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Worshipping Visnu’s Twelve Manifestations:
A Glimpse into Early Medieval Vaisnava Lay Practice*

SUMMARY: The paper traces the history of religious practices devoted to a particular set
of the twelve manifestations of Visnu. These practices are mostly monthly observances
(vrata), which were widely known and implemented as evident from their description
in various textual sources such as the Baudhayana Sutras, Varahamihira’s Brhatsamhita,
the Rgvidhana, the Visnudharma, and appendix passages of the Mahabharata. They were
highly influential even beyond the sectarian borders of Vaisnavism, since they served
as a model for the composition of a full calendrical scheme in the Nisvasamukha, which
belongs to the earliest extant Saiva tantra, the Nisvasatattvasambhita.
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Introduction

Early medieval Vaisnava and Saiva lay practice is yet almost unexplored.
The first steps in this research have, however, been undertaken. Impor-
tant textual sources, such as the Visnudharma for Vaisnava traditions
or the Sivadharmasastra and the Nisvasamukha for Saiva traditions,
but also passages in Puranas and the epics—for example, the so-called
Vaisnavadharmasastra (see below, p. 181)—were identified and edited

*
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or are presently being edited.! Several studies were undertaken,” and
international conferences hosted two panels organised by Florinda
De Simini and Nina Mirnig, in which scholars working in this field
could exchange and discuss their research results with an interested
academic audience.’

The investigations so far demonstrated that developments in
the lay practices of Vaisnava and Saiva traditions have often had
a mutual influence upon each other. Sometimes they also ran parallel
or were responses to each other. For our understanding of these his-
torical processes, it is therefore often necessary to take both streams
of the traditions into consideration.

It will become evident below that this is true also for the chosen
subject of the case study presented in this paper. The paper, however,
also aims to address another issue relevant to our studies, namely,
the difficulties in ascertaining the historical development of practices
as long as it remains unknown when the textual sources describing
them were composed or how they are chronologically related.

' For the Visnudharma, see Grinendahl 1983-1989. The critical
edition of the sixth chapter of the Sivadharmasdstra has recently been pub-
lished by Bisschop (Bisschop 2018), chapters 1-5 and 7-9 are presently
being critically edited by Nina Mirnig in the frame of a research project
funded by the Austrian Science Fund (FWF, P 27838-G15). Further chap-
ters of the text are or will be critically edited by Peter Bisschop, Florinda
De Simini, Nirajan Kafle, Timothy Lubin, and Nina Mirnig. A critical edi-
tion and translation of the Nisvasamukha has been prepared by Nirajan Kafle
(Kafle forthcoming). Bisschop also points to the importance of “the work
done in the framework of the critical edition of the Skandapurana” for our
present knowledge of Saiva lay practice (Bisschop 2018: 2, n. 2). See also
De Simini 2016b: 235f. for recent developments in this field of research.

2 A few recent examples are De Simini 2016b, Goodall 2011, Kafle
2013, Mirnig forthcoming, Schwartz 2012.

3 “The Visnudharma and Sivadharmagastra: points of influence and
divergence” at the 33. Deutscher Orientalistentag, 18-22 September 2017,
in Jena (Germany). For the other panels see n. *.
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The texts we must deal with for our purpose are of composite nature.
They were often compiled by taking text passages from various
sources of different age and frequently reworked by adding or delet-
ing sections. It is usually impossible to give dates of composition for
the entirety of these works, and the dating of particular sections is often
difficult as well.

Therefore, the examinations undertaken in this paper attempt
another approach towards ascertaining the history of texts by tracking
the development of specific religious concepts. This paper represents
an effort in this direction by investigating the religious practices devot-
ed to a particular set of twelve manifestations of Visnu. These twelve
deities are Kesava, Narayana, Madhava, Govinda, Visnu, Madhustidana,
Vamana, Trivikrama, Sridhara, Hrsike$a, Padmanabha, and Damodara.
They are often known as the “lords of the months” (masesa) and have
been incorporated into the theology of the Vaisnava Paficaratra tradition
as the so-called Vytihantaras.*

In the Vaisnava Dharmasastra sources presented below, this set
of twelve deities appears in the context of observances (vrata) related
to the months of the year. Starting from around the second half of the first
millennium, the observance of vratas was a popular and widespread
religious practice (Davis 2018: 327). As we will see, the text passages
presented in this paper were perhaps composed at an early stage of this
development. Observances were an important part especially of lay
practice, as they were accessible to a wide segment of people (ibid.).
Due to this aspect, they may have served as a medium for the dissemi-
nation of concepts related to them, such as the set of the twelve deities,
even beyond sectarian borders.

Early sources

To my knowledge, the earliest mention of the twelve deities is found
in Sttras of the Vedic branches of the Baudhayanas and the Vaikhanasas.

4 For these deities in the Paficaratra tradition see Gupta 1992 and
Rastelli 2006: 348-361.
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Among these, the earliest source seems to be the Baudhdayana-
grhyasiitra’ In the section on the prenatal life-cycle rituals
(samskara), the Baudhdayanagrhyasitra describes the so-called
visnubali that is to be performed in the eighth month of preg-
nancy. In the context of this ritual, libations (tarpana) of water
are offered to the twelve deities:

Then he quenches [the deities] with water: “I quench Kesava, I quench

Narayana, Madhava, Govinda, Visnu, Madhustidana, Trivikrama, Vamana,
Sridhara, Hrsike$a, Padmanabha [and] Damodara.”

Libations of water for these twelve deities are also prescribed
in the Baudhdyanadharmasiitra, which Patrick Olivelle dates
to the middle of the 2™ century BC at the earliest. The passage which
mentions the twelve deities belongs to the earliest part of the text,

> Dating the Vedic Sitras is a difficult task, as they are composite
works and often contain interpolations and additions. We can take Einoo’s
statement as a rule of thumb: “It is hardly possible, however, to date each
$rauta- and grhyastitra exactly, but compositions of the $rautasiitras are
roughly assigned to several centuries before the middle of the first mil-
lennium B.C. and the grhyasititras are usually regarded as later than
the S$rautasitras.” (Einoo 2005b: 100; see also Gonda 1977: 476—486).
For arguments concerning the date of the Baudhayana grhya corpus
(including, beside the Baudhdyanagrhyasiitra proper, the appendices
Baudhayanagrhyaparibhasasiitra and the Baudhdyanagrhyasesasiitra) see
Lubin 2016b, who concludes “that the BGS [Baudhayanagrhyasiitra] prop-
er acquired its final form relatively late” (ibid.: 331) but does not go so far
to state an approximate absolute date.

¢ BaudhGrSu 1.11.7: athddbhis tarpayati—kesavam tarpayami
narayanam mdadhavam govindam visnum madhusidanam trivikramam
vamanam Sridharam hrsikesam padmanabham (corr., ed. dadmandabham)
damodaram tarpayami’ iti. In BaudhGrSa 1.11.11, the twelve deities are
collectively mentioned again. For the visnubali see also Krick 1977: 90f.,
for a translation of BaudhGrSa 1.11 and a comparison with the translation
of Vaikhanasasmartasitra 3.13 see Hiisken 2009: 82—89. For the Vaikhanasa
tradition see also below.
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called “Proto-Baudhayana” by Olivelle. This earliest part consists of
Book 1 and the first sixteen chapters of Book 2, although, as Olivelle
emphasises, even this part may contain interpolations.’

The passage mentioning the twelve deities may indeed be interpolated.
The context of this passage is the regulations for sandhya worship,
the “twilight rites” performed in the morning, the evening and some-
times also at noon. These regulations, given in BaudhDhSu 2.7,
were identified as belonging to a “further developed, enlarged state”
of sandhyd worship by Shingo Einoo. Thus, they form a part of
the “level of the Grhyaparisista texts,” as Einoo calls a certain group
of Sitras that are clearly post-Vedic and probably were composed
between the latest Grhyasiitras and the end of the 5" century CE.*

In the context of this sandhya worship, libations (tarpana) of water
are offered to various groups of gods. Among these, the set of twelve dei-
ties appears together with four goddesses and other attendants of Visnu:

OM I quench Kesava. OM I quench Narayana. OM I quench Madhava. OM

I quench Govinda. OM I quench Visnu. OM I quench Madhysﬁdana. OM

I quench Trivikrama. OM I quench Vamana. OM I quench Sridhara. OM

I quench Hrsikesa. OM I qgench Padmanabha. OM I quench Damodara.

OM I quench the goddess Sr1. OM I quench the goddess Sarasvatl. OM

I quench Pusti. OM I quench Tusti. OM I quench Garutmat, OM I quench
Visnu’s male attendants. OM I quench Visnu’s female attendants.’

A text which relates to the Baudhayanadharmasiitra and also belongs
to the Grhyaparisista level is the Baudhdayanagrhyasesasitra or

7 Olivelle 2000: 10 and 191.

8 Einoo 1993: 62f., Einoo 2005a: 7—13.

* BaudhDhSt 2.9.10: om kesavam tarpayami. om ndrdyanam
tarpayami. om madhavam tarpayami. om govindam tarpayami. om vispum
tarpayami. om madhusidanam tarpayami. om trivikramam tarpayami. om
vamanam tarpayami. om Sridharam tarpayami. om hrsikesam tarpayami.
om padmandabham tarpayami. om damodaram tarpayami. om sriyam devim
tarpayami. om sarasvatim devim tarpayami. om pustim tarpayami. om tustim
tarpayami. om garutmantam tarpayami. om visnuparsadams tarpayami. om
visnuparsadis ca tarpayami. Translation by Olivelle 2000: 275.
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Baudhayanagrhyaparisistasitra.' This text features early prescrip-
tions for pijas, installations (pratisthd) and other rituals for various
deities such as Rudra and Visnu. In the rituals related to Visnu, libations
of water and offerings of flowers are given to the set of twelve deities.
In the prescriptions for the daily worship of Visnu, two manuscripts
(B, Be)'"" used by Harting for his edition of the Baudhayanagrhya-
parisistasitra give the twelve names in full words.'? In other manu-
scripts and in other passages of the text, the twelve deities are men-
tioned only collectively by using expressions such as: “Then he should
offer flowers [while reciting] the names of the twelve.”!?

The Baudhayana prescriptions for the installation of Rudra run
parallel to that of the installation of Visnu, as demonstrated by Lubin
(Lubin 2016c¢: 153—-157). It is interesting to note that in this case twelve
deities related to Rudra are worshipped, namely, Siva, Sankara, Sahamana,
Sitikantha, Kapardin, Tamra, Aruna, Apaguramana, Hiranyabahu, Saspifi-
jara, Babhrusa and Hiranya.'* This specific set of twelve Saiva deities

10 See also Lubin 2016a: 592, who thinks that “the various chapters
of the Sesa probably were added well into the middle of the first millennium CE.”

I Manuscript B is described as “MS Biihler 33 in the India Office
Library”, manuscript Be as “A transcript of a MS in Benares made for
Prof. Caland”. Both manuscripts are written in DevanagarT script (see
BaudhGrPSu,, p. I-1D).

"> BaudhGrPSi, 2.14 (p. 4, 1. 14-18): athadbhis tarpayati kesavam
tarpayami narayanam tarpayami madhavam tarpayami govindam tarpayami
visnum tarpayami madhusiidanam tarpayami trivikramam tarpayami
vamanam (cort., ed. vamadevam) tarpayami sridharam tarpayami hrsikesam
tarpayami padmandabham tarpayami damodaram tarpayamiti. Note that this
formulation is very similar to BaudhGrSa 1.11.7 (see n. 6).

" BaudhGrPSu, 2.13 (p. 3,1. 14f.): atha dvadasanamabhih puspani dadyat.
The expression dvadasanamabhih appears again in 1. 22 of p. 3. The context
of these two passages is the installation of Visnu (visnupratisthd). Another
occasion for offerings to the twelve deities related to Visnu is the ritual called
narayanabali. Here, they are also only mentioned collectively (BaudhGrPSa
3.20.5 and 7). For the narayanabali see Krick 1977, especially pp. 81-85.

'* BaudhGrPSi, 2.16, p. 9, 1. 13-15.
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does not appear in any other Saiva text.' Thus it seems that in this
case the prescriptions for the installation of Rudra follow the model
of the installation of Visnu by substituting twelve Saiva deities—which
as a group gained no further importance in Saiva history—for the set
of the twelve Vaisnava deities.

Several of the rituals prescribed by the Baudhayana Siitras men-
tioned above, namely, the installation (pratistha), the visnubali and
the nardayanabali, were compared with their counterparts enjoined
by the Vaikhanasa Grhya- and Dharmasiitras, collectively known
as the Vaikhanasasmartasitra.'® These comparisons have shown that
with regard to these rituals the Vaikhanasa Sitras, which are probably
from a slightly later period!” and have a stronger Vaisnava orientation, are
closely related to the Baudhayana Siitras. Accordingly, in the visnubali and
the narayanabali rituals of the Vaikhanasas, we also find the set of twelve
deities.'® In the latter ritual, the narayanabali, twelve Brahmins are invit-
ed" and worshipped as representations of the twelve deities:

He should wash the feet of the Brahmins, give them new garments, upper

garments and ornaments, and worship them with flowers, etc. While visu-
alising them as the twelve manifestations (dvadasamiirti), he should feed
them with white food together with relish, ghee, treacle, sour milk and
fruits, and according to ability give them gold as donation. Having praised

them with the sahasrasirsa® and other [mantras], he should bow down
before them while [reciting] the names of the twelve [manifestations].”!

15 T thank Dominic Goodall for this information provided in an email
dated 12/7/2018.

16 For a comparison of the installation rituals see Colas 1994; for
the visnubali ceremonies see Hiisken 2009: 82—89; and for the narayanabali pre-
scriptions see Krick 1977 (who also takes into account the Agnivesyagrhyasiitra).

17" See Colas 1994: 513.

18 VaikhSmSa 3.13 and 10.10.

9 See VaikhSmSia 10.9 (p. 139,14f.): “On the previous day he should
invite twelve Brahmins.” (pirve *hani dvadasa brahmanan nimantrayet.)

20" This is the Purusasikta (RV X.90).

2l VaikhSmSa 10.10 (pp. 140,13-141,1): brahmanan padau praksalya
navani vastrottariyabharanani dattva puspadyaih pujayitva dvadasamiirtim
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We will observe a similar identification of Brahmins with the twelve
deities also in some of the other passages presented in this paper.
Hertha Krick and Timothy Lubin believe that the rituals in
which the set of the twelve deities occur, such as the vispubali, the pijas
or the installation of images, did not originate from the Baudhayana or
Vaikhanasa traditions, but that they were rather borrowed from another
culture in contact with the Vedic priesthood.? If we were to accept this
as a working hypothesis, although difficult to prove, it would be possible
that also our twelve deities were borrowed from another religious tradition.

Varahamihira’s Brhatsamhita

No worship of the twelve deities in the frame of an observance (vrata)
occurs in the texts discussed above. This is unsurprising if one knows,
as Davis writes (Davis 2018: 326f.), that vrata does not feature as an impor-
tant term in the Grhyasiitras and Dharmasttras and that vrata in the later
meaning of observance hardly occurs in the early Dharmasastra texts. Only
in the period between the composition of these works and the 12® century
CE, when the digests of Dharma such as Laksmidhara’s Krtyakalpataru
were composed, did vrata practices proliferate and become extreme-
ly popular, with the effect that the number of recorded varieties rapidly
expanded. The textual dissemination of these practices occurred in the sec-
ond half of the first millennium mainly in the Puranas and not in the early
Dharmasastra texts (ibid.).

There are, however, texts which probably were composed before
that time and which describe vratas in general as well as a vrata related
to the set of twelve deities discussed in this paper.

The perhaps earliest reference to a monthly observance related to
the worship of the twelve deities is found in Varahamihira’s Brhatsamhita.

dhyayann upadamsaghrtagudadadhiphalayuktam svetam annam bhojayitva
vathasakti suvarnan daksinam dadati. sahasrasirsadyaih stutva dvadasana-
mabhih pranamed. Note that according to BaudhGrPSi 3.20, which is an ear-
lier version of the ritual, Brahmins are also invited and worshipped, but neither
is their number defined nor are they considered to represent particular deities.

22 See Krick 1977: 87-90, Lubin 2016¢: 144 and 158f.
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This work was composed in the 6™ century CE.” Of course, we cannot be
sure that the passage referring to the twelve deities belongs to the origi-
nal part of Varahamihira’s text, since it could also have been added later.
The location of the passage, namely at the end of the chapter preceding
the closing chapter, would be an ideal place for later additions. The pas-
sage was, however, already part of the text when Bhattotpala wrote his
commentary on it in Kashmir in 967, and we will see evidence for
a strong probability that this passage was even part of the original work.

The passage runs as follows:

Starting with Mrgasirsa, Kesava, Narayana, Madhava, Govinda,

the two [deitiesJ called Visnu and Madhustdana, Trivikrama, yamana,

the one called Sridhara, thereafter Hrsikesa, Padmanabha and Sridhara,

these are known as [manifestations of] the months respectively.
A man who fasts with regard to the name [of the deity] of the month®

2 Pingree 1981: 11.

2 Pingree 1981: 74.

% The expression masanama, literally “name of the month,” which is also
used in RgVi 3.142 quoted below (p. 178), does not mean the names “Margasirsa,
etc.” but the names of the deities manifesting the months. It is unlikely that a man
fasts with regard to the name of a month, he does so rather with regard to the deity
of the month. In the case of RgVi 3.142, it is unlikely that Visnu is worshipped
with the names of the months, rather being worshipped with those of the deities,
which are considered manifestations of the months.

A passage from the Revakhanda supports this interpretation (on the com-
plex relationship between the various versions of the Revakhanda attributed
to the Skandapurana and the Vayupurana see Neuss 2012: 37-46). Chapter 149
of this text contains a Mahatmya of a sacred place (#irtha) at the river Narmada,
called lingesvara, where Visnu manifested as Varaha, the boar (interestingly,
he is present there as a /inga [!], see Revakhanda 149.20). This chapter prescribes
the same practice which is the subject of this paper, namely, worship of Visnu
in form of the twelve deities Kesava, etc. in the twelve months of the year.
The prescription concludes with statements of praise, such as: “Reciting the names
[of the deities] of the months for Visnu, who is the commander of the months,
is a remedy even for a person in the greatest misfortune.” (Revakhanda
149.14: paramapadgatasyapi jantor esd pratikriya | yan masdadhipater visnor
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on the twelfth [tithis*®], praising and worshipping Kesava [or the respective
other deities] according to rule, reaches the abode of the [respective deity],
in which there is no distress caused by birth at all.””

The manuscripts B, D and N, which are closely related to each other,?
add a few lines after these verses:

A king should worship twice-born men with incense, garlands, lamps, etc.,
[and] food. He should please [them] with plenty of donations while [reciting]
their names® in due order. If [he] constantly remembers their names,
[he will receive the results equal to that of] a horse sacrifice (asvamedha),*

masanamanukirtanam ||). It is unlikely that this refers to the recitation of the names
of the months, referring rather to the recitation of the names of the deities.

% Einoo’s clear explanation of this term (Einoo 2005b: 101) aids
a proper understanding: “There is a unit of time called tithi or the lunar day.
This corresponds to one-thirtieth of a lunar month or one-fifteenth of a half
lunar month. One month is divided into two fortnights, the bright fortnight
(Suklapaksa) or the half month of the waxing moon and the dark fortnight
(krsnapaksa) or the half month of the waning moon. Each fortnight is fur-
ther divided into fifteen tithis. The first tithis of both fortnights are usually
called pratipad or the beginning day. The fifteenth tithi of the bright fortnight
is pirpima or the day of full moon and that of the dark fortnight is amavasya
or the day of new moon. The rest of the thirteen tithis are named with the ordi-
nal numbers like the second (dvitiya), the third (ztiya) etc.”

27 BS 105.14-16: mygasirsadyah  keSavanarayanamdadhavah
sagovindah | visnumadhusiidanakhyau trivikramo vamanas caiva | 14
Sridharanama tasmat sahrsikesas ca padmanabhas ca | damodara ity ete
masah prokta yathasankhyam || 15 masanamasamuposito naro dvadasisu
vidhivat prakirtayan | kesavam samabhipiijya tatpadam yati yatra na hi
janmajam bhayam || 16.

28 B corresponds to ms. no. 851 kept in the Library of Berlin (Cham-
bers 291), D to ms. no. 2294 kept in the India Office Library, and N to a ms.
at the Benares College Library (no number given). On the relationships
between them, see the introduction of the edition of the BS, pp. 62—63.

2 T.e. the names of the deities, with which the Brahmins are identified.
This is the reading of ms. N.

30 For a short description of this ritual see Hillebrandt 1897: 149—153.
This paper does not address the details of the Srauta and Grhya sacrifices
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a royal consecration (r@jasiiya),’! a vajapeya, an atiratra, an ukthya,
an agnistoma,** a “course of the cows” (gavam ayana),® a human sacri-
fice (purusamedha),** a beer offering (sautramani), the five sacrifices,*
an offering of gold and hundred thousand cows (hemagolaksa),’” and finally
[he will receive] all pleasures.*®

mentioned in the presented text passages. For detailed bibliographical refer-
ences to studies on these various rituals see Parpola 2016.

31 See Hillebrandt 1897: 143—147.

32 These four rituals are four of the seven forms of the jyotistoma rit-
ual. See Parpola 2016: “Jyotistoma is a soma rite containing just one day
of soma offerings. The ancient ritualists have chosen the jyotistoma (praise
of light) as the model (prakrti) for a day during which soma juice is pressed
out of the stems of the soma plant and sacrificed. A jyotistoma is divided
into seven forms of different duration, the shortest being agnistoma, which
is an abbreviation for agnistomasamsthah jyotistomah (jyotistoma ending
with the agnistoma, i.e., the laud of the fire god Agni, the twelfth of such lauds
[stotra] sung by the chanter priests). The longest form, aptoryama, continues
until the dawn of the following morning and contains thirty-three lauds. [...]
The other six forms of the jyotistoma, each longer than the preceding one, are
atyagnistoma (with 13 lauds), ukthya (15 lauds), sodasin (16 lauds), vajapeya
(17 lauds), atiratra (28 or 29 lauds depending on whether it has the sodasin
laud or not), and aptoryama (33 lauds).”

33 This ritual lasts for a whole year, see Hillebrandt 1897: 157f.

4 See Hillebrandt 1897: 153.
> See Hillebrandt 1897: 159-161.

%6 These are probably the so-called “five great sacrifices” (paiica
mahdayajiiah), which are part of the daily Grhya ritual. These five sacrific-
es are offerings for the gods (devayajiia), for the creatures (bhitayajiia), for
the ancestors (pitryajiia), study (brahmayajiia) and offerings for ‘“human
beings,” i.e., for guests (nryajiia). See, e.g., Hillebrandt 1897: 74f. and Kane
21974: 696ft.

37 This is probably not a Vedic sacrifice but a ritual donation, just
as the donation of “a thousand cows” (gosahasra) mentioned in passages from
the Mahabharata presented below (see p. 190 and n. 64).

3% BS, “Various Readings”, p. 76: dhiapasragdipadyair bhupah sam-
pijayed dvijan annaih | sampirnadaksinabhih svanamabhih (ms. N;
B sumanabhih, D sunamibhih, ed. sumanobhih) prinayet kramasah ||

W W
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This passage states that a king should worship twice-born men with
incense, garlands, lamps, food and more, and that he should please
them with donations and “with their names,” that is, with the recita-
tion of “their names.” Against the background of the passage from
the Vaikhanasasmartasiitra quoted above (p. 171), it seems natural
to interpret the expression svanamabhih prinayet, literally “pleasing
[the Brahmins] with their names,” as addressing the Brahmins with
the names of the deities with which they are identified. It seems highly
implausible that the names of the Brahmins should be recited.

The reward of this observance is similar to that of particular Vedic
rituals, mainly Srauta sacrifices such as the horse sacrifice (asvamedha),
the vajapeya, etc. The promise that the performance of observances
leads to rewards that can otherwise only be obtained by complicat-
ed and expensive Vedic sacrifices is quite common in the epics and
Puranas. We will encounter this also in other passages presented in this
paper, where we will return to this topic.

Rgvidhana

The worship of the twelve deities in relation to the twelve months
of the year is described in a section of the Rgvidhana. According
to M.S. Bhat, who has published a critical edition and study of this
text, this section of RgVi 3.134-230 was added to it in the 9" cen-
tury CE at the earliest (Bhat 1987: 151f.). Bhat considers this entire
section to be a text called Purusavidhana, which Vispukumara
composed by borrowing from a work of Narada.* Parallel versions

pratimasam asvamedho nrpasiiyo vajapeyam atiratram | ukthyam agnistomo
gavam ayanam purusamedhas ca || sautramanis tato ’nyah sapamcayajiiah
sahemagolaksah (N sahemalamgiilah) sarvasukhany apy amte nityasmarandc
ca tannamnah ||.

% Visnukumara and Narada are mentioned in RgVi 3.230 (“In this
way, [a man] called Visnukumara has taught the injunctions for the wor-
ship of Visnu, who is the purusa, in order to give instructions on the single
path to liberation, after examining the injunctions taught by Narada in this
matter.”, ity evam uktah purusasya visnor arcavidhir visnukumaranamnd |
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of the Rgvidhana in Visnudharmottarapurana 2.123—-124 and Agni-
purana 259 do not contain this section, and there are manuscripts
which transmit the Purusavidhana independently (Bhat 1987: 151).
Thus the Purusavidhana clearly does not belong to an early version
of the Rgvidhana.

It seems, however, that the actual Purusavidhana starts only with
verse 3.155 and the words:

Oh long-armed Lord Narayana, listen attentively. I will expound the injunctions

of the Purusasiikta for the worship, the fire ritual, the procedure of recitation
and a good eulogy.*!

The Purusasitkta, which is related to the Purusavidhana, is already
mentioned in the passage before this line (RgVi 3.134—154). This
is perhaps the reason for Bhat to consider it as also belonging
to the Purusavidhana.

Meyer on the other hand, considered the passage RgVi 3.134-154
as a composition of Rsyasrnga (Meyer 1878: V), who is referred to
in RgVi 3.142 and 148.%> Rsyasrnga was a Dharmas$astra author, who

muktyaikamargapratibodhandya drstva vidhanam tv iha naradoktam ||).
The Smrticandrika, a Dharmas$astra Nibandha work from the 12 century CE,
contains quotations of the work of Narada. Bhat’s comparison of these pas-
sages with this section of the RgVi (Bhat 1987: 193—195) shows that Visnu-
kumara had indeed borrowed from that work. For this quotation in the Smyti-
candrika, see also Kane 1930: 199f. Interestingly, the Purusavidhana seems
to have a certain relation to the Baudhayana tradition; see Colas 1994: 524f.

4 Foracomparison of these passages, sce Bhat 1987: 164ff. The version
of the Agnipurana is a further abridgement of the version of the Vispu-
dharmottara; see Bhat 1987: 181.

4 RgVi 3.155-156b: narayana mahabaho Srnusvaikamanah prabho |
vaksye purusasiuktasya vidhanam tv arcanam prati || 155 agnikaryam japa-
vidhim stotram caiva sadatmakam |.

4 RgVi3.148: “[ Awoman] without a son or whose son has died and who
gives birth to a daughter will soon bear a son, as Rsyasrnga has taught.” (apu-
trd@ mrtaputrd va ya ca kanyam prasiyate | ksipram sa janayet putram rsyasrn-
go yathabravit ||). For RgVi 3.142, see below. Krick (Krick 1977: 88) also
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is frequently quoted in Dharmasastra commentaries and Nibandhas.*
It has to be stated that this passage too is of composite nature,* but since
Rsyasrnga is mentioned twice, it is probably based at least among oth-
ers on his work, just as the following passage is based on that of Narada.
For certainty about the actual beginning of the Purusavidhana, the inde-
pendent manuscripts of the Purusavidhana mentioned by Bhat would
need to be consulted. In any case, the comparison with the parallel ver-
sion in the Visnudharmottarapurana makes clear that the passage RgVi
3.134-154 is a later addition as well.

The passage that relates the set of twelve deities to the twelve
months of the year is explicitly ascribed to Rsyasrnga. It does not
give details about the ritual procedures that should be conducted each
month, and also its results are not very specific, but worth striving for,
namely, the fulfillment of all wishes:

Kesava is declared for [the month] of Margasirsa, Narayana for [the month] of
Pausa, Madhava for the month of Magha, and Govinda for [the month] of Phal-
guna, Visnu for [the month] of Caitra, and Madhustidana for [the month] of Vai-
sakha. One should know [that] Trivikrama [is declared] for [the month] of
Jyestha. [Sages] know [t}}at] Vamana [is declared] for [the monthj of Asadha.

One should know [that] Sridhara [is declared] for [the month] of Sravana, and

Hrsikesa for the next [month], Padmanabha for [the month] of Asvina, and Damo-

dara for [the month] of Karttika. The sage Rsyasrmga has taught these twelve

names. [If] one worships [god] with the names [of the deities] of the months,*
one accomplishes all wishes.*

considers the passage under consideration as an interpolation into the Purusa-
vidhana, and she mentions that it is assigned to Rsyasrnga.

# See Kane 1930: 223.

“  Bhat notes that RgVi 3.143 is almost identical with Manusmyti 3.263
(Bhat 1987: 375). It is also striking that the verses RgVi 3.134-136 deal with
a rite that should be performed when one desires a son, then several other rituals
are described, and the topic of a ritual bestowing a son is resumed again in RgVi
3.144-148. The passage in between seems to have been inserted subsequently.

4 See n. 25.

4 RgVi 3.139-142: kesavam margasirse tu pause narayanam smytam |
madhavam mdaghamase tu govindam phalgune tatha || 139 caitre caiva tatha
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Visnudharma

This passage inserted into the Rgvidhana is found almost literally also
in the Vispudharma. The Visnudharma is a compilated work devoted
to various kinds of Vaisnava practices. Dating is difficult also in this
case. The earliest extant manuscripts are from Nepal and date to
the 11" century CE.*

The passage of interest regarding our topic appears in a section
that consists of a collection of various kinds of fasts connected to
the worship of particular manifestations of Visnu.*® It runs as follows:

Dalbhya spoke: “Father, I would like to hear how human beings easily trav-
el the way to Yama, which is very difficult to go; tell me this.” (19) Pulastya
spoke: “A man who, having fasted, having bathed in due manner and hav-
ing worshipped Janardana, pronounces these twelve names of Krsna each
month, goes to [Yama] very easily. (20) Then (i.e., following the perfor-
mance of the rites just mentioned) he should give a jar with water, a dona-
tion, sandals, a pair of garments, a parasol and gold to a Brahmin. (21)
Moreover, being friendly disposed to him, he should address [him] with
the name connected to the [specific] month. And at the end of the year or
every month, by means of gifts such as a jar with water, a clever man should
make all Brahmins recite in due order. (22) Praising the lord of the chiefs
of the gods as Kes$ava in [the month] of Marga$irsa, as Narayana in
[the month] of Pausa, as Madhava in the month of Magha, as Govinda
in [the month] of Phalguna, as Visnu in [the month] of Caitra, as Madhusiidana

visnum vaisakhe madhusiidanam | jyesthe trivikramam vidyad dsadhe vama-
nam viduh || 140 sravane sridharam vidyad hrsikesam tatah pare | asvine
padmanabham tu damodaram ca kartike || 141 dvadasaitani namani rsyasrngo
*bravin munih | piijayen masanamabhih sarvan kamant samasnute || 142.

47 On the date of the Visnudharma see Grinendahl 1983: 71-73.
The earliest manuscripts used by Griinendahl are designated as N3 and N6
in his edition of the Visnudharma. N3 corresponds to Kathmandu National
Archives, ms. no. I-1002 kha., NGMPP (Nepal-German Manuscript Preser-
vation Project), reel-no. B 5/7, dated 10 May 1090 CE (Griinendahl 1983:
10). N6 corresponds to Kathmandu National Archives, ms. no. I-1002 ka.,
NGMPP, reel-no. B 5/8, dated 24 September 1046 CE (Griinendahl 1983: 14).

8 This section is Vispudharma 4-20. For a summary of its contents, see
Griinendahl 1983: 31-41.
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in [the month] of Vaisakha, as god Trivikrama in [the month] of Jyestha,
as Vamana in [the month] of Asadha, as Sridhara in the month of Sravana—
and the name Hrsikesa is sung as the next one by those who long for religious
merit (punya) in the month of Bhadrapada—as Padmanabha in [the month]
of Aévayuj, and after that as Damodara in [the month] of Karttika, he cross-
es over the difficult passage. (23-26)* Having obtained well-being in this
world and then having remembered [these names] when dying,* he pros-
pers in the celestial world without being distressed by Yama. (27) Thereaf-
ter, when he reaches a human state, he is free from pain and affliction and
deserves a birth in a virtuous family that is rich and possesses money and
grain.” (28)°!

4 This passage, Visnudharma 5.23-26b, is the one which is almost simi-
lar to RgVi 3.139—-141. The main difference is the line inserted in Visnudharma
5.25cd, which explains the name of the month of Hrsikesa, which remains
unmentioned in the Rgvidhana. This line does not fit into the syntactical
structure of the passage, and thus it gives the impression of being a later
addition to the original text, with the intention to clarify it. Another parallel
passage of this passage is Bhavisyapurana 4.104.17¢c-20 (the entire chapter
Bhavisyapurana 4.104 is a parallel version of Visnudharma 5).

0 The expression marane smaranam tatah in this sentence is incorrect
Sanskrit since it lacks a verb, but its meaning is easily understood.

1 VDh 5.19-28: dalbhya uvaca: srotum icchamy aham tata yamamargam
sudurgamam | yatha sukhena samyanti manavas tad vadasva me || 19 pulastya
uvdca: pratimasam tu namani krsnasyaitani dvadasa | krtopavasah susnatah
pljayitva janardanam | uccarayan naro ‘bhyeti susukhenaiva tatpatham | 20
tato viprayva vai dadyad udakumbham sadaksinam | upanadvastrayugmam ca
chatram kanakam eva ca || 21 yad vai masagatam nama tatpritis capi samvadet |
samvatsarante ‘py athava pratimasam dvijan budhah | vacayed udakumbhdadyair
danaih sarvan anukramat || 22 kesavam margasirse tu pause nardayanam tatha |
mdadhavam maghamdase tu govindam phalgune tathd || 23 visnum caitre ‘tha
vaisakhe tathaiva madhusiidanam | jyesthe trivikramam devam dasadhe vamanam
tathd || 24 sridharam sravane mase hyrsikeseti caparam | nama bhadrapade masi
giyate punyakanksibhih || 25 padmanabham cdsvayuje damodaram atah param |
karttike devadevesam stuvams tarati durgatim || 26 iha vai svasthatam prapya
marane smaranam tatah | yamyaklesam asamprapya svargaloke mahiyate || 27
tato manusyam asadya niratanko gatajvarah | dhanadhanyavati sphite janma
sadhukule ‘rhati || 28.
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Here the main concern of the observance related to our twelve dei-
ties is the afterlife, the way to Yama after death and the nature
of the next life—a concern that is characteristic of the Vaisnava
Dharmasastra texts. Abidance in heaven for a certain while is prom-
ised, after which one is reborn in a prosperous family. The observ-
ance itself consists of fasting, bathing, and worshipping Visnu while
pronouncing each of the names of the twelve deities in the respective
month. Then a donation and various gifts are given to a Brahmin, and
the Brahmin is addressed with the name of the deity that is worshipped
in the respective month.

Here we observe again the identification of Brahmins with
the twelve deities, just as in the Vaikhanasasmartasiitra and the prob-
ably interpolated passage in the Brhatsamhita. In this respect, there
seems to be a ritual relation between the passages in the Visnudharma,
the Brhatsamhita and the Vaikhanasa tradition.

Mahabharata

Two passages that describe a monthly observance connected with
the set of twelve deities are found in the appendices of the critical
edition of the Mahabharata.

One passage belongs to the so-called Vaisnavadharmasastra.
This is a text of approximately 1.700 slokas in length. It is found in all
Southern manuscripts used for the critical edition of the Mahdabharata
at the end of the ASvamedhikaparvan (MBh 14, app. 1, No. 4). In addi-
tion, as Reinhold Griinendahl has ascertained, there is also a Northern
testimony of this text, namely, in a unique Nepalese palm-leaf manu-
script from the 11" century CE, in which the text is transmitted
independently from the MBh.?> My colleague Nina Mirnig assisted
me in a cursory investigation of this manuscript, for which I would
like to thank her very much. Our impression after the first examina-
tion is that the text in the Nepalese manuscript is not exactly identical

52 This manuscript is kept in the Kathmandu National Archives, ms. no.
1/1321, NGMPP, reel no. A 27/2; see Griinendahl 1984: 52-54. For the date
of the manuscript see ibid.: 53, n. 5.
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with the Vaisnavadharmasastra of the Southern manuscripts, but that
it is rather another version of the text. The discussed topics seem more
or less the same, but only a few verses are literally identical.® Further
examinations are necessary to say more about this text. Unfortunately,
the folio (no. 67) probably containing the passage important to our
context here is missing. Therefore, the manuscript could not be taken
into further consideration for the present purpose.

The other passage is found in all Northern manuscripts used for
the critical edition of the Mahabharata in the Anusasanaparvan (MBh
13, app. I, No. 12, inserted after 13.111; in one ms. after 13.110).
It is striking that in both the Southern and the Northern transmis-
sion of the Mahdabharata this observance was considered sufficiently
important to include it into the epic. There is deviation only in terms
of the place of its inclusion.

The passage in the Vaisnavadharmasastra is preceded by two
chapters which describe two other observances connected with fasting,
namely, the candrayanavidhi, a fast in which food is diminished and
increased according to the moon’s waning and waxing (lines 2749—
2848), and the ekabhuktividhi, the observance of eating only once a day
for one month (lines 2849-2982). The chapter following the passage
discussed below is no longer devoted to observances, but it discusses
various other topics, such as specific donations and a prayascitta rite
that destroys all evil deeds (papa).

Fasting is also the main context of the other passage that belongs
to the Anusasanaparvan. The three preceding chapters are devoted
to the observance of eating only once a day for one month (MBh
13.109), the results that can be achieved by fasting (MBh 13.110)
and different kinds of purity (Sauca, MBh 13.111). After the passage,
a few Northern manuscripts contain a section describing a rite in which
the various parts of the body are identified with the lunar mansions
(naksatra, MBh 13, app. I, No. 12A). The next chapter, MBh 13.112,
deals with topics related to the afterlife.

33 See also Griinendahl’s assessment of this recension in 1984: 53, n. 4.
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Both passages, that from MBh 14 and that from MBh 13, are related,
as already evident from their introductions:

MBh 14, app. I, No. 4

yudhisthira uvaca

sarvesam upavasanam yac chreyah sumahat
phalam | 2983

yac ca nihSreyasam loke tad bhavan vaktum
arhati | 2984

bhagavan uvaca

Srnu rajan yathapurvam yatha gitam tu
narade | 2985

tatha te kathayisyami madbhaktaya yudhi-
sthira | 2986

Yudhisthira spoke:

Please tell about that which is the most
excellent among all fasts and which [leads
to] liberation in [this] world as an abundant
reward. (2983-2984)

The Venerable One spoke:

Listen, oh king, as before. I will tell you,
who are my devotee, how [I] have sung
to Narada, oh Yudhisthira. (2985-2986)

MBh 13, app. I, No. 12

yudhisthirah

sarvesam upavasanam yac chreyah sumahat
phalam | 1

yac capy asamsayam loke tan me tvam vak-
tum arhasi | 2

bhismah

Srnu rajan yatha gitam svayam eva svayam-
bhuva | 3

yat krtva nirvrto bhityat puruso natra sam-
sayah | 4

Yudhisthira:

Please tell me about that which is the most
excellent among all fasts and which [leads
to] abundant reward in [this] world with
certainty. (1-2)

Bhisma:

Listen, oh king, how the Self-existing One
himself has sung. If a man performs [this
practice], he will become liberated, there
is no doubt. (3—4)

The two passages start with an identical line and the structure of
the introduction is the same as well. In both passages, Yudhisthira is
the inquiring interlocutor asking about the best of fasts. The reply is
given by Venerable Visnu himself in the case of the Vaisnavadharma-
sastra, and by Bhisma in MBh 13 according to the narrative frame
of this part of the epic. The replies begin with the information that this
fast has already been taught in the past, namely, by Visnu himself.>
The Vaisnavadharmasastra informs also about the original recipient
of the teaching, namely, Narada.

% That Visnu is meant also in case of MBh 13 can be seen in the last
line of this passage, MBh 13, app. I, No. 12, 1. 34: “The venerable Visnu him-
self has taught [this] ancient [prescription].” (uvaca bhagavan visnuh svayam
eva purdtanam |).
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An essential distinction of the two passages is found in the second
lines: While MBh 13 promises abundant reward in this world, accord-
ing to the Vaisnavadharmasastra these prescriptions leads to liberation
in this world. However, liberation from transmigration is promised also
in line 4 in the passage from MBh 13.

The Vaisnavadharmasastra adds a passage that is not found
in the section of MBh 13, which expounds the merits of practising this
fast at a particular time. However, its precise interpretation is problem-
atic.

The Venerable One spoke:

(...) One who, after having become pure, devotionally keeps the obser-
vance of fasting on my fifth [f#izhi], oh lord of men, while worshipping
me three times [a day], receives the result of all kinds of sacrifices and
is highly honoured in my world. (2987-2989)

Yudhisthira spoke:

Oh Venerable One, lord of the gods of gods, pray, what is your fifth [#ithi]?
I want to hear about it, tell me, oh Imperishable One. (2990-2991)

The Venerable One spoke:

On the twelfth [#ithi] of the two half-months, on which [the moon passes
through the lunar mansion (naksatra) of] sravana,® oh lord of men, this
is known as the “fifth one” that especially pleases me. (2992-2993) There-
fore the best Brahmins, whose mind is directed to me, should fast in order
to please me [at this time], oh Yudhisthira. (2994-2995) Alternatively, one
who is not able [to do so] should fast just on [any] twelfth [#izhi]. Through
this I will be eminently pleased, oh chief among men. (2996-2997)¢

5 parvadvayam and Sravanam are interpreted as accusatives of time.

6 MBh 14, app. 1, No. 4, 2987-2997: bhagavan uvaca: [...] yas tu
bhaktya sucir bhiitvd paiicamyam me naradhipa | 2987 upavasavratam kuryat
trikalam carcayams tu mam | 2988 sarvakratuphalam labdhva mama loke
mahiyate | 2989 yudhisthira uvaca: bhagavan devadevesa paiicami nama ka
tava | 2990 tam aham srotum icchami kathayasva mamdcyuta | 2991 bhagavan
uvaca: parvadvayam ca dvadasyam Sravapam ca narddhipa | 2992 tat
paricamiti vikhyata matpriya ca visesatah | 2993 tasmat tu brahmanasresthair
mannivesitabuddhibhih | 2994 upavasas tu kartavyo matpriyartham
yudhisthira | 2995 dvadasyam eva va kuryad upavasam asaknuvan | 2996
tenaham paramam pritim yasyami narapumgava | 2997.
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The interpretation of pasicami, “the fifth one,” in this context is diffi-
cult, and the translation presented here is provisional. It takes the defi-
nition of the term paricami given in lines 2992-2993 literally and thus
understands the designation paricami as referring to the twelfth fithi
of any half of the month when the moon passes through the lunar man-
sion sravana. This day is usually called sravanadvadasi and considered
a specifically auspicious day.’” The issue that remains is why this day
should be called “the fifth one” or even “the fifth [tithi],” as the femi-
nine ending of the term would imply. This question remains unan-
swered and thus this interpretation is unsatisfactory.

Several Paficaratra Samhitas mention the term vispuparicami.>®
This expression could be a synonym of the pasicami referred to in our
passage, because here it is called “my fifth one” (pasicamyam me, line
2987) and “your fifth one” (pasicami ... tava, line 2990), the posses-
sive pronouns “my” and “your” referring to Visnu. In these Paficaratra
Samhitas, visnuparicami refers to a specific day, but it is not explained

37 See, for example, the passages quoted in the Samayaprakdasa
of Mitramisra’s Viramitrodaya under the heading atha sravanadvadasi-
nirnayah, pp. 75-77. Examples of these passages are the one attributed to
the Visnudharmottarapurana: “Oh Rama, that expert of dharma who fasts,
bathes and worships Janardana on that great twelfth [zithi] that is furnished
with the [lunar mansion of] sravana easily obtains the twelvefold result
[of such a practice on an ordinary] twelfth [zithi].” (SamP 75,19-21: ya
rama! sravanopeta dvadast mahati tu sa | tasyam upositah snatah pijayitva
Jjanardanam || prapnoty ayatndad dharmajiio dvadasadvadasiphalam |) and
the one attributed to the Matsyapurana, which proves that the combination
of the moon passing through the lunar mansion sravana and the twelfth tithi
is meant: “When [the moon passes through the] lunar mansion of sravana
on the twelfth [tithi] of the light half of a month, one should fast during
the eleventh [tithi] and worship Hari on the twelfth [tithi].” (SamP 76,21f.:
dvadasyam suklapakse tu naksatram sravanam yadi | uposyaikadasim tatra
dvadasyam pijayed dharim ||).

8 SanS Sivaratra 7.40, indraratra 1.53, rsiratra 4.15, 8.17, 8.41,
VisnuS 20.86, KapS 29.2.
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to which one. The term itself would imply that it is the fifth #ithi or
a specific fifth tithi (for example, of a specific month or when the moon
passes through a particular lunar mansion), but this does not fit the pas-
sage quoted above.

The descriptions of the monthly observances follow this passage.
The text of the two passages runs parallel but is not literally identical.

MBh 14, app. I, No. 4

ahoratrena dvadasyam margasirse tu kesa-
vam | 2998

uposya pujayed yo mam so ‘Svamedha-
phalam labhet | 2999

dvadasyam pusyamase tu namnd nara-
yanam tu mam | 3000

uposya pijayed yo mam vajapeyaphalam
labhet | 3001

dvadasyam maghamdase tu mam uposya tu
madhavam | 3002

pujayed yah samapnoti rajasiyaphalam
labhet | 3003

dvadasyam phalgune mdasi govinddakhyam
uposya mam | 3004

arcayed yah samapnoti hy atiratraphalam
nrpa | 3005

dvdadasyam masi caitre tu mam vispum
samuposya yah | 3006

pijayams tad avapnoti paundarikasya yat
phalam | 3007

dvadasyam masi vaisakhe madhusiidana-
samyjiiitam | 3008

uposya piijayedyo mam so ‘gnistomaphalam
labhet (ms. T G;; ed. ‘gnistomasya
pandava) | 3009

dvdadasyam jyesthamdse tu mam uposya
trivikramam | 3010

arcayed yah samapnoti gavam medha-
phalam nrpa | 3011

MBh 13, app. I, No. 12

dvadasyam margasirse tu ahoratrena kesa-
vam | 5

arcyasvamedham apnoti duskrtam cdasya
nasyati | 6

tathaiva pausamdse tu pijya narayaneti
cal7

vajapeyam avapnoti siddhim ca paramam
vrajet | 8

ahoratrena dvadasyam maghamase tu
madhavam | 9

rajasilyam avapnoti kulam caiva samud-
dharet |10

tathaiva phalgune masi govindeti ca piijayet | 11
atiratram avapnoti somalokam ca gacchati | 12

ahoratrena dvadasyam caitre visnuriti smar-
an|13

paundarikam avapnoti devalokam ca gac-
chati| 14

vaisakhamase dvadasyam pijayan madhu-
siudanam | 15

agnistomam avapnoti somalokam ca gac-
chati | 16

ahoratrena dvadasyam jyesthe masi tri-
vikramam | 17

gavam ayam avapnoti apsarobhis ca moda-
te|18
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MBh 14, app. I, No. 4
asadhe vamanakhyam mam dvadasyam
samuposya ca | 3012

naramedhasya sa phalam prapnoti bharata-
rsabha | 3013

dvadasyam sravane masi Sridharakhyam
uposya mam | 3014

pujayed yah samapnoti paficayajiiaphalam
nrpa | 3015

mase bhadrapade yo mam hrsikesakhyam
arcayet | 3016

uposya sa samapnoti sautramaniphalam
nrpa | 3017

dvadasyam asvayunmase padmanabham
uposya mam | 3018

arcayed yah samapnoti gosahasraphalam
nrpa | 3019

dvadasyam karttike masi mam damodara-
samjiiitam | 3020

uposya pujayed yas tu sarvakratuphalam
labhet | 3021

kevalenopavasena dvadasyam pandun-
andana | 3022

yat phalam piirvam uddistam tasyardham
labhate phalam | 3023

3

Sravane ‘py evam evam mam yo ‘rcayed
bhaktiman narah | 3024

mama salokyam apnoti natra karya vicara-
na|3025

mase mase samabhyarcya kramaso mam
atandritah | 3026

piirne samvatsare kuryat punah samvatsar-
arcanam | 3027

evam dvadasavarsam yo madbhakto mat-
parayanah | 3028

avighnam arcayanas tu mama salokyam
apnuyat | 3029

arcayet pritiman yo mam dvadasyam veda-
samhitam | 3030

MBh 13, app. I, No. 12

asadhe masi dvadasyam vamaneti ca pija-
yet | 19

naramedham avapnoti punyam ca labhate
mahat | 20

ahoratrena dvadasyam sravane masi sri-
dharam | 21

paiicayajiian avapnoti vimanasthah sa
modate | 22

tatha bhadrapade masi hrsikeseti pijayan | 23

sautramanim avapnoti pitatma bhavate ca
hi| 24

dvadasyam asvine masi padmanabheti carca-
yan |25

gosahasraphalam punyam prapnuyan natra
samsayah | 26

dvadasyam karttike masi pijya damodareti
cal|27

gavam yajiiam avapnoti puman stri va na
samsayah | 28

abhyarcya pundarikdaksam evam samvatsa-
ram tu yah | 29

Jjatismaratvam prapnoti vindyad bahu-
suvarnakam | 30

ahany ahani tadbhavam upendram yo ‘dhi-
gacchati | 31

samapte bhojayed vipran atha va dapayed
ghrtam | 32

atahparam nopavdaso bhavatiti viniscayah | 33
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MBh 14, app. L, No. 4

sa purvoktaphalam rajaml labhate natra
samsayah | 3031

gandham puspam phalam toyam patram va
phalam eva va | 3032

dvadasyam mama yo dadyat tato nanyo sti
matpriyah | 3033

etena vidhina sarve devah sakrapurogam-
ah | 3034

madbhakta narasardila svargabhogams tu
bhurijate | 3035

vaisampdyana uvaca |

evam vadati devese kesave |...]

MBh 14, app. L, No. 4

One who fasts and worships Kesava day
and night on the twelfth [#ithi] in Margasirsa
receives the result of a horse sacrifice.”
(2998-2999)

One who fasts and worships me® by
the name of Narayana on the twelfth [zithi]
in the month of Pusya receives the result
of a vajapeya [sacrifice]. (3000-3001)

One who fasts and worships me as Madhava
on the twelfth [tithi] in the month of Magha
obtains the result of a royal consecration
(rajasiiya).** (3002-3003)

MBh 13, app. I, No. 12

uvaca bhagavan visnuh svayam eva
purdtanam | 34

MBh 13, app. I, No. 12

Having worshipped Kesava day and night
on the twelfth [#ithi] in Margasirsa, one re-
ceives [the result of] a horse sacrifice, and
[one’s] evil actions disappear. (5-6)
Having worshipped the one called Narayana
in the same way in the month of Pausa, one
receives [the result of] a vajapeya [sacrifice],
and one obtains supreme perfection. (7-8)

[Having worshipped] Madhava day and
night on the twelfth [fithi] in the month
of Magha, one receives [the result of] a roy-
al consecration (r@jasiiya), and one rescues
[one’s] family. (9-10)

% Several of the Vedic sacrifices mentioned in these passages are also
mentioned in the passage probably interpolated into the Brhatsamhita; see

nn. 30ff.

¢ The pronoun mam erroneously appears twice in this Sanskrit sentence.

¢ Line 3003 contains two finite verbs in the meaning of “to obtain,
receive”, namely, samapnoti and labhet. Only one of them is translated here.
It is possible that labhet at the end of the line should actually be a noun

in the vocative.
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MBh 14, app. I, No. 4

One who fasts and worships me by the name
of Govinda on the twelfth [tithi]
in the month of Phalguna certainly obtains
the result of an atiratra [sacrifice], oh king.
(3004-3005)

One who fasts and worships me as Visnu
on the twelfth [#ithi] in the month of Caitra
obtains what is the result of a paundarika
[sacrifice].®? (3006-3007)

One who fasts and worships me by the name
of Madhusiidana on the twelfth [tithi]
in the month of Vaisakha receives the re-
sult of an agnistoma [sacrifice] (3008-3009)

One who fasts and worships me as Trivi-
krama on the twelfth [tithi] in the month
of Jyestha receives the result of a cow
sacrifice (gavam medhaphalam),’ oh king.
(3010-3011)

And having fasted [and worshipped]
me by the name of Vamana on the twelfth
[tithi] in Asadha, one receives the re-
sult of a human sacrifice, oh bull among
the Bharatas. (3012-3013)

One who fasts and worships me by the name
of Sridhara on the twelfth [izhi] in the month
of Sravana receives the result of the five
sacrifices, oh king. (3014-3015)

MBh 13, app. I, No. 12

[If] one worships the one called Govinda
in the month of Phalguna in the same way,
one receives [the result of] an atiratra [sac-
rifice], and one goes to the world of Soma.
(11-12)

One who remembers the one called Visnu
day and night on the twelfth [#ithi] in Caitra
receives [the result of] a paundarika [sac-
rifice] and goes to the world of the gods.
(13-14)

One who worships Madhustdana
on the twelfth [#ithi] in the month of Vaisakha
receives [the result of] an agnistoma [sacri-
fice] and goes to the world of Soma. (15-16)

[Having worshipped] Trivikrama day and
night on the twelfth [fithi] in the month
of Jyestha, one receives [the result of]
“a course of the cows” [sacrifice] (gavam
ayam) and rejoices in Apsaras. (17-18)

[If] one worships the one called Vamana
on the twelfth [#ithi] in the month of Asadha,
one receives [the result of] a human sacri-
fice, and one obtains great merit. (19-20)

[Having worshipped] Sridhara day and
night on the twelfth [fithi] in the month
of Sravana, one receives [the result of]
the five sacrifices, [and] one rejoices stand-
ing on a [celestial] car. (21-22)

2 A paundarika is a Soma sacrifice lasting eleven days; see, for example,

Baudhayanasrautasitra 16.32.

6 Perhaps the sacrifice called gavam aya(na) is indicated here as well,
just like in the parallel passage of MBh 13. The list of the passage proba-
bly interpolated into the Brhatsamhitd also gives gavam ayana in this place
of the list (see above, pp. 174ff). In the context of the gavam ayana, cows
are offered (Kane 21974: 1245). Thus, it is possible to understand it maybe as

a cow sacrifice.
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MBh 14, app. L, No. 4

One who fasts and worships me by the name
of Hrsikesa in the month of Bhadrapada re-
ceives the result of a sautramani [sacrifice],
oh king. (3016-3017)

One who fasts and worships me as
Padmanabha on the twelfth [tithi] in the
month of As$vayuj receives the result of
[donating] a thousand cows (gosahasra),*
oh king. (3018-3019)

One who fasts and worships me by
the name of Damodara on the twelfth [zithi]
in the month of Karttika receives the result
of all sacrifices (sarvakratu).®® (3020-3021)

By means of mere fasting on the twelfth
[tithi], oh son of Pandu, one receives the
half of the results that were mentioned be-
fore. (3022-3023)

A devoted man who worships me also when
[the moon passes through the lunar man-
sion of] sravana in such and such manner
obtains residence in the same heaven with
me; there should be no doubt with regard to
this. (3024-3025)

MBh 13, app. I, No. 12

One who worships the one called Hrsikesa
in the month of Bhadrapada in the same way
receives [the result] of a sautramani [sacri-
fice], and he becomes pure-minded. (23-24)

One who worships the one called Padma-
nabha on the twelfth [fithi] in the month
of Aévina receives the auspicious result of
[donating] a thousand cows (gosahasra);
there is no doubt. (25-26)

Having worshipped the one called
Damodara on the twelfth [#ithi] in the month
of Karttika, a man or a woman receives
[the result of] a cow sacrifice (goyajiia);®
[there] is no doubt. (27-28)

Having worshipped Pundarikaksa for a year
in this way, one receives recollection of for-
mer existences [and] one will find a lot of
gold. (29-30)

If one approaches the younger brother of In-
dra (i.e. Visnu) in the state of these [deities]
on a daily basis [and], when it is completed,
feeds Brahmins or causes to donate ghee,
further on, there is no [other] fast [neces-
sary]; this is certain. (31-33)

% The gosahasra is a specific gift that is described already in the Atharva-

vedaparisistas (Atharvavedaparisista 16, Schmiedchen 2006: 146). It is men-
tioned among the so-called “great gifts” (mahddana) in Puranas (Kane 21974: 869
and 874) and in inscriptions, for example, in Sélaﬁkéyana and Visnukundin
inscriptions from the 4® to the 6" centuries CE (Schmiedchen 2006: 152) and
in the Candravat plate of Vikramasamvat 1156 (1100 CE) of King Candradeva
(see Mishra 1973: 70 and EI 14: 197-209).

6 Cf. n. 80.

% Hillebrandt mentions a goyajiia for the purpose of prosperity (Hill-
ebrandt 1897: 83). In this ritual, among offerings to several deities, a bull is wor-
shipped and fed. However, considering the fact that this passage also mentions
a horse sacrifice and a human sacrifice, it is not improbable that the sacrifice
of a cow is meant. Since these rituals are only objects of comparison, of course
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MBh 14, app. I, No. 4 MBh 13, app. I, No. 12

Having diligently worshipped [me] in due
order in each month for an entire year,
he should perform the worship for a year
again. (3026-3027)

One who is my devotee, who is wholly de-
voted to me and uninterruptedly worships®’
[me] in this way for twelve years obtains
residence in the same heaven with me.
(3028-3029)

One who worships me with pleasure as the en-
tire Veda (vedasamhita) on the twelfth [tithi]
receives the result mentioned above; there
is no doubt. (3030-3031)

No other is dearer to me than the one who
offers me incense, flowers, fruits, water,
leaves or fruits®® on the twelfth [tithi].

By this prescription all deities led by Sakra,
who are my devotees, enjoy pleasures
in heaven, oh tiger among men.

Vaisampayana said: When Kesava, the lord The Venerable Visnu Himself has taught
of the deities, has spoken in this way, (...)  [this] ancient [prescription]. (34)

Both texts prescribe that each of the twelve deities should be worshipped
on the twelfth tithi of each month of the year, starting with Kesava and
Margasirsa. The Vaisnavadharmasastra also mentions that one should
fast on that day.

The promised results are again those of particular Vedic sacrifices, such
as the horse sacrifice, etc. The lists® given here have only a few variations

this does not mean that the sacrifice of horses, human beings, or cows are in fact
prescribed here.

7 For this form of the present participle, which is common in the epics,
see Whitney 1924°: 382.

% The text as given in the critical edition mentions phalam twice.
The few variants of this passage are, however, not more satisfying.

% If we interpret gavam medha® in line 3011 of MBh 14, app. I, No. 4,
in the sense of gavam aya(na) (see n. 63), the two lists from the MBh differ
only in one place: The passage in MBh 13 promises the result of all sacrifices
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compared to that of the probably interpolated passage in the Brhatsambhita
(see the table below, where the variations are given in bold letters). MBh 13
promises a second reward for each month, except the last two.” While this
is related to the afterlife, such as the obtainment of the world of the deities,
the rewards of the Vedic sacrifices are probably worldly ones. It should also
be noted that although the promise of rewards similar to those of the great
Vedic sacrifices is quite common in the epics and Puranas, I could not yet
identify a passage in these sources that would give a concrete descrip-
tion of what these rewards actually are. Therefore, it remains unclear what

people actually thought they would gain.

Worship of BrhatS interp. passage | MBh 13 MBh 14
Kesava asvamedha asvamedha + asvamedha
Narayana nrpasiiya vajapeya + vajapeya
Madhava vajapeya rajasiiya + rajasiiya
Govinda atiratra atiratra + atiratra
Visnu ukthya paundarika + paundarika
Madhustidana | agnistoma agnistoma + agnistoma
Vamana gavamayana gavamaya + gavam medha
Trivikrama purusamedha naramedha + naramedha
Sridhara sautramani paiicayajiia + paiicayajiia
Hrsikesa paficayajiia sautramani + sautramani
Padmanabha hemagolaksa gosahasra gosahasra
Damodara sarvasukhani goyajiia sarvakratu

The concluding parts of the two sections differ. The passage from
MBAh 13 closes with the results of practising the observance for an en-
tire year. Interestingly, these are not results that are similar to that of
Vedic sacrifices but quite worldly ones, namely recollection of former
existences and gold (lines 29-30). Finally, the passage from MBh 13 adds

for the worship of Damodara (line 3021), while in the passage in MBh 14
it is the result of a cow sacrifice (line 28).

* Tt remains unclear why no second reward is mentioned for the last
two months. If line 29 would be deleted, two additional results for these two
months would be mentioned, but this reading is not supported by any manu-
script used for the critical edition of the MBh.
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that at the end of the observance Brahmins should be fed and provided with
ghee (lines 31-32).

On the contrary, the concluding passage from MBh 14 mentions a few
alternatives to the observance in the way just described. The first alternative
is mere fasting, which obviously means fasting without worshipping Visnu
as a month deity. It is striking that this is not explicitly forbidden as one
would expect from a Vaisnava text. However, the fact that one receives only
half of the results compared to the observance that also includes worship
should probably rather be read as a warning than as an invitation. The sec-
ond alternative is practising the observance also when the moon passes
the lunar mansion of sravana, i.e., in addition to the practice on the twelfth
tithi. This alternative leads to residence in the same heaven with Visnu
(lines 3022-3025). Then the text speaks of keeping the observance for
an entire year, but instead of promising a desirable result as in the passage
from MBh 13, it simply states that it should be performed for yet another
year. Only after practising the observance for twelve years, one can obtain
residence in the same heaven with Visnu—a result that could more effi-
ciently be achieved by performing it when the moon passes the lunar man-
sion of Sravana in addition to the normal practice of the observance, as we
have just seen (lines 3026-3029).

Then, in lines 3030-3031, the text offers another alternative with
the same results as already mentioned. This alternative seems to be to wor-
ship Visnu in the form of the Vedas. In the given context, this probably means
that instead of worshipping Visnu in the form of the deities of the months,
he should be worshipped in the form of the Vedas which are considered his
manifestation. There is evidence of ritual worship of the four Vedas repre-
sented by icons, similar to the very common worship of deities represented
by icons.” It is possible that this kind of ritual worship is meant here, thus
including it into Vaisnava lay practice in an inclusivistic manner.

"I These rituals are attested by works such as the Devipurana, passages
attributed to the Garudapurana and the Matsyapurana as quoted by the digest-
writer Hemadri in his Danakhanda. For a detailed examination of these rituals
and their textual sources see De Simini 2016a: 305-315.
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The very last lines (3032-3035) explicitly explain which substances
should be offered to Visnu when worshipping him, and finally pleasures
in heaven are promised.

This concluding passage from MBh 14 appears to be very heteroge-
neous. Several sentences which are loosely connected to the main topic are put
together in an order that is not entirely logical. It is quite possible that several
of these sentences were interpolated into the text at different points of time.

Nisvasamukha

The last example that is presented in this paper is from a Saiva text, namely,
the Nisvasamukha. This text is part of the earliest extant Saiva tantra,
the Nisvasatattvasamhita. This tantra is transmitted in a Nepalese palm-
leaf manuscript from the 9% century CE.” Its various parts are of differ-
ent age. The earliest part (the Miilasitra) probably dates to 450-550 CE,
the Nisvasamukha probably to the end of the 7* century.”

Although part of a Saiva tantra, the Nisvasamukha itself is devoted
to non-tantric traditions and thus an important source of information about
Saiva lay religion.™ In its third chapter, the Nisvasamukha describes monthly
observances that mainly consist of worship of a particular deity on a particu-
lar #ithi in each month of the year, thereby presenting a full calendrical scheme
as given in the following table. The deities assigned to each #ithi, which are
known also from other sources,” can be seen in the second column of the table.
With two exceptions (that is, the Nagas and the ancestors [pitr], who are—
strictly speaking—no deities), each of these deities is worshipped in a particular
form in each month. These forms are given in the other columns of the table;
the figures in the first line refer to the months starting with Margasirsa.

72 Kathmandu National Archives ms. no. 1-277/vi Saivatantra 103,
NGMPP, reel-no. A41/4, see also Goodall 2015: 103—108.

3 Goodall 2015: 35.

™ As already mentioned above, Nirajan Kafle is currently preparing a pub-
lication on this text together with a critical edition and translation (Kafle forth-
coming). I would like to thank him for allowing me to use his material. Furthermore,
a forthcoming paper of Peter Bisschop will also deal with the passage presented here.

> See Einoo 2005b.
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The reward that can be obtained by this practice is often related to
the nature of the deity worshipped. For example, by worshipping Agni
one will obtain the world of fire, and by worshipping Yama one will
not experience sorrows in hell and obtain an excellent rebirth. These
rewards are often the same, regardless of which of the twelve mani-
festations of the particular deity is worshipped. However, different
rewards for each different manifestation worshipped in the respective
months are given for three deities, namely, for Brahma, Visnu, and
Siva. These rewards are again results similar to that which can be gained
by performing particular Srauta and Grhya sacrifices,” but their alloca-
tion to the months differs from the three other sources examined above:

Nisvasamukha 3 BrhatS interp. | MBh 13 MBh 14
passage
months | Brahma Sankara Visnu
1 asvamedha | atiratra agnistoma | asvamedha | asvamedha | asvamedha
2 rajasiuya vajapeya |atyagni- |nrpasiya vajapeya vajapeya
stoma’’
3 sauvarna’® | asva- ukthya- | vajapeya rajastiya | rajasiya
medha medha
gavamaya | naramedha | sodast atiratra atiratra atiratra
5 agnistomd” | rajasiiya | vajapeya | ukthya paundarika | paundarika

6 The most striking but unsurprising exceptions are the rewards of
reaching the world of Rudra (rudraloka) and becoming a chief of attendants
(gandpatya) in the case of the worship of two Saiva deities. These are typical
Saiva goals; see also nn. 82 and 84.

7 This is based on a conjecture proposed by Kafle (forthcoming,
note on the translation of this passage, Nisvasamukha 3.128a): phalam
catyagnistomasya. The text reads: phalaii caivagnistomasya. The result of
this conjecture is that the text mentions all seven forms of the jyotistoma
(see n. 32) instead of reduplicating agnistoma and lacking atyagnistoma.

8 sauvarna (“gold” or “golden, consisting of gold”) could by a synonym
of bahusuvarna, see n. 85.

7 The seven rituals from agnistoma up to aptoryama in this row of the
table are the seven forms of the jyotistoma (see n. 32). The Nisvasamukha
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Nisvasamukha 3 BrhatS interp. | MBh 13 MBh 14
passage

6 atyagnistoma | sautramani | atiratra agnistoma agnistoma agnistoma

7 ukthya sarvayajiia® | aptoryama gavamayana | gavamaya gavam medha

8 sodast gomedha asvamedha purusamedha | naramedha | naramedha

9 vajapeya kanyadana®' | rajasiiya sautramani | paficayajiia | paiicayajiia

10 atiratra rudraloka® | gavamaya paricayajiia | sautramani | sautramani

11 aptoryama bahurugma® | naramedha hemagolaksa | gosahasra | gosahasra

12 naramedha | ganapatya® | bahusuvarna® | sarvasukhani | goyajiia sarvakratu

(3.63) does not list them separately but uses the expression sapta somasamstha,
the “seven Soma sacrifices.”

8 This is a synonym of sarvakratu (“all sacrifices”) mentioned in MBh 14,
app. I, No. 4, line 3021. I do not think that the Vedic sacrifice called sarvamedha
(“all-sacrifice,” see Hillebrandt 1867: 154) is meant here, since so far I have not
found any evidence that the expressions sarvakratu or sarvayajiia were used for
sarvamedha.

81 The term kanyadana (“gift of a girl”) usually designates a sub-rite of
the marriage (see, e.g., Kane 21974: 533), but this is not what is meant here.
It is rather the donation of a girl (who has been bought from her parents) to
a Brahmin (for a description of this donation rite see Lingapurana 2.40).

82 Reaching the world of Rudra (rudraloka), a kind of paradise, is a
typical goal of Saiva lays, see, for example, Sanderson 2013: 212.

8 The Nisvasatattvasamhita spells the term rugma instead of rukma
(“gold”) also in other passages, see Kafle’s remark on the translation of
Nisvasamukha 3.103. bahurugma is probably by a synonym of sauvarna and
bahusuvarna, see n. 85.

8 “Becoming a chief of attendants” (ganapatya [the majority of the
mss. used by Kafle spell the term ganapatya instead of the regular form
ganapatya)), i.e., receiving the position of the chief of Siva’s divine attendants
(gana), is also a specific goal of Saiva “paurdnika religion,” as it is called
in Watson, Goodall and Sarma 2013: 250, n. 167. For details of this kind of
liberation see ibid.: 249-251.

8 Aritual called bahusuvarnpa (lit. “much gold”) also appears in similar
lists of Vedic sacrifices in the Mahabharata (9.49.29¢-37, 13.99.10-17,
13.110.5ff.) and is mentioned in inscriptions, for example, in the Badami
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We see that in this scheme of the Nisvasamukha, the focus is on the three
main deities Brahma, Visnu and Siva.®® The other deities seem to have
been filled in just to complete the picture. I do not think that all these
sets of various manifestations of the several lords of the fithis refer
to actual religious traditions extant at the time of the composition
of the Nisvasamukha. Some of these sets may have been designed
by the author of the Nisvasamukha, but even the particular sets belong-
ing to Brahma and Siva seem to occur in no other text. The only set
for which there is plenty of other evidence is that belonging to Visnu.
Here again, just as in the Baudhayanagrhyaparisistasiitra mentioned
above (pp. 170ff), the Vaisnava observance connected to the worship of
the twelve manifestations of Visnu may have served as a model for the com-
position of this full calendrical scheme centering around the three main dei-
ties, with a focus on Siva who is worshipped on two days of the half-month.

Conclusions

Ifthis observation is correct and the Vaisnava observance really was the model
for the Nisvasamukha, we can draw conclusions about the age of the practice.

6™-century cave inscription (Colas 2003: 232, Sivaramamurti 1948: 204-206).
Probably it is a donation of a large amount of gold.

8 Siva is mentioned even a second time, namely, apart from the eighth zithi
also for the fourteenth zithi. The rewards gained by worshipping Siva on the four-
teenth tithi do not differ by month. They may, however, be the most desirable
ones for lay Saivas, the main target audience of the Nisvasamukha: “And [if one
worships Siva in this way] on both fortnights, one will accomplish all wishes.
[If one worships him] for a year with a concentrated mind [and] without any desire,
one will become a [divine] attendant [of Siva]. [If one worships him] as long as one
lives, one [will attain] union with [him]; a sinner will be freed from his faults.”
(Nisvasamukha 3.149¢—150: ubhayoh paksayos caiva sarvakaman apnuyat || 149
samvatsarena yuktatma niskamas tu gano bhavet | yavajjivena sayojvam papt
mucyati kilbisat || 150). The fourteenth #ithi is perhaps more often assigned to Siva
than the eighth #ithi and thus his main #ithi. This is at least suggested by Einoo’s
list of attributions of deities to fithis collected in Puranas (Einoo 2005b: 105f.).
However, Einoo is well aware of the fact that this list is not representative
(he calls it an “artificial list”).
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We can conclude that by the 7" century the monthly observance devot-
ed to the twelve Vaisnava deities has gained such an importance that
the Saivas wished to have not only a similar Saiva observance, but also
a complete calendrical scheme that included as many deities and thus
as many religious traditions as possible, that is, a scheme that incorpo-
rated all these religious traditions into their own by means of a model
that was actually Vaisnava.

Theoretically this could mean that all the text passages presented
in this paper were composed before the 7" century. It is possible that
the passage given in all manuscripts of the Brhatsamhitd indeed belongs
to the original form of this text and thus was composed in the 6 century.
However, it is not probable that the observance was widespread for very
long before that time, at least not in the Brahmanical culture. As mentioned
above (p. 172), the early Dharmasastras, for example, do not provide much
information about observances in general.

Yet, if we know that the observance presented in this paper
was popular from the 6™ century onward, we still do not know when
the text passages presented here were composed. Looking at the con-
tent of these passages, however, may allow us to at least speculate
about the chronology of these passages (for the following see also
the diagram, p. 201).

Among the examined passages, there are two groups that are
textually related: the Visnudharma and the Rgvidhana on the one hand
and the two appendix passages from the MBh on the other.

In both the Visnudharma and the Rgvidhana, the relevant passages
seem to be text blocks that have been taken from another source.
Probably it was not the case that one of the two texts borrowed from
the other, but rather that they borrowed the passage independently
from each other from another source or other sources. Thus, we cannot
ascertain a clear chronological relation between these two passages.

The two appendix passages from the MBh contain similar intro-
ductions and thus are clearly related. The statement in these introduc-
tions that the observance were taught by Visnu to Narada perhaps refers
to a particular textual work. Both of the two appendix passages could
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be based on this common source and not one on the other. The content
of the passages is not exactly the same, and if they were to be arranged
chronologically it is perhaps more probable that the later one is the pas-
sage belonging to MBh 13, which promises two different rewards for
each month instead of only one.

The passage that was probably interpolated into the Brhatsamhita,
which lists nearly equal rewards as the passages from the MBh, could
have been formulated against the background of these MBh passages,
since they could have been widely proliferated in the course of the pro-
liferation of the epic itself. The list of rewards of the Nisvasamukha
does not correspond to that from the MBh. Perhaps at the time
of the composition of the Nisvasamukha the list of rewards either was
not yet fixed or the author of this part of the Nisvasamukha was not
well-informed about Vaisnava practices and/or literature.

Finally, I would like to point out again the ritual fea-
ture that is described in the Visnudharma, the Brhatsamhita and
the Vaikhanasasmartasitra, namely, the identification of attendant
Brahmins with the deities of the months. Here we do not see any tex-
tual relation, but there could be a relation in terms of religious tradition.

Taken as a whole, the examination of passages dealing with
the set of twelve Vaisnava deities conveys an impression that seems
to be paradoxical at first glance. On the one hand, this set of deities was
widely known and observances devoted to them were widespread—
to the extent that the Saivas also aimed to design similar groups of dei-
ties and observances.

On the other hand, if we consider all these passages presented
in this paper, we gain the impression that these twelve deities are
nowhere at home in these works: In the Sitras of the Baudhayana
and the Vaikhanasa traditions, the twelve deities appear in rituals that
were possibly borrowed from another religious tradition. In the Brhat-
samhita, the Rgvidhana, the Visnudharma and in the appendices of MBh
13 and 14, the observances connected with the twelve deities all appear
in sections that compile prescriptions for various worship practices and
fasts. And in the Nisvasamukha, it is obvious that this observance was
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taken from another context. Thus, we get the impression that in all
these texts the prescriptions for this observance originate from another
source, that this observance and the twelve deities connected with it are
not an integral part of the ritualistic or theological system of the respec-
tive text. From this we could conclude that this set of twelve deities
originates from outside of the Brahmanical sphere. Their successful
career thus would be all the more remarkable.

Admittedly, this paper was unable to present hard facts about
the chronology of the relevant text passages and the actual historical
development of the observance. However, if we take it as a prelimi-
nary result of one among several case studies that are necessary for our
research topic, it can perhaps nevertheless contribute towards obtain-
ing a fuller picture of the historical developments in early Vaisnava and
Saiva lay practice.

Interrelations of text passages

T Y
MBh 14, app. |textual similarities: MBh 13, app. similar rewards
l, No. 4 similar rewards l, No. 12A
S Y
Visnudharma |textual similarities] Rgvidhana Brhatsamhit3
S:1d=28 3.139-142 interpolated
passage
ritual relations
(identification of brahmins Lo
with the deities) S|mllar§ rewards
Vaikhanasa-

Brhatsamhita
105.14-16

ritual relations
(see above)

smartasutra
10.9-10

Nisvasamukha

3.126c¢ff.




202

Marion Rastelli

References

Primary Sources

AgniP

AVPari$

RgVi

RV

KapS
BaudhGrPSu
BaudhGrPSu,,
BaudhGrSu

BaudhDhSu
BaudhS$rSa

BS

BhavigyaPur

= Agnipurana. Agnipuranam. etat pustakam Anandasrama-
sthapanditaih samsodhitam. (Anandasramasamskrtagrantha
valih 41). Pune 1900.

= Atharvavedaparisistas: The Parisistas of the Atharvaveda.
G. M. Bolling and J. von Negelein (eds.). Vol. 1, 3 parts.
Leipzig 1909-1910.

= Rgvidhana. In: M. S. Bhat. Vedic Tantrism. A Study of Rgvi-
dhana of Saunaka with Text and Translation. Crit. ed.
in the Original Sanskrit with an Introductory Study and Trans-
lated with Critical and Exegetical Notes. Delhi etc. 1987
(repr. 1998).

= Rgveda: Die Hymnen des Rigveda. Th. Aufrecht (ed.).
2 vols. Berlin 1861, 1863 (repr. Hildesheim, New York 1973).

= Kapiiijalasamhita: Sripaicaratradivyagamantargata Sri-Ka-
pifjalasamhita. N. R. Saumyanarayanan (ed.). Tirupati 2014.

= Baudhayanagrhyaparisistasitra. In: BaudhGrSi, pp. 178—
376.

= Baudhdayanagrhyaparisistasitra. P. N. U. Harting. Selections
from the Baudhdyana-Grhyaparisistasitra. Amersfoort 1922.

= Baudhayanagrhyasitra. The Bodhdyana Grihyasutra.
R. Shama Sastri (ed.). Oriental Library Publications, Sanskrit
Series 32/55. Mysore 1920.

= Baudhdyanadharmasiitra. See Olivelle 2000.

= Baudhayanasrautasiitra. The Baudhdyana Srautasiitra. Crit.
ed. and translated by C.G. Kashikar. 4 vols. Kalamulasastra
Series 37. New Delhi, Delhi 2003.

= Brhatsamhita, Varahamihira. The Brhat Sanhita of Vardaha-
Mihira. H. Kern (ed.). Bibliotheca Indica. New Series 51, 54,
59, 63, 68, 72, 73. Calcutta 1865.

= Bhavisyapurana. The Bhavisyamahapuranam. K. Srikrsna-
dasa (ed.). 3 vols. Delhi 1984 (repr.).



Worshipping Visnu's Twelve Manifestations... 203

Manu

MBh

Revakhanda

LingaP

VisnuS

VaikhSmSu

VDh
VDhP

SanS

SamP

= Manusmrti. The Manusmyti with the ‘Manvartha-Muktavalt’
Commentary of Kullika Bhatta with The ‘Maniprabha’ Hindr
Commentary by Haragovinda Sastr. Ed. with Introduc-
tion, Interpolated Verses and Index by Gopala SastrT Nene.
The Kashi Sanskrit Series 114. Dharma Sastra Section 3.
Varanasi 1970.

= Mahabharata. The Mahabharata for the First Time Crit. Ed.
by Vishnu S. Sukthankar, S. K. Belvalkar et al. 19 vols. Poona
1933-1966.

= Revakhanda. In: The Skandamahdapuranam. Vol. 5. Ed.
K. Srikrsnadasa. Delhi 1986.

= Lingapurana. Lingapuranam Jivananda Vidyasagara
Bhattacaryyena samskrtam prakasitai ca. Calcutta 1885.

= Visnusamhita. The Visnu Samhita. M. M. Ganapati
SastrT (ed.). With an Elaborate Introduction by N. P. Unni.
Trivandrum Sanskrit Series 85. Delhi 1991 (rev. ed.).

= Vaikhanasasmartasitra. Vaikhanasasmartasitram. The Dom-
estic Rules of the Vaikhanasa School Belonging to the Black
Yajurveda. Crit. ed. by W. Caland. Calcutta 1927.

= Visnudharma. See Griinendahl 1983—-1989.

= Visnudharmottarapurana.  Visnudharmottarapuranam.
Bombay 1912.

= Sanatkumarasamhita. Sanatkumara-Samhita of the Paii-
caratragama. V. Krishnamacharya (ed.). The Adyar Library
Series 95. Adyar 1969.

= Samayaprakasa of Mitramisra’s Viramitrodaya: The Viramitro-
daya Samayaprakasa By Mitra Misra. Vishnu Prasada Bhan-
dari (ed.). Vol. 13, fasciculas 1-3. The Chowkhamba Sanskrit
Series 436, 437 & 438. Benares 1935.

Secondary Sources

Bhat, M. S. 1987. See RgVi.

Bisschop, P. C. 2018. Universal S’aivisng. The Appeasement of All Gods and Pow-
ers in the Santyadhyaya of the Sivadharmasastra. Leiden—Boston: Brill.



204 Marion Rastelli

—. (forthcoming). Inclusivism Revisited: The Worship of Other Gods
in the Sivadharmasastra, the Skandapurana and the Nisvasamukha. In:
N. Mirnig, M. Rastelli and V. Eltschinger (eds.). Tantric Communities
in Context. Vienna: Austrian Academy of Sciences Press.

Colas, G. 1994. On the Baudhayanagrhyaparisistasitra and the Vaisnava-
gamas. In: P.-S. Filliozat, S.P. Narang and C. P. Bhatta (eds.). Pandit
N. R. Bhatt Felicitation Volume. Delhi: Motilal Banarsidass: 511-525.

—. 2003. History of Vaisnava Traditions: An Esquisse. In: G. Flood (ed.).
The Blackwell Companion to Hinduism. Oxford: Blackwell: 229-270.

Davis, D. R. 2018. Vows and Observances. In: P. Olivelle and D. R. Davis,
Jr. (eds.). The Oxford History of Hinduism. Hindu Law. A New History
of Dharmasastra. Oxford: Oxford University Press: 325-334.

De Simini, F. 2016a. Of Gods and Books. Ritual and Knowledge Transmission
in the Manuscript Cultures of Premodern India. Berlin—Boston: De Gruyter.

—. 2016b. Sivadharma Manuscripts from Nepal and the Making of a Saiva
Corpus. In: M. Friedrich and C. Schwarke (eds.). One-Volume Libraries:
Composite and Multiple-Text Manuscripts. Berlin—Boston: De Gruyter:
233-286.

EI 14=Thomas, F. W. (ed.). 1917-1918. Epigraphia Indica and Record of
the Archaeological Survey of India. Vol. 14. Calcutta: Supterintendent
Government Printing.

Einoo, Sh. 1993. Who is the Performer of the samdhyopasana? In: Wiener
Zeitschrift fiir die Kunde Siidasiens 36 (Suppl.): 59—-67.

—. 2005a. The Formation of Hindu Ritual. In: Sh. Einoo and J. Takashima
(eds.). From Material to Deity. Indian Rituals of Consecration. Delhi:
Manohar: 7-49.

—. 2005b. Ritual Calendar. Change in the Conceptions of Time and Space. In:
Journal Asiatique 293(1): 99—124.

Gonda, J. 1977. The Ritual Siitras. Wiesbaden: Harrassowitz.

Goodall, D. 2011. The Throne of Worship: An ‘Archaeological Tell’ of Reli-
gious Rivalries. In: Studies in History 27(2): 221-250, https://www.doi.
org/10.1177/0257643012459417.

—. (ed.) 2015. The Nisvasatattvasamhita. The Earliest Surviving Saiva Tan-
tra. Vol. 1. A Critical Edition & Annotated Translation of the Miilasitra,
Uttarasiitra & Nayasiitra. Pondichéry: Institut francais de Pondichéry;
Hamburg: Asien-Afrika-Institut, Universitdt Hamburg.



Worshipping Visnu's Twelve Manifestations... 205

Griinendahl, R. 1983, 1984, 1989. Visnudharmah. Precepts for the Worship
of Visnu. 3 Vols. Wiesbaden: Harrassowitz.

Gupta, S. 1992. Empirical Time and the Vyiihantara Gods of the Pafcaratra.
In: A. W. van den Hoek, D. H. A. Kolff and M. S. Oort (eds.). Ritual,
State and History in South Asia. Essays in Honour of J.C. Heester-
man. Memoirs of the Kern Institute, Leiden 5. Leiden—New York—Koln:
Brill: 164-178.

Hillebrandt, A. 1897. Ritual-Litteratur. Vedische Opfer und Zauber. Strass-
burg: Karl J. Triibner.

Hiisken, U. 2009. Visnu's Children. Prenatal Life-cycle Rituals in South India.
Wiesbaden: Harrassowitz.

Kafle, N. 2013. The Linigodbhava Myth in Early Saiva Sources. In: N. Mirnig,
P.-D. Szant6 and M. Williams (eds.). Puspika 1. Proceedings of the Inter-
national Indology Graduate Research Symposium (September 2009,
Oxford). Oxford: Oxbow Books: 241-263.

—. (forthcoming). A Preface to the Earliest Surviving Saiva Tantra:
the Nisvasamukhatattvasamhita (on non-Tantric Saivism at the Dawn
of the Mantramarga). Critical Edition, with an Introduction and Anno-
tated Translation, and an Appendix containing Sivadharmasangraha 5-9.

Kane, P. V. 1974 (1% ¢d.1930). History of Dharmasastra. (Ancient and Medi-
aeval Religious and Civil Law in India). Vol. 1-2. Poona: Bhandarkar
Oriental Research Institute.

Krick, H. 1977. Narayanabali und Opfertod. In: Wiener Zeitschrift fiir die
Kunde Siidasiens 21: 71-142.

Lubin, T. 2016a. Baudhayaniya Contributions to Smarta Hinduism. In:
J. E. M. Houben, J. Rotaru and M. Witzel (eds.). Vedic Sakhas. Past,
Present, Future. Proceedings of the Fifth International Vedic Workshop,
Bucharest 2011. Cambridge, Mass.: Harvard University: 591-606.

—. 2016b. Towards a New Edition of the Baudhayanagrhyasiitra. In:
A. Parpola and P. Koskikallio (eds.). Vedic Investigations. Delhi: Motilal
Banarsidass: 317-340.

—.2016c¢. The Vedic Homa and the Standardization of Hindu Pizja. In: R. K.
Payne and M. Witzel (eds.). Homa Variations. The Study of Ritual Change
Across the Longue Durée. New York: Oxford University Press: 143—166.

Meyer, R. (ed.) 1878. Rgvidhanam. Edidit cum praefatione. Berlin: Ferd.
Diimmlers Verlagsbuchhandlung.



206 Marion Rastelli

Mirnig, N. (forthcoming). “Rudras on Earth” on the Eve of the Tantric Age:
The Sivadharmagastra on Creating Saiva Lay and Initiatory Communi-
ties. In: N. Mirnig, M. Rastelli and V. Eltschinger (eds.). Tantric Commu-
nities in Context. Vienna: Austrian Academy of Sciences Press.

Mishra, V. Bh. 1973. Religious Beliefs and Practices of North India During
the Early Mediaeval Period. Leiden—Koln: Brill.

Neuss, J. 2012. Narmadaparikrama—Circumambulation of the Narmada Riv-
er. On the Tradition of a Unique Hindu Pilgrimage. Leiden—Boston: Brill.

Olivelle, P. 2000. Dharmasiitras. The Law Codes of Apastamba, Gautama,
Baudhayana, and Vasistha. Annoted Text and Translation. Delhi: Motilal
Banarsidass.

Parpola, A. 2016. Srauta Rites. Oxford Bibliographies. http:/www.
oxfordbibliographies.com/view/document/obo-9780195399318/obo-
9780195399318-0167.xml. (accessed 31/10/2018).

Pingree, D. 1981. Jyotihsastra. Astral and Mathematical Literature. Wies-
baden: Harrassowitz.

Rastelli, M. 2006. Die Tradition des Parncardatra im Spiegel der
Paramesvarasamhita. Wien: Austrian Academy of Sciences Press.

Sanderson, A. 2013. The Impact of Inscriptions on the Interpretation of Ear-
ly Saiva Literature. In: Indo-Iranian Journal 56(3/4): 211-244, https://
www.doi.org/10.1163/15728536-13560308.

Schmiedchen, A. 2006. The Ceremony of Tulapurusa: The Puranic Concept
and the Epigraphical Evidence. In: A. J. Gail, G. J. R. Mevissen and
R. Salomon (eds.). Script and Image. Papers on Art and Epigraphy.
Delhi: Motilal Banarsidass: 145—184.

Schwartz, J. 2012. Caught in the Net of Sastra: Devotion and its Limits in an Evolv-
ing Saiva Corpus. In: The Journal of Hindu Studies 5(2): 210-231, https://doi.
org/10.1093/jhs/his020.

Sivaramamurti, C. 1948. Indian Epigraphy and South Indian Scripts. Bulletin
of the Madras Government Museum 4 (repr. Chennai 1999).

Watson, A., D. Goodall and S. L. P. Anjaneya Sarma (eds.). 2013. An Enquiry
into the Nature of Liberation. Bhatta Ramakantha's Paramoksanirasa-
karikavrtti, a Commentary on Sadyojyotih’s Refutation of Twenty Con-
ceptions of the Liberated State (moksa), for the First Time Critically Edit-
ed, Translated into English and Annotated. Pondicherry: Ecole frangaise
d’Extréme-Orient, Institut francais de Pondichéry.



Worshipping Visnu's Twelve Manifestations... 207

Whitney, W. D. 1924. Sanskrit Grammar. Including both, the Classical Lan-
guage and the Older Dialects of Veda and Brahmana. Leipzig: Breitkopf
& Hartel (repr. 2000).



	Title page
	Introduction
	Varāhamihira’s Bṛhatsaṃhitā
	Ṛgvidhāna
	Viṣṇudharma
	Mahābhārata
	Niśvāsamukha
	Conclusions
	References



