Cracow Indological Studies
Vol. XXVI, No. 1 (2024), pp. 141-161
https://doi.org/10.12797/C1S.26.2024.01.06

Valentina Ferrero ®
ferrerovalentinal3@gmail.com
(University of Cagliari, Italy)

Vratya and vratina
. 0 . *
in Sanskrit Grammatical Sources

ABSTRACT: The present research aims at studying the derivation of vratya- on

the basis of the Astadhyayr [A] of Panini and on the relevant commentaries, to

understand the Vedic usage of this lexeme and to investigate the origin of the

notion of violence linked by default with the Vratya identity. After a general

overview of vrata- and vrata- lexemes, rule A 5.2.21 vratena jivati is used to

derive vratina-, and the relevant commentaries Mahabhasya [M], Kasikavrttr
[KV], and Siddhantakaumudr [SK], turn out to be useful in understanding the

many nuances of vrata-. The derivation of vratya- appears more complicated;

the proposal advanced here resorts to A 5.3.113 vratacpharior astriyam to

explain both vratyah (nom. sg.), i.e., the outstanding ascetic mentioned in

Saunaka Atharvaveda-Samhita and in Jaiminiya-Upanisad-Brahmana, and

the more widespread vratyah (nom. pl.). Instead, other authoritative ety-
mologies advanced over this last century interpret vratya- as deriving from

vrata- based on vrata- (‘ritual vow”) or are influenced by the late association

of Vratyas with a violent behaviour.
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1. Introduction

The topic of the present research is firstly the analysis of the deriva-
tion of the term vratina-, as described by the indigenous grammatical
works; moreover, the word vratya- is studied in accordance with the
grammar of Panini, trying to understand its possible derivation and, in
this way, its final meaning. As is well known, vratya- may be derived
from vrata- “command, observance,” which is ultimately linked with
the IE. *wer- “to say” (Pokorny 1959: 1162). Panini teaches four dif-
ferent rules mentioning the nominal stem vrata-; in three of them, it
constitutes a semantic constraint for the output of the sitra:

1) The first rule dealing with vrata- is A 3.2.40 vaci yamo vrate that
prescribes the affix KHaC after the verbal stem yam “to curb, suppress”
when this root co-occurs with nominal stems containing the word vac

“speech” as its object, and the derivate denotes vrata “ritual vow.”! For
instance, vac-ari-yam-ad “restrained in speech, silent (while observing
avow)” (Katre 1987: 233).

2) The second sitra presenting the word vrata- is A 3.2.80 vrate that
teaches the affix NVin/ after a verbal stem when the root co-occurs with
a nominal stem ending in sUP and the derivate denotes vrata “ritual
vow.”? For instance, sthdandila-say-in- “‘sleeping on the bare ground (as
a religious vow)” (Katre 1987: 245).

3) The aphorism A 4.2.15 sthandilac chayitari vrate prescribes the
taddhita affix alN after the nominal stem sthandila “bare ground”
ending in the seventh case, provided the derivate denotes “agent of
sleeping,” under the obligation of a ritual vow (vrata).’ For instance,

' A 3.2.40 vaci yamo vrate [pratyayah #3.1.1, paras ca #3.1.2, dhatoh #3.1.91,
karmani #1, khac #38]: “The affix KHaC occurs after the verbal stem yam ‘to
curb, suppress’ when the root co-occurs with a nominal stem containing vdc as
its object, and the derivate denotes vrata ‘ritual vow’.”

2 A3.2.80 vrate [pratyayah #3.1.1, paras ca #3.1.2, dhatoh #3.1.91, supi #4, ninih

#78]: “The affix Ninl occurs after a verbal stem when the root co-occurs with

a nominal stem ending in sUP, and the derivate denotes vrata ‘ritual vow’.”

A 4.2.15 sthandilac chayitari vrate [pratyayah #3.1.1, paras ca #3.1.2, nyapprati-

padikat #4.1.1, taddhitah #4.1.76, tatra #14]: “The taddhita affix aN (A 4.1.83)
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sthandil-a-h bhiksu-h “an ascetic who sleeps on the bare ground (in
fulfilment of a vow)” (Katre 1987: 405).

In the fourth rule, the nominal stem vrata- is the etymon for a caus-
ative verbal stem, provided that it plays the role of the karman “object”
of the action of “doing”; rule A 3.1.21 teaches the optionality of the
affix NiC denoting “doing, making” after the nominal stems listed in
the siztra (among which vrata- “ritual vow”), which indicate the object
of doing.* For instance, vrat-dy-a-ti “observes a vow” (Katre 1987:
185). Vasu (1905-1907: III: 357) considers that vratayati can also be
translated as “eating” or “abstaining therefrom.”

Nevertheless, vratya- may also be derived from vrata- “multitude,
troop, group, association” which seems to be linked with the IE. *wer-
/*swer- “to tie, line up” (Pokorny 1959: 1151). The lexeme vrata- is
mentioned only in two general aphorisms of Panini, whereas it is com-
monly used in Rgveda [RV] and Saunaka Atharvaveda-Samhita [SS).
Mucciarelli (2015) focuses on the occurrences of the word vrata- in
both these works.’

RV 1.85.4  visavratasah
mighty (bulls) squadrons of Maruts

RV 1.163.8 vratasah
troops (gone after the horse)

occurs after the nominal stem sthandila ‘bare ground’ ending in the seventh case,
provided the derivate denotes ‘agent of sleeping’, under the obligation of a reli-
gious vow (vrata).”

A 3.1.21 mundamisraslaksnalavanavratavastrahalakalakrtatiistebhyah nic
[pratyayah #1, paras ca #2, va #7, karmanah #15, karane #17]: “The aftix NiC
optionally occurs to denote ‘doing, making’ after the nominal stems munda ‘bald,
shaved’, misra ‘mixed’, slaksna ‘smooth’, lavana ‘salt, salty’, vrata ‘ritual vow’,
vastra ‘cloth, attire’, hala ‘plough’, kala and krta ‘names of dice’, tiista ‘cleaning,
combining hair’, which indicate the object of doing.”

The list drawn up by Mucciarelli (2015) was only partial; for this reason, it has
been integrated as follows hereunder.
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RV 3.26.6

RV 3.30.3

RV 5.53.11

RV 6.75.9

RV 9.14.2

RV 10.34.8

RV 10.34.12

RV 10.47.5

RV 10.57.5

§52.92

vrétam—vrdtam gandm—ganam
we beg (the Maruts) troop upon troop, band upon band

mahavratah
having a great troop (Indra)

Sardham-$ardham va esam vratam-vratam ganam-ganam
every swarm, every troop, every band (the Maruts)

vratasahdh
conquerors of hosts (forefathers)

sabandhavah parica vratah
the troops of five kinsmen (i.e., the hands with fingers of
the Adhvaryus)

tripaiicasah krilati vrata esam
the troop of them counting three times fifty is playing (dice)

Y6 vah sendnir mahaté gandsya raja vratasya prathamé
babhiiva

the one who became the leader of your great arm, the first
chieftain of the troop (i.e., a gambler whose troop consists
of dice)

bhadravratam

(victory) having beneficial troops
Jivdam vrdtam

troop of the living beings

Jivanam vrdtam
troop of the living beings

Itis already evident from the above list that in six occurrences a military
character prevails, even though the martial imagery is also involved to
depict hands (1x) and dice (2x). Maruts are the protagonists in three of
these instances (note that two examples are associated with the term
gana and one denotes the group).
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Mayrhofer (1986-2001: II, 575-576) accepts this second etymolo-
gy of vratya- from vrata-, while Falk (1986: 17) combines both vrata-
and vrata- etymons, and maintains that vratya- “member of a group”
is derived from vrata- “group,” which is so called because its leader
adopts a certain “observational” behaviour, i.e., one or more vratas.
Candotti and Pontillo (2015: 165-166) are more oriented to the ety-
mology from vrata- “group” on the basis of Patafjjali’s commentary to
rule A 5.2.21, and this is also the starting point of this research. In fact,
the word vratina- is precisely derived from vrata- “group” + the affix
khaN [= -ina] with the meaning of “the one who lives by the activ-
ity which is called vrata (n.).” Furthermore, Patanjali states that the
masculine vrata- identifies people coming from different castes, who
do not have any fixed occupation and who subsist on their sorties as
groups, without any ritual implication. On the basis of this definition,
vratya- will also be derived from vrata-.

Panini mentions the noun vréata- in two rules, not dealing with the
derivation of vratya-, but equally useful in order to understand the gen-
eral meaning behind this lexeme. The first aphorism is precisely
A 5.2.21 vratena jivati, which shows the derivation of vratina- “the
one who lives by the group (vrata),” largely discussed in section 2
together with the occurrences of vratina- found in Sanskrit litera-
ture. Instead, the second rule involving the noun vrata- is A 5.3.113
vratacpharior astriyam, which will be used to account for the deriva-
tion of the nominal stem vratya- in section 3.

The final purpose of the present research is to interpret the technical
sources on this lexeme aiming at better understanding its Vedic usage
and the traditionally assumed association between violence and vratya.
What is here obtained is a survey of the changes in the interpretation
of the word vratya (with or without a cultic implication) and their
relationship with the normative lines drawn by the authors of grammar.
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2. The derivation of vratina
The word vratina- is derived by means of the following rule:

A 5.2.21 vratena jivati [pratyayah #3.1.1, paras ca #3.1.2, ...pratipadikat
#4.1.1, taddhitah #4.1.76, khan #18]°

The taddhita affix khaN [= -ina] occurs after a nominal base form (that is,
vrata) to denote the sense of jivati “lives by” the vrata “group.”

For instance, vratena jivati = vrata- + khaN = vratina- (see Katre
1987: 556). It is worth considering that a similar construction of instru-
mental case + jivati is already present in A 4.4.12 vetandadibhyo jivati
[tena #2], always in the meaning of “lives by,”” whereas the choice
of translating vrata generically as “group” is based on rule A 5.3.113
vratacpharior astriyam (see section 3).%

Pataiijali introduces the comment to rule A 5.2.21 by asking what
vrdta- means (vratena jivatity ucyate kim vratam nama?),” and the
answer is mentioned here as divided into three parts to make it easier
to understand the following commentaries:

nandjatiya aniyatavrttaya utsedhajivinah samgha vratah. tesam kar-
ma—vratam. vratakarmand jivatiti—vratinah'°

In this rule, the etymon of the faddhita is not expressed by the usual demonstrative
pronoun, but directly by the unique noun to which the taught affix applies. In
other words, Panini uses here vratena jivati [pratipadikat khait], instead of tena
Jivati vratat khan.

A 4.4.12 vetanadibhyo jivati [pratyayah #3.1.1, paras ca #3.1.2, nyappratipadikat
#4.1.1, taddhitah #4.1.76, tena #2, thak #1]: “The taddhita aftix thaK occurs after
nominal stems beginning with vefana ‘wages’, when they end in instrumental
case and derivates denote °...lives by’.”

A 5.3.113 vratacpharior astriyam [pratyayah #3.1.1, paras ca #3.1.2, nyapprati-
padikat #4.1.1, taddhitah #4.1.76 iyah #112]: “The taddhita affix Nya occurs
after a nominal stem which denotes a vrata ‘group’ or ends in the affix CphaN,
provided that the derived nominal stem is not feminine.”

> MadA5.221.

10 Ibid.
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(a) People coming from different castes, who do not have any fixed occu-
pation and who subsist on their sorties as groups are called vratas (m.).
(b) Their activity is [also] vrata (n.).

(c) The one who lives by the activity which is called vrata (n.) is called
vratina.

It is evident that vrata- (as a singular masculine noun) indicates pri-
marily a plurality, namely “people coming from different castes,” etc.;
however, the same word vrata- (as a singular neuter noun) is then
employed to describe “their activity.” Patanjali concludes that “the
one who lives by the activity which is called vrata (neuter) is called
vratina (masculine).”

The KV tends to be even more specific in explaining what this
sutra signifies and especially what the term vrata- stands for. In par-
ticular, after the definition of vrata- (m.), the commentary specifies
that “those who live by the labour of their body, those are utsedhajivi-
nas” (utsedhah Sariram, tadayasya ye jivanti te utsedhajivinah)" and
that “their activity is [also] vrata- (n.).” Subsequently, the conclusion
of the M is repeated (that is, “the one who lives by the activity which
is called vrata (n.) is called vratina”), and the KV ends its comment
with this statement:

this (vratina) is said of any [individual] belonging to those very
vratas (m.). It is not desired that [the word vratina] is used in the
meaning of someone else who lives by such [an activity] (tesam
eva vratanam anyatama ucyate. yas tv anyas tadiyena jivati tatra
na isyate).'?

It is important to note that Sharma (1999-2002: 1V: 527) tries to find
a possible explanation to these last sentences added by the authors
of the KV; he points out that the word vratina- cannot be used to

" KVadA5221.
2 Ibid.
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characterise a single person who does not belong to a group, but who
earns his living exactly by doing what members of that group do.

The meaning of vratina- as derived from vrata- has been variously
discussed among the main commentaries of Panini’s grammar, and it
is accepted by other later sources. It is interesting to note that the SK
quotes the KV in mentioning that vratina- is “the one who lives by the
labour of his body (vratena), not of his brain” (vratena Sarirayasena
Jjivati natu buddhivaibhavena sa vratinah).”* In commenting this pas-
sage, Vasu (1905-1907: I: 907) underlines that the word vrata- means
a multitude or mass composed of various castes, who have no fixed
employment, and who live by violence, or by bodily labour. Here, the
author introduces the element of living by violence, perhaps deriving
it from the word utsedha- in the meaning of “killing, slaughter” (n.);
nevertheless, this specific interpretation is actually controversial,
because it is evident that the grammatical commentaries have never
quoted violence in connection with vratina-, nor even when dealing
with the term vrata- in general. For this reason, a question arises:
where does the violence come from? The hypothesis is that, since the
violence is traditionally attributed to the Vratyas (Falk 1986: 29-30),
this element is extended here also to vratinas. However, the element
of violence cannot be justified if one accepts that vratya- also derives
from vrata-. This topic will be discussed in the next section.

There are two other occurrences of vratina- in Sanskrit literature;
the first instance is still related to Panini’s grammar and grammatical
commentaries. In fact, the word vratina- already appears in the poem
entitled Bhattikavya (6"—7" century CE); this work is an attempt to
poetically retell the epic adventures of Rama in a compendium of
examples of grammar and rhetoric. The following quotation is from
Bhattikavya [BK] IV.12 that recites:

vratinavyaladiprastrah sutvanah paripijayan
parsadvalan mahabrahmair ata naikatikasraman

3 SK 1822 ad A5.2.21.
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With his shining weapons raised against those who were vicious towards
itinerant ascetics and honouring the soma-drinkers and their retinues, he
wandered with the great brahmins among the neighbouring ashrams.!*

Since this is an example taken from the grammatical tradition, it is not
surprising that vratina- is described in the classical way by the Jaya-
mangala commentary [JM] (see JM =Joshi and Pansikar 1934: 74), that is:

vratinavyaladiprastrah = (a) those who live by the labour of their bodies,
coming from different castes and who do not have any fixed occupation,
those are vrata (m.); (b) their activity is also vrata (n.); (c) those who
live by this [activity] are called vratinas. ‘18221 vratena jivati 15121211°
[teaches] khari. The shining weapons raised against those who were
vicious towards them.

Instead, another occurrence takes place in a completely different work,
which is not strictly connected with grammar and its traditional com-
mentaries. In fact, vratina- is mentioned in the Latyayanasrautasiitra,
belonging to the Kauthuma recension of the Samaveda, that is largely
dependent on the Samavedasamhita and on the Paricavimsabrahmana
[PB] that has also been analysed. The following quotation is taken
from Latyayanasrautasiitra [LS] VIIL5.1 that recites:

vratianam yaudhdandm putran aniicanan rtvijo vynita Syenasya (see LS =
Vedantavagisa 1872: 569)

He (i.e., the yajamana) should choose the sons of the vratinas (i.e., ‘those
who live by the group’), who are warriors and who have studied the Veda,
as officiants of the Syena sacrifice.'s

14 Sanskrit text and translation are taken from BK = Fallon and Bhatti 2009: 60-61.

15 Ranade (1998: II: 807) translates it as “For the (Sadyaskra sacrifice known as)
Syena they should choose the sons of the Yodha (out-caste ksatriyas), who fol-
low the life-style of the Vratas (out-caste Brahmins), who have studied the Veda,
as the officiating priests.”
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What is noteworthy is that Hauer (1927: 205-206) specifically anal-
yses this example in commenting the derivation of the word vratina-.
He defines vratinas as those people who live by the work of the vrata,
and adds that, according to the basic meaning of the word vrata- as
“group united in a holy work,” this “work” is defined as “cultic work.”'®

3. The possible derivation of vratya

The second occurrence of the word vrata- in the A appears to be a good
starting point in the derivation of the word vratya-:

A 5.3.113 vratacphaiior astriyam [pratyayah #3.1.1, paras ca #3.1.2,
nyappratipadikat #4.1.1, taddhitah #4.1.76 fiyah #112]

The taddhita affix Nya occurs after a nominal stem which denotes a vrdta
“group” or ends in the affix CphaN, provided that the derived nominal
stem is not feminine.

According to A 5.3.119 fiyadayas tadrajah,'” these taddhita affixes
beginning with Nya are designated as tadrdja affixes, and they can be
used to specifically indicate the king / the chieftain / the leader as
a derivative noun from the name of the group over which he exer-
cises leadership. In other words, the name of the group constitutes
the etymon of the leader’s designation. For instance, kapotapdaka- +
Nya = kapotapakya- can denote the leader of the group named kapo-
tapaka- lit. “cooking doves.” The hypothesis is that this derivative
pattern could be extended to the hyperonym mentioned in the rule

The quotation is originally in German and it recites “Darnach waren die Vratina
Leute, die vom Werk der Vrata (vratam) leben. Nach der Grundbedeutung des
Wortes vrata ‘in heiligem Werk verbundene Schar’ ist dieses ‘Werk’ zu bestim-
men als ‘kultische Handlung’.”

A 5.3.119 fyadayas tadrajah [pratyayah #3.1.1, paras ca #3.1.2, nyappratipa-
dikat #4.1.1, taddhitah #4.1.76]: “The taddhitas beginning with Nya are desig-
nated as fadraja affixes®.
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itself,'s giving rise to the final form vratya- (vrata- + Nya), which
could denote the leader of a vrata “group.”"’

Indeed, all the occurrences of the singular noun vratya- (only found
in two Vedic works)—here supposed to be derived from vrata- + Nya—
are used to denote the so-called ekavratya-, who is definitely a leader.
For instance, the beginning of the Vratyakanda in the Saunaka Athar-
vaveda reads:

SS 15.1 vrdtya asid iyamana evd sd prajapatim sam airayat

(..)

SS 15.6 sd ekavratyo "bhavat sa dhdanur ddatta tad evéndradhaniih.

1. There was a Vratya, just wandering; he put Prajapati in motion. (...)
6. He became the unique Vratya, he took a bow: this was right Indra’s
bow (Neri and Pontillo 2023: 93).

Analogously, in the Jaiminiya-Upanisad-Brahmana [J] 3.21.3 the sin-
gular vratya-, which occurs only once in the whole work, is used to
denote the so-called ekavratya-:

18 This proposal is not a novelty in the grammatical commentaries; in fact, in vz. 5

to 8 ad A 1.1.68, Katyayana presents a list of rules containing expressions that
do also denote their synonyms and other connected words. He later distinguishes
four types, which he proposes to mark with the following determinatives: s to
indicate the subspecies (in A 2.4.12, the words vrksa- “tree,” etc. indicate all
the subspecies of vrksa-, etc.); p stands for the words and their synonyms (in
A 3.4.40, posa- “abundance” stands for posa- and its synonyms); j to indicate
that only the synonyms should be understood (in A 2.4.23, rajan- “king” indi-
cate the synonym of ra@jan-, but not the word itself); ji stands for the mentioned
terms and their subspecies (in A 4.4.35, matsya- “fish” stands for matsya- and
all the matsya- subspecies). These samples are presented in detail in the work by
Scharfe (1971: 42-43). In accordance with the previous explanation, it appears
that the derivation of vratya from rule A 5.3.113 vratacpharior astriyam could be
characterised by the determinative jk, since the noun vratya- denotes the “group”
and all the species of group.

Tt is noteworthy that this thesis was refused by Hauer (1927: 8-9), who instead
interpreted vratya- as derived from vrata- “group” as based on vrata- “ritual vow”.
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vratyo ‘sy ekavratyo ‘navasrsto devanam bilam apyadhah

Thou art the Vratya, the only Vratya, not released of the gods (?). Thou
hast closed the opening. (see J = Oertel 1896: 182)

However, once again the grammatical commentaries are worthy of
consideration in order to understand the implications of such a deri-
vation.

The M does not comment this aphorism, while the KV again
shows the definition of the word vrata-: “people coming from differ-
ent castes who do not have any fixed occupation and who subsist on
their sorties as groups are called vratas” (exactly as M ad A 5.2.21).
KV ad A 5.3.113 continues the paraphrasis of this rule, emphasising
that the affix Nya is used svarthe “in its own meaning.”? In other
words, the nominal stem derived by means of this taddhita affix Nya
(i.e., vratya-) conveys the same meaning as the nominal base to which
the affix is applied (i.e., vrata-):

vratavacibhyah pratipadikebhyah ca svarthe fiyah pratyayo bhavaty
astriyam.”'

The affix Nya occurs after nominal stems signifying a vrata to denote its
own meaning (i.e., svarthe), but not if [the derived nominal stems are]
feminine.

Why is this affix taught as svarthe “in its own meaning” by the KV?
The following example taken from Jaiminiya-Brahmana [JB] 2.221
will show how the assumed etymology of the form vratyah (nom. pl.)
denoting a group as derived from vrata- is well tuned to the context:

2 This svarthika section extends from A 5.3.1 up to A 5.4.160.
2 KVadAS53.113.
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(...) divya vai vratya vratyam adhavayan budhena sthapatina

The divine Vratyas ran the Vratya expedition with Budha as their sthapati.*

It is worth considering that in the Jaiminiya-Upanisad-Brahmana the
above-mentioned instance of vratya- (singular) as leader of a vrara
“group” coexists with three other occurrences inflected in the plural
form, that is, vratyah, with the meaning of svarthe. The following
example is drawn from Jaiminiya-Upanisad-Brahmana [J] 1.10.9:

tad dha prthur vainyo divyan vratyan papraccha (...)

Now Prthu Vainya asked the divine mendicants (i.e., members of the
group) (...). (see J = Oertel 1896: 90)

Nevertheless, the KV ad A 5.3.113 focuses on completely different
examples that form the plural with zero-replacement, implicitly allud-
ing to rule A 2.4.62 tadrajasya bahusu tenaivastriyam:*

kapotapakyah, kapotapakyau, kapotapakah. vraihimatyah, vraihimatyau,
vrthimantah (...) astriyam iti kim? kapotapaki. vrthimatr.”

For instance, kapotapakyah (nom. sg.), kapotapakyau (nom. dual), kapo-
tapakah (nom. pl.); vraihimatyah, vraihimatyau, vrihimantah (...) Why
is it said “not in the feminine gender”? Let us consider kapotapakt, and
vrihimatr.

22 Sanskrit text is taken from JB = Vira and Chandra 1954: 255. Ranade (2019: 835)
translates it as “The divine Vratya persons, indeed, caused the intelligent chief to
run a race of the Vratya.”

The same expression divya-vratyas also occurs in Jaiminiya-Upanisad-Brah-
mana [J] 1.34.6 and 1.45.1, always referring to the interlocutors of Prthu Vainya.
A 2.4.62 tadrajasya bahusu tenaivastriyam [luk #58]: “A tadraja affix which
occurs after a nominal stem, when it denotes a plurality, is substituted by LUK,
provided that plurality is expressed by that affix, except when it is followed by
a feminine affix.”

% KVadAS53.113.

23

24
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It is already evident from the KV commentary that, if the hypothesis
of vratya- derived from vrata- + Nya is accepted, the problem is then
with the nominative plural. Indeed, the instances given by this work
are kapotapdakah and vrthimantah (nom. pl.), in which the affix Nya
does not appear, in clear opposition to kapotapakyah and vraihima-
tyah (nom. sg.), and kapotapakyau and vraihimatyau (nom. du). How-
ever, the KV here refers to the tadrdja interpretation of kapotapakah
(lit. “the princes of the kapotapaka group”) and vrihimantah (lit. “the
princes of the vrihimat group”). It is important to understand that, even
if the KV prefers to exemplify this plural, which is a tadraja-name,
there are still no prohibitions in forming kapotapakyah (nom. pl.); this
specific form should be understood in the sense of “group,” derived
with the affix Nya in the meaning of svarthe “in its own meaning.”

The SK better explains this phenomenon regarding the absence of
the affix Nya in the nominative plural, after presenting the rule and
quoting an example of a nominal stem ending with the affix CphaN
[= ayana] (i.e., kaunijayanyah). In fact, this commentary states “it will
be taught LUK [of the affix Nya] in the plural, it being [an affix] of the
tadrdja class” (bahutve tadrajatval lug avaksyate).*® This explanation
involves two other rules of Panini, dealing with the definition and the
enumeration of tadrdja affixes, and with the explanation of the LUK of
the tadrdja affixes in the plural. In fact, A 5.3.119 fivadayas tadrajah
teaches the tadraja designation for the taddhita affixes beginning with
Nya (of A 5.3.112);¥" Katre (1987: 556) specifies that “these affixes
are: [Nya 112, NyaT 114, TényaN 115, cha 116, aN, aN 117, yaN 118].”
The affixes are then replaced by LUK in the plural by means of rule
A 2.4.62 tadrajasya bahusu tenaivastriyam.

It is clear that if this pattern of derivation is accepted for the noun
vrdtya-, the risk arising is that of applying A 2.4.62 to the plural form
to obtain a nominative plural vratah alongside vratyah (nom. sg.) and
the non-attested vratyau (nom. du.). Nonetheless, if the many Vedic

2 SK 1100 ad A 5.3.113.

2 A 5.3.119 Ayddayas tadrajah [pratyayah #3.1.1, paras ca #3.1.2, ...pratipa-
dikat #4.1.1, taddhitah #4.1.76]: “The taddhita affixes beginning with Nya (of
A 5.3.112) are designated as fadraja.”
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and Sanskrit occurrences of vratyah (nom. pl.)® are taken into account,
which regularly denote an age-group of unmarried boys living in
a brotherhood regime rather than princes, it should be assumed that
this plural form is allowed to be derived according to A 5.3.113, with-
out resorting to A 2.4.62, as in the case of the supposed kapotapakyah
also denoting a group. On the other hand, through the singular vra-
tya-, obtained by means of A 5.3.113 and denoting a leader (i.e., the
charismatic figure of vratya- in the aforementioned occurrences), it is
possible to derive the name of a group whose leader is this vratya-, by
applying A 4.3.120 tasyedam. In fact, this rule states that the taddhita
affixes introduced from A 4.1.83 onwards occur after a nominal stem
ending in the sixth vibhakti to denote “this is his.”” The classical
instance is upagor idam = upagu- + aN = aupagavam “belonging to
Upagu.” This rule can be employed to form the plural vratyah, since
it is self-evident that there is only a single leader, but its retinue is
made of a plurality. This is why vratya- + alN = vratya- used as a plural
form (vratyah) can denote “those who belong to the Vratya, i.e., those
whose leader is the Vratya.”

What emerges from this second interpretation of the plural form
vratyah (derived from vratya- + alN = vratya-) is the strong sense of
belonging of this group, which is composed of pares with respect
to the primus, i.e., the singular vratya- used to denote the so-called
ekavratya. 1t is clear that this situation is completely different from
that of the kapotapdka- group, where there can be a single kapotapa-
kyah (nom. sg.), two kapotapakyau (nom. du), or many kapotapakah
(nom. pl.), all of them defining lit. “the princes of the kapotapdka

2 This plural form vratyah prevalently occurs in Kalpasitras, Brahmanas,
Mahabharata, Manavadharmasastra and in the more recent Dharmic literature,
with an increasingly sharp derogatory sense. As for this semantic shift see Can-
dotti and Pontillo 2015.

2 A4.3.120 tasyedam [pratyayah #3.1.1, paras ca #3.1.2, nyappratipadikat #4.1.1,
taddhitah #4.1.76, samarthanam prathamad va #4.1.82, prag divyato 'n #4.1.38,
Sese #4.2.92): “The taddhita aftixes introduced from A 4.1.83 prag divyato 'n occur
after syntactically related nominal stems which end in the sixth vibhakti to denote
‘this is his’.”
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group” in a supposed dynastic system. Here, in accordance with the
meaning, it is evident that the zero-replacement (LUK) of the tadraja
affix is applied in the plural form. Instead, the LUK-substitution has
no application for vratya- because the singular vratyah is not strictly
one’s own name, but rather a sort of title with different cultural impli-
cations: vratyah (singular) indicates the leader of a vrata- “group,”
whereas the plural form vratyah identifies the group, by resorting to
A 5.3.113 (svarthe), as formed by “those whose leader is the Vratya,”
according to A 4.3.120 tasyedam.

What is worthy to note is that neither in the example taken from
the SS and dealing with vratyah (nom. sg.), nor in that drawn from the
Jaiminiya-Brahmana and concerning vratyah (nom. pl.), is there
a ritual implication in the derivation of vratya-, which is specifically
derived from the term vrata- (according to the grammatical sources)
and, for this reason, translated in the sense of “group.”

4. Conclusions

It has been shown above that the term vratina- is specifically derived
in Panini’s grammar by means of rule A 5.2.21 vratena jivati. This is
a very general sitra dealing with affixation, in particular prescribing
the affix khaN [= -ina] after the term vrata- “group” in the mean-
ing of jivati “lives by.” In this context, vrata- is simply the nominal
stem after which the affix occurs, and it is translated as “group” on
the basis of A 5.3.113 vratacpharior astriyam, which has also been
analysed in detail above. Patafjali provides a clear definition of the
word vrata- (m.) in the commentary ad A 5.2.21, as “people coming
from different castes, who do not have any fixed occupation and who
subsist on their sorties as groups,” and qualifying vratina- as “the
one who lives by the activity which is called vrata (n.).” It is clear
from the M that there should be no other meaning for vrata- than
“group” (and secondly “the activity” of that group). Furthermore, the
connection between vratinas and Vratyas is not founded on a mere
phonetic similarity, but rather on a basically shared meaning. In fact,
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vrdtya- can also be generically translated as “group,” since it brings
the same meaning of the lexeme vrata-.

As far as the derivation of vratya- is concerned, the hypothesis is
that the affix Nya taught by A 5.3.113 vratacphaiior astriyam can also
be extended to the hyperonym vrata-. This solves the derivation of the
term vrdtya- from the lexeme vrata- “group” + the affix Nya in its own
meaning (svarthe). However, a further problem is that Nya is also clas-
sified as tadraja affix; it means that the declension of vratya- should
be as follows: vratyah (nom. sg.), vratyau (nom. du.) and vratah (nom.
pl.), being the taddhita affix Nya zero-replaced in the plural. Neverthe-
less, since the nominative plural form vratyah is attested for instance
in the Jaiminiya-Brahmana and Jaiminiya-Upanisad-Brahmana, two
solutions are advanced for its derivation, that can also coexist. On the
one hand, the plural form vratyah can be derived from rule A 5.3.113
provided that the affix Nya is not used here as a tadrdja affix. On the
other hand, rule A 4.3.120 tasyedam ensures the derivation of the plu-
ral form vratyah denoting the group “belonging” to the leader who is
called vratya-. Hence, after deriving vratya- from vrata- “group” +
the affix Nya, the affix aN can be added to vrdtya- in the meaning of

“those who belong to the Vratya, i.e., those whose leader is the Vratya.”

From the grammatical point of view, and according to the instances
of vratya- found in literature, this result appears to be the most rea-
sonable way of understanding the word. Other scholars, such as Falk
(1986: 17), combine both vrata- and vrata- etymons, and maintain
that vratya- “member of a group” is derived from vrata- “group,”
which is so called because its leader adopts a certain “observation-
al” behaviour, i.e., one or more vratas. This definition of vratya- is
probably based on Hauer’s interpretation of the term vratina-. He
precisely defines vratinas as those people who live by the work of
the vrata, and adds that, according to the basic meaning of vrata as

“group united in a holy work,” this “work” is defined as “cultic work”
(Hauer 1927: 205-206). The cultic implication is provided by the fact
that the term vrata- would be derived from vrata- “ritual vow.” It is
evident that the final meaning of vratya- changes completely; how-
ever, the general idea these authors probably bear in mind is that of
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emphasising the important role played by the sacrifice in the society
of the Vratya “groups.”

There is still one last point in the derivation of vratya- which needs
to be discussed, and this is precisely the element of violence common-
ly linked with the behaviour of the group. In fact, it has already been
anticipated that, while commenting rule A 5.2.21 vratena jivati, Vasu
(1905-1907: 1: 907) points out that the term vrata- means a multitude
or mass composed of various castes, who have no fixed employment,
and live by violence, or by bodily labour. The origin of violence is
probably connected to the term utsedha-, that is presented by Patafijali
in the definition of vrata- (see M ad A 5.2.21: nandjatiya aniyatavr-
ttaya utsedhajivinah samgha vratah); in fact, the lexeme utsedha- has
two different meanings: “the body” (m.) / “killing, slaughter” (n.),
even if this second meaning exclusively occurs in lexicographic works.
For this reason, and probably even because of the Vratya’s reputa-
tion as aggressive warriors, also emphasised by many modern studies
(such as the reference work on the subject, Falk 1986: 29-30), the
compound utsedhajivinah has been translated as “those who live by
the labour of their body” or as “those who live by killing, slaughter-
ing” (Vasu 1905-1907: I: 907). Nonetheless, this second translation is
not justified by the derivation of vratya- as based on vrata- “group.”
Accordingly, this could only be a general representation of the chang-
ing society, where the Vratyas start being marginalised and accused
of being violent.

Many authors have dealt with the noun vratya-, trying to under-
stand its possible derivation and, in this way, its final meaning. How-
ever, every scholar reads something different in this term, based
on the vrata / vratya interpretation accepted by the works they are
studying. Instead, according to Panini and the following grammatical
tradition, the derivation of vratina- from vrata- “group” + the affix
khaN [= -ina] is provided and, on the basis of such derivation, also
vratya- can be derived from vrata- “group.” It is evident that the A and
the commentaries keep the two lexemes separated: vrata- “ritual vow”
is found in four different rules, while vrata- “group” appears in only
two aphorisms; and they never quote utsedha- in the specific meaning
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of “killing, slaughter” (n.), which is proper uniquely of the lexicons.
For this reason, all these interpretations seem to be the fruit of author-
itative speculation lasting centuries.

In conclusion, it is worth mentioning that the derivation of vra-
tya- from vrata- here proposed was already advanced by Aufrecht
(1850: 139),*° who resorted to Tandyamahdabrahmana [T] (alias
the Pasicavimsa-Brahmana [PB]) XVII, 1, 5 in order to ground this
assumption:

“adhahindra girvana” iti visamam chando visama iva vai vratah sarvan
evaitan saman karoti (see T = SastrT and Sastri 1935-1936: 11: 271)

(The verses, beginning): ‘For, o Indra who lovest the chants’, are (of)
unequal metre. The joined group is unequal, as it were. He makes them
equal (by applying the verses of this metre). (see PB = Caland 1931: 455)

The T (see T = Sastri and Sastri 1935-1936: 1I: 271) also consider
Sayana commentary to this sentence (that is, vrato vratyasamudayo
visama iva vai vividha iva bhavati), which can be defined as a fur-
ther step in the identification of vrata- with vratya- (and vice versa),
based on the affix Nya in its own meaning (svarthe), and according
to sutra A 5.3.113 vratacpharior astriyam. Therefore, the context and
the commentary to the verse leave no doubt, that vrata- means the
group of Vratyas.*!

30 Dealing with the XV book of the Atharvaveda, in the section entitled Bemerkun-
gen, Aufrecht states: “I, 1. Vratya. Das Wort ist mir ausserdem im Ath. nicht
begegnet. Vrata finde ich 11, 9, 1 ,,jivanam vratam apyayat™, wo es, wie Yv. III, 55
die Bedeutung ,,Menge* hat".

31 The quotation is originally in German and it recites “Schon Aufrecht hat diese
Ableitung angenommen (1. St. I, 139), und sie ist gewahrleistet durch T.M.Br. XVII,
1,5 (visama iva vratah sarvan eva etan saman karoti), wo der Zusammenhang und
der Komm. zum Verse keinen Zweifel dartiber lasst, dass mit vrata die Schar der
Vratya gemeint ist.”
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