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HUMAN VALUES EXPRESSED

AN EXAMPLE OF THE APPLICATION

OF LINGUISTIC ANALYSIS IN THE STUDY
OF HUMAN VALUES TERMINOLOGY

IN THE TAJIK LANGUAGE

The present article discusses the problem of how selected human values like am-
bition, freedom, honesty and piety are expressed in the Tajik language. The se-
mantic fields of the forms in question is analysed in order to understand the asso-
ciations and connotations they raise. Analysis of the semantic fields of language
forms denoting a particular value may help us to understand the place of this
value in the value hierarchy of some culture.

Keywords: Tajik language, human values, ambition, freedom, honesty, piety



80 Tomasz Gacek POLITEJA 5(44)/2016

uman values are difficult to define and even more to classify. This results not only

from the complexity of the concept itself, but also from the fact that they are an
object of research conducted within various disciplines of science, e.g. philosophy, reli-
gious studies, psychology etc. (SALZWEDEL (2013)).

One of the most successful attempts to do that has been presented in the works of
Shalom H. Schwartz. In the present work, in accordance with Schwartz’s methodol-
ogy, we will understand human values as ‘desirable trans-situational goals, varying in
importance, that serve as guiding principles in the life of a person or other social entity’
(ScHWARTZ 1994: 21). This definition is elaborated on in other publications by the
same author (see e.g. SCHWARTZ 2006: 931).

According to Schwartz, human values may be divided — on the basis of their moti-
vational content — into ten basic types, i.c.,

1. Power,

Achievement,

Hedonism,

Stimulation,

Self-direction,

Universalism,

Benevolence,

Conformity,

9. Tradition,

10. Security (SCHWARTZ 1994: 24).

These categories form a continuum with the last one neighbouring both the penul-
timate and the first one, again. Thus, they may be best imagined in a form of a circular
graph, with every category forming one sector (with the exception of Tradition and
Conformity sharing the same intersection) (SCHWARTZ 1994: 24). These value types
are not discrete. In fact, they overlap with their neighbouring ones (SCHWARTZ 1994:
25). This circular model of value types serves as a map or coordinate system for locating
particular values. Values of similar motivational type appear close to each other, while
those entirely distinct are placed on the opposing parts of the map (SCHWARTZ 1994:
31). Similarly to the basic value types, particular closely related values may also overlap
with each other (SCHWARTZ 1994: 25).

The presented vision is quite similar to the spectrum of colours, with two impor-
tant differences: it is two-dimensional and it is looped, without a beginning or an end.
However, probably every linguist — having thought of this parallel — will remember
the variations in the segmentation of the spectrum into base colours in different lan-
guages. Thus, it would be interesting to include in the analysis of human value types
the problem of semantic fields of the forms used to express them in particular languag-
es. However, unlike in the case of colours, apart from the languages, another factor is
important here. Values (or systems of values) are culture-dependent. They are most
often studied in relation to cultural circles of religions (SALzWEDEL (2013)). In fact,
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it is possible to draw a cultural map of values which shows that societies belonging to
certain cultural and/or confessional circles (e.g. Protestant Europe, Catholic Europe,
ex-Soviet, English-speaking, Islamic etc.) share similar value schemes (INGLEHART/
WELZEL (2013)).

In the present work, the author is going to present an attempt to analyze the se-
mantic field of words denoting values in one particular ethnolect — the Tajik lan-
guage. Tajikistan is a very promising field for such a research. Linguistically, it is very
close to both Iran and Afghanistan (with the Tajik language often classified as a dia-
lect of Persian). It also shares common cultural Iranian roots. On the other hand, de-
nominationally, it is distant from Iran, as Sunni Islam is dominating in this Central
Asian country. Moreover, Tajikistan remained for a considerable time under Russian
and then Soviet rule. Thus Tajikistan is both Islamic and ex-Soviet, both Iranian and
Sunni Muslim etc. In other words, it is a borderland of different cultural environ-
ments.

One important remark has to be made — the present work focuses on the Tajik lan-
guage and the way it expresses certain lexical items related to human values. One should
remember, however, that the results found are valid only for the Tajik-speaking part of
the population of this country. However, Tajikistan is not a monolingual country, apart
from Tajik, Russian, Uzbek and Pamir languages are spoken there. For those ethnolects,
separate research should be conducted (NAGZIBEKOVA 2008: 228).

We are going to analyse semantic fields of words used to express exemplary values
belonging to selected value types defined by Schwartz:

Value Type Value
Achievement Ambition (< Ambitious)*
Self-direction Freedom
Benevolence Honesty (< Honest)

Tradition Piety (< Devout)

* To make the linguistic analysis coherent, where Schwartz referred to a value using an adjective, these are
converted into a related noun.

AMBITION

Let us find out, first, what words are used in Tajik to convey the idea of ‘ambition’, and
what other meanings — apart from that — they may possess. In establishing the semantic
field of the forms in question the author has used a number of modern Tajik diction-
aries (see bibliography). Apart from that, the Steingass’ dictionary of Persian, which is
based mostly on the classical texts — a part of the common heritage of Persians and Ta-
jiks, was used as well.
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As we see, a number of ideas coinciding with ambition appears repeatedly in the
semantic field of the listed forms. We may present their importance (resulting from
the number of forms in the semantic fields of which they appear) in the following
diagram’:

( Hubris ) ( Arrogance ) (Haughtiness )

4 3 2
( Ambition )
2 3 2

( Swagger ) ( Careerism ) ( Aspiration )

One striking observation is that most of the meanings coinciding with ambition
are negative features. Trying to explain this one recalls the negative vision of ambition
in the traditional Muslim ethics. Together with solicitude, ambition is believed to be
“the root of all misery in the world” (FAKHRY 1994: 171). Ibn Hazm sees ambition as
a destructive power that brings disagreement (HECk 2009: 104). The origin of such an
attitude may be possibly traced back to the Islamic strict monotheism: neither wealth,
nor one’s ego, nor ambition may be an object of worship (EsposiTo 2010: 42). It is
only the teaching of some modern and — at least in some sense — reformist Islamic ac-
tivists that ambition is presented in much more favourable ways, e.g. as “a sign of God’s
love” (HANAFI 2009: 125).

! The broader the line joining two semantic items, the more often they coexist within the semantic field
of one form.
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FREEDOM
The next value chosen by the author of the present article is ‘Freedom’. Just like in the

case of ‘Ambition’ we shall start with identifying the words which contain this notion
in their semantic field and we shall try to find other meanings they may possess.
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emancipation; ~ CAMMHAAHUHOB et al. 2006:
1 osoni | A +  elegance;joy;  433-434; M.S. AcumoB 1985:
thanksgiving 119; MOUKHTOR et al. 2003: 181

5 . CAUMUAAUHOB et al. 2006: 455;
apBoC Hasar3oaa etal. 2008: 2,71

M.S. AcumoB 1985: 119;
. CAVMHUAAMHOB et al. 2006: 695;
3 Xyppusr + + + sovereignty MOUKHTOR et al. 2003: 305;
Ha3AP30A4 et al. 2008: 2, 516]

4 MCTHKIONUSAT + + sovereignty M.S. AcuMOB et al. 1985: 119

The case of the form XyppusT is particularly interesting, as its semantic field covers
at least two different values described by Schwartz. i.e., freedom and independence (<
independent) (SCHWARTZ 1994: 31). In other words, affinity of the two values in the
sense of social sciences is reflected by their linguistic relationship. The word xyppusT
is a borrowmg from Arabic, where 43 hurriyya is an abstract noun derived from the
adjective 23 hurr ‘free’ (ROSENTHAL/LEWTS (2013)). It is related to the verbs 3 ‘to
be free-born’ and ,>a ‘to liberate a slave’ (LANE 1968: 2, 538). In most of the Qur’anic
passages where the idea of freedom appears, freedom or liberation of slaves as a pious
deed is meant (see 5:89, 24:33, etc.). However, already in the pre-Islamic times, apart
from the legal meaning (i.c. the antonym of ‘slave, unfree’), the adjective hurr conveyed
the ethic notion ‘noble’ (referring to character or behaviour) (ROSENTHAL/LEWIS
(2013)). Even if the Qur’an, as stated above, encouraged to liberate slaves, still Islam
approved of the institution of slavery, thus denying freedom in the case of a part of the
population (Ibid.). The Islamic notion of ‘freedom’ was later significantly influenced
by the translations of Greek literature and some political aspect was added to the mean-
ing of ‘freedom’ by great philosophers al-Farabi and Ibn Rusd (Ibid.), which is quite
important for us, taking into consideration the affinity of the two values: ‘freedom’ and
‘independence’. However, a clearly political understanding of ‘freedom’ is to be found
in the Muslim world much later, in the 18"*-century Turkey (Ibid.).
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The form o030aii in its turn is a word of Iranian origin (cf. New Persian 3l azadi).
As we see, the form covers a number of specific meanings not conveyed by the rest of
the lexemes used to convey the sense of ‘freedom’.

As far as the image of ‘freedom’ in Islam is concerned, we have to note that the early
Muslim works refer to ‘freedom’ in an unfavourable manner, using the notion as a syno-
nym to ‘anarchy’ or ‘libertinism’ (Ibid.). In fact, even in the writings of modern Muslim
thinkers, the general concept of ‘freedom’ is a controversial subject (ALsHAMST 2011:
93; T1B1 2007: 35). It is understood as a positive value only as long as it is contained
within the limits of what is lawful (pa/il). Alternatively, these limitations of freedom
may be presented as resulting from the prohibition to make harm to others or to oneself
by one’s deeds (ALsHAMSI 2011: 93).

A research in understanding freedom in the East and in the West would be a fasci-
nating one, however, this is far beyond the scope of the present article. What we may
notice here is that there is a significant difference in the understanding of freedom and
the idea of protecting it between the Muslim East and the West. No institutions aim-
ing at protecting the idea of freedom were developed in the previous one, as power in
Islam was always associated with individuals and not institutions (T1BI 2007: 35; see
also ROSENTHAL/LEWTS (2013)).

Another difference, in the author’s opinion, is that while — always and everywhere —
freedom is limited by some external (e.g. law) or internal (e.g. conscience) factors, the
people of the West tend to look at these limitations as a necessary evil, while the Mus-
lim ethics perceive them in a much more favourable and positive way.

As has already been said, theoretically, the main factor limiting personal freedom
is protection of others and the society so that they are not harmed by the deeds of an
individual (ALsHAMSI 2011: 93). This concept is not alien, of course, to the Western
World. However, its practical application is surely different, as it leads to opposition to
full religious freedom (especially to apostasy from Islam and to undertaking missions
among Muslims) or freedom of speech, as no criticism of religion (i.e. Islam) is allow-
able (Ibid.).

Now, to sum up, freedom’ (esp. individual freedom) does not seem to be a particu-
larly important value in the Islamic world, especially, when compared to that in the
so called Western World. This is supported by the data provided by the World Values
Survey, according to which the societies of the Muslim countries significantly prefer
the value of ‘maintaining order in the society’ to ‘freedom of the individual’ (results
starting from 79,10% preferring order in Turkey to 89,50% in the post-Soviet Azer-
baijan), while the data from the non-Muslim ex-Soviet countries show a lot of varia-
tion, never — however — approaching comparable numbers (in Latvia the preference
for order is chosen only by 39,10%, while in the neighbouring Lithuania the result is
54,90%).2

Unfortunately, Azerbaijan was the only post-Soviet Muslim state for which this
data have been provided and a similar research in Tajikistan would be welcome. Nev-

2 World Values Survey online data analysis <http://www.wvsevsdb.com>.
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ertheless, on the basis of this sole example we may at least put forward a hypothesis
that the preference for order at the expense of individual freedom is typical of Muslim
countries, and the starting point of this factor at the beginning of the Soviet period (not
a particularly good era for personal freedom) was at such a level that the communist
rule could not have made it any higher.

HONESTY

The lexical corpus related to the idea of ‘honesty’ value is the largest one among the
groups of vocabulary analysed in the present work.
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Among the meanings coinciding with ‘honesty’ (a value within the ‘Benevolence’
type (SCHWARTZ 1994: 31)) in the semantic field of the analysed forms we notice
‘friendship’ (belonging to the same type (SCHWARTZ 1994: 31)), ‘picty’ (of the neigh-
bouring “Tradition’ type (SCHWARTZ 1994: 31) — see below), wisdom (adjacent ‘Uni-
versalism’ type (SCHWARTZ 1994: 31)).

Now let us present the proportions between particular coincidences in the seman-
tic field of the analysed words in a diagram. Like in the case of ‘ambition; the width of
the lines between two ideas reflects how many times one form comprises both of them
within its semantic field.

( Decency ) (Conscientiousness) ( Purity ) ( Nobleness

9 4 7 6

( Honesty )

2 3 3 4 2

(Unselﬁshness)( Justice )( Innocence )( Sincerity )( Simplicity )

As we see, there is a particularly strong link to the features of purity, decency and
nobleness.

In Islam ‘honesty’ is an important virtue. Ibn Hazm understands it as a composite
one, comprising features such as courage, generosity, intelligence and justice (FAKHRY
1994: 174). It is an interesting idea, as it partially coincides (cf. justice and generosity/
unselfishness) with our semantic findings.
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Miskawayh’s ideas are less compatible with our results. Following the Platonic clas-
sification of virtues, he includes ‘honesty’ in the set of the temperance virtues together
with modesty, self-control, self-discipline, liberality, contentedness, good composition,
picty etc. (FAKHRY 1994: 112) From among these, probably modesty may be a coun-
terpart to simplicity with no other evident parallels. Moreover, e.g. piety and self-disci-
pline belong to a different set according both to Schwartz’s classification of values and
our semantic findings.

Also al-Isfahani’s classification of virtues, which places honesty together with con-
tentment does not particularly support the semantic analysis.

In the case of the Soviet reality, it is quite difficult to assess the position of honesty’
in the value systems of Soviet societies. ‘Honesty’ was one of the ideas with a kind of
‘double life” in the Soviet Union. It was highly praised officially (note Kalinin’s urging
to teach people ‘absolute honesty’ (HOFFMAN 2003: 54)). “Moral Code of the Builder
of Communism”, an official document issued by the Communist Party in 1961, being
a manifesto of values of the Soviet society, mentioned ‘honesty’ among the 12 most im-
portant ones (KLUMBYTE 2012: 92). Moreover, at least two other Soviet values men-
tioned in the same document match the lexical items associated in Tajik with ‘honesty,,
namely: ‘simplicity’ and ‘moral purity’ (Ibid.). On the other hand, we should not forget
that the actual aspects of the Soviet reality practically eradicated ‘honesty’ from every-
day life (HOFFMAN 2003: 54).

The linguistic data support the importance of ‘honesty’ as a value of modern Tajik
society. This is, however, not surprising because, as we have noted, at least on the de-
claratory level, the Soviet society praised it as well. This makes the situation different
from that of the finally discussed value, i.c. ‘piety’

PIETY

Let us now analyse the vocabulary referring to the value of ‘piety’ understood as “re-
spect for God and religion, often shown in the way you behave™ (LoNGMAN 1995:
1064). Among the analyzed values, ‘piety’ is the one most strongly associated with the
religious aspect of human life. Even if Schwartz excludes ‘spirituality values’ from the
set of universal value types (SCHWARTZ 1994: 23), nevertheless, many of the values ei-
ther possess an inherent spiritual element (‘piety’ being an excellent example) or may
obtain additional (positive or negative) religious meaning in various cultures. We have
already observed such a ‘spiritual bias’ in the case of the value of ‘ambition’. As far as the
relationship between values and religion is concerned, they both may be described as
two factors coexisting on the social level (Blasi 1995: 29).
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Again, we shall start with analysing words for ‘piety’ used in the Tajik language.
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* The form is not extensively used in Modern Tajik, however, it is noted in the Nazarzoda’s dictionary
and Shukurov mentions the adj. rapcrop / Tapckop * the one who fears God; mopco (cf. mopcoi above;

yxypos et al., 1969, vol. 2, p. 333).

** This word is not attested in the modern Tajik lexicography. It appears only in the Steingass’ diction-
ary based on the material of classical Persian. However, it is also present in the modern day Tajik texts
(Google search, xyno6uni, 2013-11-01).

** Not found in the Tajik lexicography, however, possible to be found in Tajik online documents (Google
search, nuénarnopi, 2013-11-01).
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Presenting these coincidences in the semantic field of the analysed forms in a dia-
gram we find out three important and two secondary associations for ‘piety’ in the Ta-

jik language.

(Self—restraint) (Righteousness) ( Honesty )

5 6 2

Let us now discuss the idea of ‘piety” in Islam. The affinity of ‘righteousness” and
‘piety” is well attested in Muslim philosophy (FAKHRY 1994: 13). The importance of
self-restraint (as a component of piety, in fact) is derived from the Qur’an itself (RANE
2010: 23-24). So this association is not restricted to the Persian or Tajik languages, but
it is also present in Arabic, where both ‘piety’ and ‘righteousness’ may be meant by the
word s birr, appearing already in the Qur’an 2:177 (FAKHRY 1994: 13), which may
be seen as a guiding direction, indicating true piety (an inner attitude towards God),
rather than rituals as a condition to get to paradise (KINBERG (2013)).

Another Arabic term that may denote both concepts is ¢ & raqwi (FAKHRY
1994: 25). The latter is particularly interesting for us because of its etymologys; it
is related to the verbal radix <WQY> (hence zaqi) ‘to fear [God]” (LEWISOHN
(2013)). And indeed, the association of ‘piety’ with the fear [of God] seems to be
deeply rooted in Islamic philosophy and theology (FAKHRY 1994: 153, 160). In
fact, the fear is one of the motives of obedience to God and moral behaviour in Is-
lam (REINHART (2013)).

Apart from birr and taqua, the idea of piety happens to be conveyed in the Quran
by the word ihsan, which — however — may be also used in the sense of the ‘filial piety’
(KINBERG (2013)).

Finally, two non-Qur’anic terms may be used referring to piety, i.c. wara * (cf. Tajik
sapas) and zuhd (Ibid.).

As a matter of fact, the idea of piety seems to be one of the most important of the
religious notions in the Qur'an (LEWISOHN (2013)). It is important not only in the
individual relationship between God and an individual believer, but it has also an im-
portant communal aspect. As an attitude shared by all the faithful it helps to introduce
peaceful relationship between them (Ibid.).

Among textual meanings of the term zagwa in Islamic religious literature, we find
the ‘pious abstinence} and, even though the studied Tajik lexicographical works do not
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ascribe the meaning of ‘self-restraint’ to the borrowed rakBo, Persian dictionaries do so
(Ibid.). This trait of the Islamic zaquwa is rooted in fear, as well. It may be explained as
an “abstemious fear of following one’s passions” (Ibid.).

Contrary to — for instance — understanding of freedom (see above), the notion of
piety in Islam seems to be quite universal and is not much different from similar ideas
in other religions (Ibid.).

The coincidence of piety and self-restraint, or even asceticism, is typical of Sufism,
or Islamic mysticism, which, however, is not restricted to the Iranian World, including
Tajikistan.

The position of ‘piety’ as a value probably reflects the position of religion and re-
ligiosity and religion in a society. In the Soviet Union, religion was officially deprecated
and religious institutions and activists were persecuted. Atheism was one of the new
positive values established by the Bolsheviks in the Soviet Society (SHLAPENTOKH
2005: 218). Thus, traditionally understood [religious] piety’ was not an important
value in the Soviet society’.

Thus, it would be very interesting to undertake a research focused on finding out
how the importance oft is religion in the liveste offor Tajiks or how important ‘piety’ is
for them as a value. Such a study for involving a large number of countries of the world
has been done a number of times within the framework of the World Values Survey
project. Unfortunately, as we have already noted, Tajikistan has never been included in
this research. However, we may analyze the data provided for other Muslim, ex-Soviet
countries of the region, e.g. Azerbaijan and Kyrgyzstan. One of the questions included
in the survey is how much is the religion is important in life, with possible answers:
‘Very important, ‘Rather important, ‘Not very important, ‘Not at all important. What
we notice is that the percentage of answers “Very important’ and ‘Rather important’ is
lower in the case of Muslim ex-Soviet countries than in the case of Muslim non-ex-So-
viet ones. On the other hand, the results for the Muslim ex-Soviet countries are clearly
higher than for the non-Muslim ex-Soviet ones.

Religion very important:*

Average
Muslim, non-ex-Soviet countries 88,89%
Muslim, ex-Soviet countries 30,90%
Non-Muslim, ex-Soviet 25,25%

3 Thesituation is, however, a bit more complicated. It is obvious that a kind of (subconscious?) piety su-
rvived and - in fact - flourished. Many phenomena widespread in the Soviet Union, such as the perso-
nality cult or reverence for the communist symbolism, strongly resemble certain religiously motivated
behiours that are usually associated with ‘piety’

World Values Survey online data analysis <http://www.wvsevsdb.com>.
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Religion very important + religion rather important:>

Average
Muslim, non-ex-Soviet countries 97,46%
Muslim, ex-Soviet countries 76,40%
Non-Muslim, ex-Soviet 58,65%

Thus, it is not very surprising that in the Muslim post-Soviet societies, where religion
is still esteemed by over % of the population, the positive semantic connotations of ‘piety’
and e.g. ‘righteousness’ are preserved, and not over-shadowed by potential negative asso-
ciations like ‘piety’ — ‘superstitiousness” or ‘piety’ — ‘[religious] bigotry’. In other words,
the results of the World Values Survey are compatible (even if not referring directly to
Tajikistan) with the linguistic connotations of the forms denoting ‘religious piety’

In other words, although the Soviet period certainly influenced the position of reli-
gion in the Tajik society, the results of secularization (or atheization) were more hum-
ble than in non-Muslim parts of the Soviet Union.

THE HUMAN VALUES TERMINOLOGY
AND LANGUAGE RELATIVISM

From the times of Sapir and Whorf, we are accustomed to the idea that the language spo-
ken by a person influences the way they see the world. In the context of the present article,
this means that the language spoken by a person influences her or his value system. This
may be seen as an aspect of the relation between the linguistic relativity and cultural rela-
tivity, a problem discussed e.g. by S.C. Levinson (LEVINSON 1996: 133ft.). The problem
of the impact of the language spoken by a society on its system of values is certainly a very
promising field of research, especially taking into consideration the impact of bilingual-
ism (multilingualism) on the value system of individuals and societies. If we accept the
Sapir-Whorf hypothesis, we have to admit that differences in understanding human val-
ues between e.g. Tajik, Russian and Tajik & Russian speakers are to be expected.

Let us pay some attention to the question of correspondence of the analyzed Tajik
lexica to the New Persian vocabulary. We find out, that practically all the analyzed Tajik
vocabulary items belong to the common Persian-Tajik lexical heritage and exist in both
idioms (e.g. Bapab vara’: ¢ L s vara’, NAMROPR dindori: s Vv dindari, Xynorapei xudo-
tarsi: = X3 xodatarsi, etc.). Only a very limited number of classical forms seems not
to be used in Tajik (e.g. s 5k diyanatgari ‘piety, honesty’ (STEINGASS 1892: 550)).

The semantic field of particular lexical items in Tajik and New Persian may differ.
For instance, in the case of the form quuaopi /&2 we find the idea of the ‘honesty’

> Ibid.
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and ‘righteousness’ among its primary meanings in New Persian (apart from ‘piety; of
course) (PysuHYHK 1970, vol. 1: 696), while the Tajik lexicographers do not mention
it (see above).

In spite of the differences in particular lexical items, the over-all spectrum of the se-
mantic fields of the ‘piety’ related terminology ez mass, we find in New Persian forms
an image quite similar to that of Tajik.

(Self-restraint) (Righteousness) ( Honesty )

7 4 5

The only noticeable difference in proportions is the higher position of the idea of
‘honesty’ Otherwise, the picture is very similar indeed. Strikingly, even the balance be-
tween ‘self-restraint’ and ‘Fear of God’ is reflected. In the context of the linguistic rela-
tivity theory, this would suggest that the value system of the New Persian speakers and
that of the Tajik-speakers remain pretty similar.

Now what is the relationship between the semantic fields of the ‘piety’ terminology
in Tajik and Russian? First of all, let us recall the data of the World Values Survey, ac-
cording to which, religion is far less important for the inhabitants of Russia than for the
people of Muslim countries (including post-Soviet ones).

The importance of religion in life for the inhabitants of the Russian Federation®

The percentage of answers in the survey

Very important 13,7%
Rather important 35,1%
Not very important 32,5%
Not at all important 18,7%

In fact, the WVS provides the data for the Russian Federation as a whole, so one
may understand that some predominantly Muslim regions in the Caucasus or pre-
dominantly Buddhist ones (e.g. Tuva) were included, so the results for the Russian-

¢ World Values Survey online data analysis <http://www.wvsevsdb.com>.
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speaking regions may be a bit different (presumably — with the role of religion — even
lower). This means, the results are significantly different from that of the Tajikistan
population.

Now what about the semantic field? Here we have a striking difference, too. The
meanings of the four Russian terms equivalent to the English ‘piety), i.e. HaGosxHOCTB
(adj. maboxmsit) (BoAnmH/YmAKoB 1938: 303-304), 6oromossHocTs (adj.
6oromoabHbii) (YIIAKOB 1935: 161), 6aarouectue (adj. 6aarouectussiii) (YIIAKOB
1935: 151; YEPHBIMEB 1950: 497), peanrnosnocts (adj. peaurnosusiit) (YIIAKOB
1935: 1333) areis extremely narrow when compared to the discussed lexica of the Ta-
jik language. It does not exceed the closely related concepts as ‘fulfilling religious du-
ties, ‘[religious] faith) ‘associated with religion (adj.). What conclusion may be drawn
from this? First of all, this means, that for Russian-speakers (contrary to e.g. Tajiks)
ideas such aslike ‘honesty’ or ‘righteousness’ have no obvious connotations with reli-
gion. From the more general perspective we may put forward a hypothesis that there is
a correlation between the extensiveness of the semantic field of the terminology related
to a human value in a language and the importance of this value for the society using
that language.

CONCLUSIONS

The analysis of the lexical data related to the selected values does not provide any evi-
dence for some significant change of the value system in the Tajik society. The associa-
tions resulting from the semantic fields of the names of particular values seem to be in
accordance with the ideals of the Muslim ethics. If the results of sociological research in-
dicate some differences between the post-soviet Muslim nations and those with no com-
munist episode in their history, they are rather of quantitative than qualitative nature.

From the more general perspective, the present paper is just an indication of a po-
tentially very promising field of research combining achievements of social sciences,
psychology and philosophy in the description and typology of human values with the
results of linguistic research. It is certainly too early to propose any decisive conclu-
sions. However, some observations may be made.

First of all, the analysis of the semantic fields of language forms denoting a particu-
lar value may help us to understand the place of this value in the value hierarchy of some
culture. Repetitive coincidence with obviously negative features may be an indication
of its relatively low position (see ‘Ambition” above).

Lexical items referring to one particular value tend to comprise similar addition-
al meanings within their semantical field. These may be common to all the analyzed
forms (see e.g. ‘decency’ and ‘purity’ in the case of ‘honesty’) or may break the analyzed
set into groups (see ‘righteousness’ group vs. ‘self-restraint’ group in the case of ‘piety’).

Some lexical items may refer to more than one value. It is interesting to note that
in the analyzed material these values belong cither to the same type (as defined by
Schwartz) or to neighbouring ones. We may put forward a hypothesis that the contin-
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uum of values happens to be reflected — to some extent — by the continua of semantic
fields of language forms.

Linguistic research may be helpful in understanding if (and to what extent) exter-
nal factors influenced the value system of some society, as can be seen in the case of the
post-soviet Tajikistan. What the author sees as a particularly promising field of research
is the relationship between the extensiveness of the terminology describing a value and
its importance for the society that uses it.
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