W; illegible in N. The reading samgrahe in L is
chosen in the light of the grahanam seen at 64.14-5.

A good case could be made for the reading soddhrte in M, too, for its match
with the tyagam uddharanam seen at verse 64.6 below, except that one would be
left with two bahuvrihi compounds without a clearly marked subject.
prasthanenagatam) LM; prasthanandgatam W3 illegible in N.
lingam akhyatam] LN; lingasaksatani MW.

The transmission in L is lost from here on.

In this passage, the term /inga is used in general terms, for the item of
worship, encompassing the non-anthropomorphic liriga, the linga with anthropo-
morphic faces, and the fully anthropomorphic figure. As will be described in the
following verses, the fully non-anthropomorphic /iriga is termed avyakta. The linga
with anthropomorphic faces is termed vyaktavyakta. The fully anthropomorphic
form is labelled vyakta, with the suvyakta classification reserved for icons of Hara.

2 avyaktam] N; avyakta MW.

9
10
11
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The avyakta has been described above. It has a brahmarekha linear
mark, and is in three sections. The vyaktavyakta also has three sec-
tions, with one, three or four faces.

suvyaktam® pratimaripam harasya bahudha smrtam

anyesam vivrddhanam tu lingam vyaktam 't kevalam

(Devyamata 64.5)

The suvyakta, in the form of an image (pratima), is taught, in many
types, for Hara. For other mighty [deities] the image (linga) is vyak-
ta only.

Sthapyamanasthitam Zir'zgam15 khanditasphutitam tatha

tyagam uddharanam tasya procyate savisesatah (Devyamata 64.6)
When the linga that is in the process of being established, or is al-
ready established, is cracked or split, then its abandonment (tyagam)
and removal (uddharanam) are particularly decreed.

kenacid abhighdz‘ena16 khanditam sphutitam tatha

calitam calitam bhagnam digbhrantam asandcyutam

(Devyamata 64.7)

That which is cracked or split on account of an attack, that which
has shifted or been shifted, that which is broken, or faces the wrong
way, or has a collapsed base,

patitotpatitam"’ jirnam agnilidham bhayavaham'®
evam dosanvitam lingam tyajetal9 devata dhruvam
(Devyamata 64.8)

suvyaktam] N; suvyakta MW.

vyaktam tu] MN; vyakta W.

sthapyamanasthitam lingam] MN; sthapyamanalingam W.
abhighdtena] N; vai vighatena MW.

patitotpdtitam] N; patitopatitam MW.

bhayavaham] MN; tayovaham W.

tyajetal MW; tyajed N.
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that which has fallen or been torn out, that which is old, and that
which has been consumed by fire is dangerous: the deity would cer-
tainly abandon a liriga that is thus corrupted (dosanvitam).

atmasunyasavam yadvat Samvis'ya20 brahmaraksasah®

bhayam utpadyate pumsam™ -------- 3 (Devyamata 64.9)*

Just as, when a brahmaraksasa demon enters a corpse devoid of
a soul, harm comes to mankind

tad dhatam devatasiunyam drstva lingam varanane

asrayanti na sandehah® pisaca brahmaraksasah (Devyamata 64.10)
[so too], beautiful lady, seeing that liniga, destroyed and without
a deity, pisaca and brahmaraksasa demons enter, there is no doubt.

rajna samantrind bhadre rastram sthapakasilpinam

tatropakarino drsta himsakah kriarakarminah (Devyamata 64.11)

O dear one, there the assistants of the officiants (sthapaka) and
builders (silpi), are seen to do harm and damage to the kingdom,
along with the king and his minister.

vidhind narcayet tasmaj jirnalingam tu sadhakah

arcanam nisphalam tasya sattvavighnasrayam® yatah (Devyamata
64.12)

Therefore, the practitioner should not worship an old /iriga in the
usual way.

2 samvisya) MN; sedvisya N.

A brahmaraksasah] N; braraksasah MW.

2 upadyate pumsam] em.; utpadyatepumsa MW, utpadatepumsam N.
2 The last 8 syllables of the verse are illegible in N, and missing in MW.
2 Devyamata 64.9-10 is notably close to Mohaciirottara 5.342-3:
atmasinyam yatha deham sampravisyeha raksasah

bhayam utpadayanty asu dustaram maranantikam

tathaiva devatasinyam drstva lingam gunojjhitam

yajatan ca samasritya janayanti mahadbhayam

25 sandehah] em.; sandehah MW; illegible in N.

2% sattva] M; tatva W illegible in N.
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Because it is host to impediment from beings, its worship (arcanam)
is fruitless.

pretavetalavighnds ca yatopakarinam nynam®’

tasmat samuddharel lingam Sastravid vidhiparvakam™

(Devyamata 64.13)

Because of the impediments for human attendants, from spirits and
demons, he who knows the teachings should, according to the pro-
cedure, remove the liniga.

Jjirnoddharam tu lingasya sarvasadharanam® smrtam

uddhrtasya tatha taro grahanam kasyacit smrtam (Devyamata 64.14)
The jirnoddhara for a linga is taught as altogether effective. And the
transporting (¢t@rah) of anything which has been removed is taught
as a duty.

Jjirnoddharam tu lingasya sarvasadharanam®® smrtam

uddhrtasya tatha tyago® grahanam tasyacit smrtam (Devyamata
64.15)

The jirnoddhara for a linga is taught as altogether effective. The
abandoning (tyagah) of something which has been removed is
taught as a duty.

Jjirnoddharavidhijiiena mantrahinena™ coddhrtam
vyddhibhih33 kalahais cograih tu syad rastram sapdrthivam34
(Devyamata 64.16)

z yatopakarinam nrnam] MN; yatopakarinam W. yatopakarinam is to be

understood as a combination of yatah and upakarinam.

B vidhipiarvakam) N; vidhipirvatam M; dhivipirvatam W.
sarvasadharanam) N; sarvasadharand MW.
sarvasadharanam] MN; sarvasadharana W.
tyago] em.; tyage MNW.
mantrahinena] N; mantrihinena MW.

3 vyadhibhih] N; vyadhibhi MW.

4 cograih tu syad rastram saparthivam| N; cohanyddrastrvamsaparthi-
vam MW.

29
30
31
32
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However, if it is removed by one who knows the procedure, but
without mantras (mantrahinena), the kingdom and king will expe-
rience severe sicknesses and chaos.

[The jirnoddhara procedure for a linga]™

pmtis,thdl‘antratatz‘vajﬁahz'6 Sivasastrartham tatparah
Jjirnoddharavidhanajiiah’ sa tu lingam samuddharet™

(Devyamata 64.17)

He who understands the essence of the pratistha tantras, he who
best knows the meaning of the Sivasdastras, and who knows the pro-
cedure for jirnoddhara, should be the one who removes the linga.

sutithau ca sunaksatre™ suyoge karananvite®

yajamano ‘nukilena jirnoddharam tu karayet' (Devyamata 64.18)
Under a good lunar day (¢ithi), lunar mansion (naksatra), conjunc-
tion (yoga) and time of day (karana), the patron (yajamanah) should
organise the jirnoddhara in the proper manner.

daksinasyam tato mirtau sthandilam parikarIpayet42

guptam krtva vidhanajio -------- # (Devyamata 64.19)

He who knows the procedure should make an altar (sthandila) to the
south of the image. Guarding it, ...

3 In this passage, the term linga refers specifically to the avyakta or vyak-

tavyakta linga, embedded into the ground in a pedestal.

% jfiah] N; jiid MW.

3 jfiah] N; jiid MW.

38 samuddharef] N; samuddhare MW.

3 sutithau ca sunaksatre] N; sutithocasunaksa M; sutithoticasunaksa W.

4 suyoge karananvite] N; yogekarananvitam MW. At this point, until verse
40b, M becomes very hard to read, and I rely on its copy, W.

41" This line absent in W.

42 This line absent in W.

> This portion absent in W, and the latter portion is illegible in N.
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tatas ca sthandile vidvan pirvavac chivam mantrayet” (Devyamata
64.20)
... Then, at the sthandila altar, the wise man should address Siva as
before.

bhadrasamtarpanam krtva dadyat piarnahutim tatah™

Sivam pranamya vijiapya dadyad bhiutabalim budhah

(Devyamata 64.21)

Having performed a fine libation (samtarpana), he should offer
a complete oblation (pirnahuti). Bowing to Siva, and addressing
him, the wise man should make an offering to the bhutas (bhiitabali).

snapayitva tato lingam brahmanan svasti vacayet"
gandhapuspadibhih pijya pranavena vidhanavit (Devyamata 64.22)
Then, having bathed the linga, he should declare well-being (svasti)
to the priests. He who knows the procedure, worshipping with per-
fumes, flowers, etc. and the pranava,

, - ., . - . 48
tatas cacamya samvisya brahmangakrtavigrahah
Sivam vijidpya sampiijya kuryan mandalam tarpanam®
(Devyamata 64.23)

* This line absent in W, illegible in N.

Y tatas ca sthandile vidvam piarvavac chivam mantrayet| N; tatascala-
ksanevisasarvavaddhivamamtrayet W.

46 bhadrasamtarpanam krtva dadyat parnahutim tatah] em.; bhadrasatar-
panakrtvadadyatpirnahutintatah W, --samtarpanamkrtvadadyatpirnahutimtatah N.

47" This line absent in W, illegible in N.

B tatas cacamya samvisya brahmangakytavigrahah) em.; tatas cacamya sam-
visya brahmangakrtavigrahah N; tatayocamyasamvisyabrahmarngakrtavigraha W.

The emendation to brahmangakrtavigrahah is made by comparison to verse
38d below.

Y Sivam vijiapya sampiijya kuryan mandalam tarpanam] N; Sivavijiapya-
sampujyakuryatmandalatarpanam W.
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then having sipped water (dcamya) and entered, he should take on
the form of the brahma and anga mantras, address Siva, worship
and make a libation circuit (tarpanam mandalam).

tatah pirnahutim dadyac chivam iti vedayet’®

Jjirnalinge sthita dosah sivaya samprakasayet’ (Devyamata 64.24)
Then he should offer a complete oblation (pirndhuti) and address
Siva. He should inform Siva that there are corruptions in the old
linga, [saying:]

Jirnalingam idam deva sarvadosavaham nrnam’’

asyoddhare krte santih sastre ‘smim kathitam tvade3

(Devyamata 64.25)

“Lord, this old /iniga brings every harm to mankind. You have told
us in this Sastra that there will be appeasement (santi) when its re-
moval is carried out.

Jjirnoddhare vidhanas ca nrpards_trahitdvahah54
tasmad adhistha mam deva uddharami tavdjﬁayd55
(Devyamata 64.26)°°

50

This line absent in W, illegible in N.
51

Jirnalinge sthita dosah Sivaya samprakasayet] N; jirnalingasthitiacososi-
vayasamprakasayet W.

Jjirnalingam idam deva sarvadosavaham nrpam) N; jirnalingamidamde-
hasarvadosovahaksanam W.

33 asyoddhare krte santih sastre ‘smim kathitam tvaya] N; asyoddharekyte-
santihsasvasrikadibhi W.

% This line absent in W, illegible in N.

5 tasmad adhistha mam deva uddharami tavajiiaya) N; tasmadadhistamo-
denauddharagitavajiiaya W.

56 A variant of this speech to the deity at verses 25-26 is given in the Bhava-
cildamani commentary to Mayasamgraha 5. z + 23, and attributed to the Pratistha-
samuccaya:

Jjirnam lingam idam deva sarvadosavaham nrnam

asyoddhare krte santir ity evam bhasitam tvaya

tat tvayadhistam deva uddharami tavajiiayeti.
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“The removal procedure brings benefit to king and kingdom.
Therefore, Lord, watch over me as I remove it according to your
teaching.”

evam vijidpya devesam labdhanujiias tato guruh’’

mandalam tarpanam krtva santihomam ca kdmyet58

(Devyamata 64.27)

Then the officiant, having thus informed the deity, and having ob-
tained the required permission, should make a libation circuit (tar-
panam mandalam), and perform an oblation for appeasement (san-
tihoma).

sahasrena tarpayed devam™ mantram Satena tarpayet™
dirvahomam tu Santyartham kuryad adau samahitah®

(Devyamata 64.28)

He should offer libation to the deity a 1000-fold. He should give
libation to the mantra 100-fold. Concentrated, he should first carry
out the oblation with dirva grass (diurvahoma) for appeasement
(Santi).

ksiravrksodbhavabhir va samidbhir va samacaret®
kstrdajyamadhusamyuktah®  $antihomah prasasyate® (Devyamata
64.29)

ST evam vijiiapya devesam labdhanujiias tato guruh] N; evamvijiiapya-

vevesalabdhanujiiatatogyakam W.
mandalam tarpanam krtva Santihomam ca karayet] N; mandalatar-
panamkrtvasantikararthariicam W.
3 This quarter verse is hypermetric.
80 This line absent in W, illegible in N.
o1 dirvahomam tu Santyartham kuryad adau samahitah] N; diurvahoman-
tusatyarthakuryadadosamahitah W.
2 ksiravrksodbhavabhir va samidbhir va samdcaret] N; ksiravrksoddiir-
vasagihomamacaret W.
kstrajyamadhusamyuktah] N; mvirajranadhunayuktam W.

8 $antihomah prasasyate] em.; santihomaprasasyate N; missing in W.



Damage Management. The Devyamata on jirnoddhara 165

He should work with ksira wood or samidh kindling. An oblation
for appeasement (santihoma) with milk, ghee and honey is decreed.

lingasamcalandartham tu sahasram homam acaret®™

tyajya®® samsthapanartham tu Satena tarpayec chivam

(Devyamata 64.30)

He should perform a 1000-fold oblation (homa) for the purpose of
shifting the [old] /inga. Having abandoned it, he should satisfy Siva
with 1000 oblations for the purpose of the establishment [of the new
one].

homam krtva yathanyayam Sivaya vinivedayet®’

vijiiapya pirvavad® devam labdhanujiias tu desikah®

(Devyamata 64.31)

Having carried out the oblation correctly, the officiant should inform
Siva. Having addressed the deity as before, and having received
permission,

sahdyaih Silpibhih sardham™ gatva’ lingasamipatah

argham datva tu lingasya tatas tam snapayed guruh’

(Devyamata 64.32)

the officiant should go, together with the builder assistants (sa-
hdyaih silpibhih), to the linga, make an offering of water (argha) to
the linga, and then bathe it.

65 lingasamcalanartham tu sahasram homam dcaret| em.; lingam samcala-

nartham tu sahasram homam dcaret N; lanarthavarjayehomamdcaret W.

% tyajya] N; nyakr W.

homam krtva yathanyayam vinivedayet] N; homekrtvanyayamsivayavidhi-

vacaret W.

8 pirvavad] em.; pirva N.

5 This line absent in W.

" sahdyaih $ilpibhih sardham) N; sadayesilpibhihsardha W.

"' gatva) conj.; --N; gangya W.

2 argham datva tu lingasya tatas tam snapayed guruh] N; arghandatvatu-
lingasyetatastrarsapayed guruh W.
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gitavedasvanaih Subhair utsavadi--—-h"

--- vidhind lingam pijayet pranavena tu’* (Devyamata 64.33)

With the auspicious sounds of song and veda, with celebrations, ...
he should honour the /linga with the pranava, according to the pro-
cedure.

gandhapuspadinaivedyam sampijya mantravid guruh

tatas tam Sravayed vidvan lingam yena samasritam” (Devyamata
64.34)

The officiant, knowing the mantras, should worship with offerings
of perfume, flowers, etc. Then the wise man, should address that
being which has taken up residence in the linga, [saying:]

yo ‘smin linge sthitah sattvo lingari--jiaya’®

lingam muktva tu sa ksipram yatrestam tatra gacchatu77
(Devyamata 64.35)

“May the being which is present in this /inga... quickly leave the
linga and go wherever it wishes.

Sivo hy adhisthite sthane vidyavidyesvarair vrttah™

evam uktam Sivastrena arghena tam visarjayet” (Devyamata 64.36)
“For Siva is in this established place, surrounded by the mantras and
vidyesvaras.”™ That said with the Siva astra mantra, [the officiant]
should dismiss [the being] with an offering of water (argha).

73
74
75

gitavedasvanaih Subhair utsavadi----h] N; gitavecasvanaihsubhai W.
--- vidhina lingam piijayet pranavena tu] N; This line absent in W.
tatas tam Sravayed vidvan lingam yena samasritam] N; tatastasravaye-
dvidvalingayenasamasritam W.
yo ‘smin linge sthitah satvo lingari---jiiayd) em.; yosmilingesthitahsatvo-
lingari---jiiaya N; This line absent in W.
lingam muktva tu sa ksipram yatrestam tatra gacchatu] N; lingamuk-
tatusamksiprayedrestajatragacchati W.
8 Sivo hy adhisthite sthane vidyavidyesvarair vrtah] N; Sivadhisthatestha-
namvidyavidyesvaravrtah W.
" This line absent in W.
8 Vidya, taken as mantras. The eight vidyesvaras perform work on his behalf.
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calitam sphutitam vapi dagdham va patitam tatha®'

uddharet tam vidhanena lingam brahmasilanvitam® (Devyamata
64.37)

Whether it is shifted, split, burned or collapsed, he should remove
the linga, along with the Brahma stone (brahmasila),” according
to the procedure.

uddhrtya pindikapitham khatva svabhram tu bhitale™

miilam sam$odhya lingasya brahmangakrtavigrahah® (Devyamata
64.38)

Having taken on the form of the brahma and anga mantras,
he should remove the pedestal (pindikapitha), dig a hole in the
ground, and purify the base of the /inga.

arghahasto gurum pascad yajamanah pravacayet*®

svasaktya sivam uddisya dadati daksinam iha (Devyamata 64.39)
With an offering of water (argha) in hand, the patron (yajamanah)
should then address the officiant. At this point, he gives him
a daksina payment of as much as he can afford, in the name of Siva.

yajamanas tato bhadre®’ yathavibhavasaktitah
acaryasadhakadibhyo bhaktya dadyat tu daksinam®™ (Devyamata
64.40)

81
82

This line absent in W.
uddharet tam vidhanena lingam brahmasilanvitam| N; uddharetamvi-
dhanenalingambrahmasilanvitah W.

8 The Brahma stone is below the /iriga and its pindika pedestal.

84 uddhrtya pindika pitham khatva Svabhram tu bhiitale] em.; uddhrtya
pindika pitham khatva svabhram tu bhitalam N; uddhrtyapindikapithakhatvasra-
bhramtucatalam W.

The emendation, by one of the reviewers, is made on the grounds of sense.

8 This line absent in W.

8 arghahasto gurum pascad yajamanah pravicayet) em.; arghahastoguru-
pascadyajamanahpravicayet N; agrahascagurupascadyajamanapracarayet W.
yajamanas tato bhadre] N; yejamanastatebhadre W.
acaryasadhakadibhyo bhaktya dadyat tu daksinam] N; acaryasadhakadi-
bhyobhaktyadadyatudaksinam M; dcaryasadhakadisvobhaktatudadyatudaksinam W.

88
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Then, dear lady, the patron should devotedly offer as much daksina
as he can afford to the officiant and the practitioners (s@dhaka), etc.

tatah sasaktitah kuryad brahmanan svastivacakan®
Samkhavaditranirghosair ~ gitavedasvanaih  Subhaih (Devyamata
64.41)

Then, to the best of his abilities, he should decree wellbeing (svasti)
to the priests, with the roarings of conches and musical instruments,
with the auspicious sounds of song and Veda.

balarajva tu tam baddhva” krtva lingam suyantritam®

vrsasya kakude badhva desikasilpibhih saha’ (Devyamata 64.42)
[The patron], with the help of the officiant (desika) and builders
(silpi), having bound the /inga securely with a fresh rope, should tie
it around a bull’s shoulders.

tatah samcalayel lingam sahayair balavattaraih™

vidhinotpddyate lingam samkhavaditranisvanaih (Devyamata 64.43)
With very strong helpers, he should move the liniga from there. The
linga is extracted, according to the procedure, along with the sounds
of conch and musical instruments.

nitva manoramam sthanam darujam vahnind dahet

tatha Sailadikam lingam nitva nadyam mahahrade® (Devyamata
64.44)

Taking it to a pleasing place, he should burn a wooden /iriga with
fire. In the same way, leading a stone, etc. /iniga to a river or big lake,

8 tatah saSaktitah kuryad brahmanam svastivacakan] N; tatassasaktita-

kuryabrahmanosvastivacakan MW.

" baddhva) N; vidva MW.

oV suyantritam) MW, svayantritam N.

2 vrsasya kakude badhva desikasilpibhih saha] N; vrsasyakakudesikasilpi-
bhihsahah M; vrsasyekakudesikasilpibhihsaha W.

% sahdyair balavattaraih] MN; sahayaibalavattarai W.

** nadyam mahdhrade] N; nadyamahahrade M; nadyomahahradah W.
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apsu® tam niksipel lingam vidvan brahmasilanvitam

evam krtva tato mantri gatva sthandilasannidhau (Devyamata
64.45)

the wise man should throw the /iniga into the water, along with the
Brahma stone (brahmasila). Having done thus, the officiant (mantri)
should go from there to the sthandila altar.

Sucir dcamya samvisya sakalikrtavigrahah®®

Sivam sampijya vijiapya krtva mandalatarpanam (Devyamata
64.46)

Pure, he should sip and enter, in the sakaltkrta form”’. Having hon-
oured Siva, addressed him, and made a libation circuit (tarpanam
mandalam),

purndhutim tato dadyat prayascittam samdcaret

Satendstottarenaiva Sivastram® tarpayed budhah (Devyamata 64.47)
he should then offer a piarnahuti oblation and perform reparation
(prayascitta). The wise man should satisfy, 108-fold, the Siva astra
mantra.

tatah pirnahutim® dadyat prayascittam visuddhayet'

evam krtva tatah sarvam Sivaya vinivedayet (Devyamata 64.48)
After that he should offer a parndhuti oblation, and purify with
prayascitta reparation. Having done thus, he then should communi-
cate everything to Siva.

% apsu] N; apsasu MW.

samvisya sakalikrtavigrahah] N; savisyasakaltkrtvalingamhah M; savis-
yasakalikrtvalingaha W.

The officiant takes on the form of the mantras of the parts (kala) of the
body of the Lord. See Mrgendragama, Culte de Siva, Préparation de I’officiant
verses 7-9, fn. 48, which notes that, in practice, the officiant recites each mantra at
the same time as he touches the relevant part of his own body.

%8 sivastram] N; sivastra M; sivastren W.
i puarnahutim] N; sampiarpnahutim MW.
1 visuddhayet] MN; visodhayet W.
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Jjanubhyam avanim'' gatva kuryad amantrinam vibho
bhagavan bhiitabhavesa lokanatha jagatpate'” (Devyamata 64.49)
Getting down on his knees, he should say to the summoned deity:

“Lord! Blessed one! Lord of beings! Lord of the world! Lord of the
earth!

Jjirnalinga'®samuddharam krtam tavajiiaya maya

agnind darujam dagdham ksiptam Sailadikam jale (Devyamata
64.50)

“I have performed the removal of the old /iriga, according to your
instructions. The wooden one has been burned with fire. The stone,
etc. one has been thrown into water.

prayascittaya devesa aghordastram pratarpitam

Jiianato jianato vapi yathoktam pinata™ yadi (Devyamata 64.51)
“O god of gods, the aghora astra mantra has been satisfied for
prayascitta reparation. If there is purity, as is taught in this or that
knowledge system,

sarvam sampiirnam evastu tvatprasadan mahesvara'®

kartur rajiiah prajanam ca Santir bhavatu sarvada®® (Devyamata
64.52)

“May everything be fulfilled according to your wish, great Lord.
May there always be peace, for the patron, the king and the people.

OV Sanubhyam avanim) N; janubhyamavanim M; janubhyamsmacani W.

2 bhagavan bhiitabhavesa lokandtha jagatpate] MN; tabhavesalokandtha-
Jjagatpate W.

195 At this point N has page damage and is illegible until the end of verse 49.

' pinata) N; piinatam MW.

15 tvatprasadan mahesvara] N; tvatprasadamahesvarah MW.

198 kartur djiiah prajanas ca $antir bhavatu sarvadal N; karttarajiaprajana-
rasantirbhavatusada MW.
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asmakam Silpinam caiva suprito bhava sarvada

labdhvanujiias tato devam argham datva ksamapayet (Devyamata
64.53)

“May you always be pleased by me [the officiant] and the builders.”
Having received approval, and made a water offering (argha) to the
deity, he should appease.

acaryapramukhanam tu kartavyam'’ bhojanam tatah
nrpardastrapijanam ca kartuh sthapakasilpina (Devyamata 64.54)
Then the officiant (acarya) and the rest should be fed. [The work is
done] by officiant (sthapaka) and builder (silpi), both for the patron
and to honour the kingdom and king.

evam krte para santih sarvatra sarvada ruhet

Jjirnoddharavidhanam tu kathitam tava suvrate (Devyamata 64.55)
This done, the greatest peace will grow everywhere and at all times.
O true lady, I have told you the procedure for jirnoddhara.

[The jirnoddhara procedure for a figurative image|

kimcid'™ atra visesam tu arcanam $rnu sampratam

khandita sphutita bhagna yasmad arca bhayavaha” (Devyamata
64.56)

But now hear something about the special case of the image (arca-
nam).""® Since a split, cracked or broken image (arca) brings peril,

197 From here until verse 53¢, N is illegible.

18 kimcid] N; kascid MW.

9" bhayavaha) N; tapovaha W.

"9 The figurative image is, in this passage, repeatedly given as arcana and
arca, terms which reference its role as an object of worship. This specific usage is
to be distinguished from the use of arcana to refer to an act of worship in general,
as seen at 64.12. The term pratima is also used for the image, for example at 64.57.



172 Libbie Mills

tasmat samuddharet arcam pirvoktavidhina budhah

pratimd devata pujya svamantrair iha coditaih (Devyamata 64.57)
therefore, the wise man must remove the image using the procedure
taught above. The deity image (pratima) is to be worshipped with
his own mantras as taught here.

vijiiapya devatam mantri puirvavan mantravigrahah

purvavad uddhared arcam'" kimtu tam vrsabhad vina (Devyamata
64.58)

The officiant (mantri), in mantra form as before (purvavan man-
travigrahah),'” having addressed the deity, should extract the im-
age as before,'”® but without the bull.

calayec chilpibhih sardham sahayair balavattaraih

calita"* tyagita hy arca kenacit papakarmina (Devyamata 64.59)
He should shift it with the help of the builders (silpi) and very strong
assistants. Now (ki), when the image is shifted, or caused to be
abandoned by some evildoer,

svayam va patita nade nirvranalaksananvita
mantratantrapradesajiia pratisthatatantranirmald"® (Devyamata
64.60)

or it has fallen of its own accord into a river, if it 1s faultless, has the
required features, accords with the teachings of mantra and tantra,
is flawless according to the pratistha tantras,

sthapayet tam prayatnena''® pirvavad vidhina guruh'"
arca samuddhrta yatra nirvrand laksananvita (Devyamata 64.61)

" From here until verse 58d, N is illegible.

"2 As described at 64.46.

'3 As described for the extraction of the /inga.

"4 calita) M; calito W.

1s nirmald) W; nirmalah M; nirmah N.

"6 sthapayet tam] M; sthapayetam N; sthapayaitam W.
" euruh] MN; guru W.
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the officiant (guruh) should [re-]establish it carefully, according to
the procedure as before. Where the image that is removed has no
flaw, and has the required features,

tatra tam'"® sthapayet mantri piarvam brahmasilanvitam'"
samsodhya mantrasamskaraih krtvadhivasanadikam'® (Devyamata
64.62)

the officiant (mantri) should establish it there as before, with the
Brahma stone (brahmasilanvitam). Having depolluted it with man-
tras and purifications, and performed the preliminary purification
with fragrances (adhivasana), etc.,

pirvoktena vidhanena sthapayec'®' chastravittamah'* (Devyamata
64.63ab)

he who thoroughly knows the sastras should establish it according
to the procedure as given before.

khanditam sphutitdm123 jl'rndm124 avalidham'® ca vahnina (Devya-
mata 64.63cd)

pratimam varjayed pannam bhagnam ca laksandacyutam (Devyama-
ta 64.64ab)

He should avoid that image that is split, cracked, aged, licked by
fire, fallen, broken, or lacking in the required features.

18 tam] N; stam M; sta W.

19 puarvam brahmasilanvitam] em.; piarvavadbrahmanasilam N; parvambra-
hmasilavinda MW. Both versions are a little disquieting. That in N has an unmetri-
cally short 6™ syllable, and brahmana where one would expect brahma. That in
MW does not fit the sense as well. I have opted to emend to pirvam brahmasilan-
vitam, followmg the pattern at 64.37 and 64.45.
120 trtvadhivasanadikam] MN; krtvadhivasanadhikam W.
2 From here, N is illegible until 63c.
122 chastravittamah) em.; chastramavittamah MW.
123 khanditam sphutitam) em.; khanditasphutita MW.
124 itrnam] W jirna M.

3 avalidham] M; avalidhas W.

]
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vidhinotpatitam arcam darujam Sailajadikam (Devyamata 64.64cd)
niksiped darujam agnau tathanyam hy apsu niksipet (Devyamata
64.65ab)

According to the rules, the image of wood, stone, etc. is pulled up.
One should throw that made of wood into fire. In the same way, one
should throw the rest'*® into water.

[Replacement]

yasmim samuddhrtam lingam prasade puarvakalpite (Devyamata
64.65cd)

tasmims tu sthapayed anyam'*’ pirvaval laksananvitam

uddhrtasya vilomena svayonicyutkramena tu (Devyamata 64.66)

In the temple that was previously built for the removed liniga, one
should there establish another'”® with the required features as be-
fore. [The establishment is carried out] in the reverse order (vilo-
mena) to that of the removed [image], in the order for its own cate-

gory.

riipamanaprabhedena lingam kuryat mahanayam'

yadripam yatpramanam ca yanmayam lingam uddhrtam (Devyd-
mata 64.67)

tadripam tatpramanam ca tanmayam tatra yojayetm (Devyamata
64.68ab)

One should make the linga suitable (mahanayam) according to
form, size and proportion. One should use the same form, size and
measure as those of the /inga that was removed,

126
127
128
129
130

That made of stone, etc.

anyam) em.; yannd MNW.

The feminine anya presumably indicates an arca.

mahanayam] MW; mahadbhayam N.

tadriipam tatpramanam ca tanmayam tatra yojayet] N; yadripamyatpra-
manamcayanmayantatrayojayet M; yadriapayatpramanamcayatmantatrayojayet W.
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krtva diksadhanam"' proktam prasadasya vicaksanah (Devyamata
64.68cd)

visz‘drenocchmyenaiva13 2 pitham ca laksananvitam

lingayatram tatah krtva purvaval lingam manayet (Devyamata
64.69)

The wise man, having ascertained the directions, and made a pedes-
tal (pitha) with the required features, according to the breadth and
height taught for the temple, and performed the processing of the
linga (lingaydtram), should measure out the /inga as before.

lingam nispddya yatnena nirdosam laksananvitam'>

yadripam uddhrtam yatra yatpramanam* ca yanmayam (Devya-
mata 64.70)

tadriipam tanmayam tatra lingam samsthapayed guruh'® (Devya-
mata 64.71ab)

Having carefully rendered the /iniga, faultless, and with the required
features, the officiant should establish there a /iniga of the same form
and size as the form, size and measure of the /inga removed from
there.

yadripd yatpramand ca yasmin arca samuddhrta™® (Devyamata
64.71cd)

tadripam"’ tatpramanam'® ca tasmin arcam"’ nivesayet (Devya-
mata 64.72ab)

131 diksadhanam] M; diksadidhanam N; dikausadhanam W.

132 yistarenocchrayenaiva) N; vistarenocchrayenaiva MW.

B3 nirdosam laksananvitam] N; nirdosalaksananvitah MW.

134 yatpramanam] N; tutpramanam M; tupramanam W.

B3 tadripam tanmayam tatra lingam samsthapayed guruh] N; yadriapamitu-
tayantatralingasamsthapayedguram M; yadriipamtanmayettatralingamsamsthapa-
yedgurum W.

6 yadripa yatpramana ca yasmin arca samudhrta) N; yadripayatpramana-
catasmimnarccasamudhyrta MW.

Y7 tadripam] N; tadriipa MW.

138 tatpramanam) N; tatpramana MW.

139 arcam] em.; arcca N; acca MNW.

™)
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He should establish there an image (arca) with the same form and
size as the form and size of the image removed from that place.

pratimd yasya devasya svasastrena prakirtita (Devyamata 64.72cd)
tasya devasya vai mantrair'®® arcam'"' samsthapayed budhah
(Devyamata 64.73ab)

The wise man should install an image (pratima) with mantras to the
very same deity as those that were taught for that deity, according to
the same sastra.

purvoktena vidhanena sthapanam samudahrtam (Devyamata
64.73cd)

The establishing is taught to be according to the previously given
procedure.
jz‘rnoafdhdrai,n142 mayd bhadre kathitam savisesatah

evam samsthapya lingam va arcam va laksananvitam'® (Devya-
mata 64.74)

My dear, I have taught jirnoddhdara in detail. Having thus estab-
lished a /iniga or image (arcam) with the required features,

yathoktalaksandt144 samyak prasadam laksananvitam

tato nispadya yatnena prasadam sumanoramam (Devyamata 64.75)
and having correctly arranged a pleasing temple with the required
features, according to the features taught,

prasadasyagratah pascat kuryad vrsabhamandapam' (Devyamata
64.76ab)
one should then build a pavilion for Vrsabha in front of the temple.'*

140
141

mantrair] MN; maintrair W.

arcam] em.; arcd N; aca MW.

142 Jjirnoddharam) em.; jirnoddhara MN; jirnoddhare W.

3 arcam va laksananvitam] N; arccamvalaksananvitam MW.
" yathoktalaksanat] N; yathoktamkarayet MW.

145 mandapam] N; mandapah M; mandapa W.
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iti jl'rnoddhdravidhdnapa;‘alah147
That was the chapter on jirnoddhara.

What we have seen in Devyamata 64 on Jirnoddhara

The Devyamata account of jirnoddhara procedure, in chapter 64,
begins (in v. 9-10) by stating the need for the removal of a vessel
that has become damaged, coupled with a warning (at v. 16) that, if
done incorrectly, the removal procedure brings harm. Thus does the
text set out the importance of the rules presented.

The body of the chapter gives the steps to follow in the re-
placement of, first, a vyakta or vyaktavyakta linga, and, second,
more briefly, a figurative image. The extraction of the former is
aided by a bull to haul its weight out of the ground; that of the image
is done without a bull.

Devyamata v. 14 and 15 break jirnoddhara down into three
separate and sequential steps: the removal (uddhara) of the old item,
its transportation away from the site (fGra) and its abandonment
(tyaga). All three acts are presented as necessary duties, as is the
replacement with a vessel that replicates the one removed, as de-
scribed at v. 67-72b.

Three things are notably missing from the text. First, while the
replacement of the /iniga and image are treated, the replacement of
all or part of a temple is not addressed. Second, it should be noted
that, while other texts treat smaller repairs as well as all-out re-
placements, the Devyamata does not. Third, there is no usage of
a temporary icon or temple during the replacement procedure. In-
stead, a sthandila altar is established outside, and to the south of the
temple. Here the deity stays during the replacement work.

What we do get in the Devyamata account is a detailed record
of the wording for the declarations to be made to the non-human

46 The topic for the following chapter is here introduced.
Tt Jjirnoddharavidhanapatalah] N; itijirnoddharavidhanapatalahcatuhsa-
sthimah MW.
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participants in the ritual. At verses 25—6 is the announcement to the
deity, explaining that a removal is about to be carried out. The an-
nouncement is made in order to obtain the deity’s consent to leave
the vessel. At verses 35—6 is the order to any harmful being that may
have taken up residence in the liniga or image, requiring it to leave.
At verses 49-53, the officiant again addresses the deity, informing
him that the procedure is safely completed, and the replacement
vessel is ready for his entry into it.

And the chapter concludes with a section on the rules for re-
placement, with substantial and careful repetition to the effect that
the replacement must be an exact copy of the original in terms of
location, size, proportion, and form.

The Devyamata is one of a number of early northern pratistha
texts available to us. The texts show some indications of awareness
of each other, or of sources in common, perhaps. As cases in point,
we have seen, in Devyamata chapter 64, correspondences between
the wording of the Devyamata and those of the Mohaciirottara and
the Bhavaciidamani commentary to the Mayasamgraha.

In their accounts of jirnoddhara, these texts show some practi-
cal distinctions, including that of the choice of receptacle for the
securing of mantras during temple repair work: mirror, sword or
pot. And the presentation of the ritual differs from text to text. As
a larger distinction, while the Devyamata and Kirana do not consid-
er the case of the worn temple, the Pingalamata, Brhatkalottara,
Mayasamgraha, and Mohacurottara do. But the records are in gen-
eral concord as to the great importance of the rite of jirnoddhara and
the broad manner of its performance.

Jirnoddhara replacement and repair practices are necessary,
expensive, and must be done correctly. Ritual officiants are there to
manage and ensure the correctness of the procedure. But verse
Devyamata 18 makes clear, upfront, that it is the yajamana, the pa-
tron, who must initiate the task and act as its host. He is also re-
quired to do some of the actual work. At v. 42—5, we see him help-
ing to tie the damaged /iriga to the bull that will extract it, and as-
sisting in the physical removal that ensues.
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So, the patron initiates the procedure, hosts it, and takes some
part in it. But perhaps his most important task is to complete the
ritual by funding it. V. 39-40 clarify the funding: the patron is re-
quired to make daksina payment to the officiant and assistants. And
how much is the payment? Whatever he can afford. So, it is a sub-
stantial one, and on a scale that slides up according to his wealth.

The patron, then, having made the considerable initial invest-
ment in an icon or temple, is also responsible for the expense of its
maintenance, an expense that is proportionate to his means. He must
do so if he wishes to flourish in security for, as verse 54 points out,
these things are done for the patron’s benefit, and that of the king-
dom and king besides. The patron is, then, ritualized in as the eco-
nomic basis for the jirnoddhara business that sustains a whole sys-
tem, from icon to kingdom to king, protecting the entirety from
harm and chaos.
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